










































































































































































































































































































































































































































































































































p1.0 ASCRIBING ASSOCIATES TO ALLAH MOST HIGH (SHIRK)

p1.1 Ascribing associates to Allah Most High means to hold that Allah has an equal, whereas  He has 

created you, and to worship another with Him, whether it be a stone, human, sun, moon, prophet, 

sheikh, jinn, star, angel, or other.

p1.2  Allah Most High says:

(1) "Allah does not forgive that any should be associated with Him, but forgives what is other than 

that to whomever He wills" (Koran 4:48).

(2) "Surely, whoever ascribes associates to Allah, Allah has forbidden him paradise, and his refuge 

is hell" (Koran 5:72).

(3) "Of a certainty, worshipping others with Allah is a tremendous injustice" (Koran 31:13).

p1.3 The Koranic verses concerning this are very numerous, it being absolutely certain that whoever 

ascribes associates to Allah and dies in such a state is one of hell's inhabitants, just as whoever believes 

in Allah and dies as a believer is one of the inhabitants of paradise, even if he should be punished first.

p2.0 KILLING A HUMAN BEING

P2.1 Allah Most High says:

(1) "Whoever intentionally kills a believer, his recompense shallbe hell, abiding therein forever, and 

Allah shall be wroth with him, damn him, and ready for him a painful torment" (Koran 4:93).

(2) "Whoever takes a life other than to retaliate for a killing or for corruption in the land is as if he 

had slain all mankind" (Koran 5:32).

p2.2 The Prophet (Allah bless him and give him peace) said:

"When two Muslims meet with drawn swords, both the slayer and the slain go to hell."  Someone 

said, "O Messenger of Allah, that is for the slayer.  But why the slain?"  And he replied, "Because he 

meant to kill the other."

p3.0 SORCERY

p3.1 Sorcery is an enormity because the sorcerer must necessarily disbelieve (dis: x136), and the 

accursed Devil has no other motive for teaching a person witchcraft than that he might thereby ascribe 

associates to Allah (shirk).

p3.2 Allah Most High says:

(1) "A sorcerer will never prosper wherever he goes" (Koran 20:69).

(2) "... But the devils disbelieved, teaching people sorcery" (Koran 2:102).

And Allah Most High says, concerning Harut and Marut.

(3) "The two do not teach anyone before telling them, 'We are only a temptation, so be not unbelievers,' 

but they learn from these two that which the use to separate a man from his wife" (Koran 2:102).

p4.0 NOT PERFORMING THE PRAYER

p4.0 Allah Most High says:

(1) But a generation followed them who dissipated the prayer and pursued (their) lusts, and they shall 

find Ghayy (n: a"valley in hell" (Tafsir al-Jalalayn (y77), 402), save he who repents..." (Koran 19:59-60).

(2) "Woe to those who pray, unmindful of their prayers" (Koran 107:4-5).

93) "'What has brought you to hell?'  And they shall say, 'We were not of those who prayed'"  (Koran 

74:42-43).

p4.2 The Prophet (Allah bless him and give him peace) said,

"The agreement that is between us and them is the prayer: whoever leaves it has disbelieved (dis: 

w18.2-5)."

p5.0 NOT PAYING ZAKAT

p5.1 Allah Most High says:

(1) "Woe unto polytheists, who do not pay zakat and are disbelieves in the hereafter" (Koran 41:6-7).92) 

"Those who hoard gold and silver, spending it not in the way of Allah, give them glad tidings of a 



painful torment, the day they are roasted upon it in the fire of hell" (Koran 9:34-35).

p6.0 SHOWING DISRESPECT TO ONE'S PARENTS

p6.1 Allah Most High says:

(1) "Your Lord decrees that you shall worship none but Him and treat your parents well, and if one 

or both of them each old age with you, say not 'Uff!' to them nor upbraid them, but speak noble words 

and lower the wing of humility to them out of mercy" (Koran 17:230-24).

(2) "And We enjoin man to be good to his parents" (Koran 29:8).

p6.2  The Prophet (Allah bless him and give him peace) said,

"Shall I not tell you of the worst of the enormities?..."

and one of those he mentioned was undutiful behavior to one's parents.

p7.0 ACCEPTING USURIOUS GAIN (RIBA) (def:k3)

p7.1  Allah Most High says:

"O you who believe: fear Allah and forgo what remains of usurious gain if you are believers.  If you will 

not, then know of a declaration of war (against you) from allah and His messenger" (Koran 2:278-79).

p7.2 the Prophet (Allah bless him and give him peace) said,

"May Allah curse him who eats of usurious gain (riba) or feeds it to another (A: curse (la'n) meaning 

to put someone far from the divine mercy)."

p8.0  WRONGFULLY CONSUMING AN ORPHAN'S PROPERTY

p8.1  Allah Most High says:

(1) "Verily, those who wrongfully eat the property of orphans but fill their belles with fire, and shall 

roast in a blaze" (Koran 4:10).

(2) "Approach not the orphan's property, save in exchange for that which is better" (Koran 6:152).

p8.2  If the orphan's guardian is poor and consumes some of his charge's property without exceeding 

what is permissible, there is no harm in it (A: no haram (la ba's) being a technical term in Sacred Law 

meaning that it is better not to).  What is in excess of the permissible is absolutely unlawful.  (N: Scholars 

say that the guardian may lawfully only take whichever is less: the amount he needs, or else the 

wage typically received for work comparable to that performed for the orphan.)  The criterion of the 

permissible is what is customary among people who are true believers free from base, ulterior motives.

p9.0 LYING ABOUT THE PROPHET (ALLAH BLESS HIM AND GIVE HIM PEACE)

p9.1 Some scholars hold that lying about the Prophet (Allah bless him and give him peace) is unbelief 

(kufr) that puts one beyond the pale of Islam.  There is no doubt that a premeditated lie against Allah 

and His messenger that declares something which is unlawful to be permissible or something permissible 

to be unlawful is pure unbelief.  The question (A: as to when it is an enormity rather than outright 

unbelief) only concerns lies about other than that.

p9.2 The Prophet (Allah bless him and give him peace) said:

(1) "A lie about me is not the same as a lie about someone else: whoever intentionally lies about me 

shall take a place for himself in hell."

(2) "Whoever relates words purportedly from me, thinking it is a lie, is a liar."

p9.3  It is clear from this that narrating a forged (mawdu') hadith is not permissible.

p9.4 (Ibn Kathir:) As for detecting forged hadiths, there are many signs that enable one to do so, such as 

internal evidence of forgery in wording or content, including poor grammar, corrpt meaning, the 

mention of incredible rewards for inconsiderable efforts, or inconsistency with what is established in the 

Koran and rigorously authenticated (sahih) hadith.  It is not permissible for anyone to relate such a 

hadith except by way of condemning it, to warn one of the ignorant public or common people who 

might be deceived by it.  there are many types of individuals who forge hadiths, including those with 

corrupt convictions about basic tenets of Islamic faith, as well as devotees who believe they are doing 

good by making up hadith-like stores that encourage others to do good, avoid bad, or perform 



meritorious acts, that such stories may be acted upon (al-Bahith al-hathith sharh Ikhtisar 'ulum al-hadith 

(y61), 78).

p9.5  (n: Having discussed lies and forgeries, we must strictly distinguish them from the hadith category 

called not well authenticated (da'if, lit. "weak"), sotermed because of such factors as having a channel of 

transmission containing a narrator whose memory was poor, one who was unreliable, unidentified by 

name, or for other reasons.  Such hadiths legally differ from forgeries in the permissibility of ascribing 

them to the Prophet (Allah bless him and give him peace) and in other ways discussed at w48 below.)

p10.0 BREAKING ONE'S FAST DURING RAMADAN

p10.1 The Prophet (Allah bless him and give him peace) said:

(1) "Whoever breaks a fast-day of Ramadan without an excuse or dispensation could not requite it by 

fasting a lifetime, were he to do so (A: meaning that making up that day, while obligatory, does not 

remove the sin, though repentance does)."

The above hadith is not well authenticated.

(2) "The five prescribed prayers, and from one Friday prayer to another or from Ramadan to 

Ramadan, expiate the sins between them as long as the enormities are avoided."

93) "Islam is based on five things: testifying that there is no god but Allah and that Muhammad is the 

Messenger of Allah, performing the prayer, giving zakat, fasting Ramadan, and the pilgrimage to the 

House (kaaba)."

P11.0 FLEEING FROM COMBAT IN JIHAD

p11.1 Allah Most High says,

"On that day, whoever turns his back to them, unless pretending flight in order to reattack, or 

separating to join another unit, will bear the wrath of Allah and his refuge will be hell, a ter rible end" 

(Koran 8:16).

p12.0  FORNICATION

p12.1 Allah Most High says:

(1) "Approach not fornication, it is surely an indecency and evil as a way" (Koran 17:32).

(2)  "The fornicator and Fornicatress, scourge them each a hundred stripes and let not pity for them 

take you" (Koran 24:2). 

(3)  "The fornicator shall not wed other than a fornicatress or idolatress.  The fornicatress, none shall 

wed her but a fornicator or idolator.  That is unlawful for believers"  (Koran 24:3).

(n: The latter verse "was revealed when some poor Muslim emigrants in Medina were considering 

marrying the polytheists' prostitutes, who were wealthy, so that the prostitutes could provide for them.  

One opinion is that the Koranic prohibition concerned these people alone.  A a second position is that it 

was a general prohibition, but was superseded by the revelation of the subsequent verse,

'And marry those of you who are without spouses' (Koran 24:32)."

(Tafsir al-Jalalayn (y77), 457))

p12.2  The Propeht (Allah bless him and give him peace) said,

''Whoever fornicates or drinks wine.  Allah takes his faith from him as a man takes a shirt off over his 

head."

p13.0 THE LEADER WHO MISLEADS HIS FOLLOWING, THE TYRANT AND OPPRESSOR

p13.1  Allah Most High says:

(1) "The dispute (lit. "way against") is only  with those who oppress people and wrongfully commit 

aggression in the land: these will have a painful torment" (Koran 42:42).

(2) "They did not forbid each other the evil that they did, and how wicked was what they would do' 

(Koran 5:79).

p13.2 The Prophet (Allah bless him and give him peace) said:

(1) "All of y ou are trustees, and each is responsible for those entrusted to his care."

(2) "Any superior who misrules his followers shall go to hell."

(3) "There will come corrupt, tyrannous rulers: whoever confirms their lies and assists them in their 

oppression is not of me, nor I of him, and shall not meet me at my watering place in paradise."



(4) "He who shows no mercy will no be shown any."

(5) "the worst of your rulers shall be those whom you detest and who detest you, whom you curse 

and who curse you."  They said, "O Messenger of Allah, can we not throw, them out?"  And he replied, 

"No, not as long as they maintain the prescribed prayer (dis: o25.3(a(A:))) among you."

(6) "You'll be anxious to lead, and this will be a source of remorse to you on the Day of Judgement."

P14.0 DRINKING

P14.1 Allah  Most High says:

(1) "They will ask you about wine and gambling.  Say: 'There is great sin therein'" (Koran 2:219).

(2) "O you believe: wine, gambling, idols, and fortune-telling arrows are but filth of the Devil's 

handiwork, so shun them..." (Koran 5:90).

p1.2 The Prophet (Allah bless him and give him peace) said:

(1) "Scourge whoever drinks wine.  If he drinks it again, scourge him again.  If he drinks it again, 

scourge him again.  If he drinks it a fourth time, kill him."  (N: The ruling of this hadith was later 

superseded, for the Propeht (Allah bless him and give him peace) was brought a drunkard for a forth 

time, but did not kill him, showing that execution had been superseded, though the hadith remains a 

proof that the crime of drunkenness is an enormity.)

(2) "Allah has cursed wine, and whoever drinks it, pours it, sells it, buys it, presses it for another, 

presses if for himself, carries it, accepts its delivery, or eats its price."

(3) "Whoever drinks wine in this world shall be forbidden it in the next.

p15.0 ARROGANCE, PRIDE, CONCEIT, VANITY, AND HAUGHTINESS

p15.1 Allah Most high says:

(1) "Moses said, 'I surely seek refuge in my Lord and yours from every arrogant person who 

disbelievers in the Day of Reckoning'" (Koran 40:27).

(2) "Assuredly, Allah loves not those who hold aloof out of pride" (Koran 16:23).

(3) "Such is the Final Abode.  We grant it to those who seek not exaltation in the land, nor 

corruption" (Koran 28:83).

(4) "Turn not your cheek from people out of pride, not walk haughtily through the land, for Allah 

loves no one who is conceited and boastful" (Koran 31:18).

p15.2 The Prophet (Allah bless him and give him peace) said:

(1) "Tyrants and the arrogant will be raised on the Last Day as grain strewn underfoot that people 

will walk upon."

(2) "No one with the slightest particle of arrogance in his heart will enter paradise."  A man 

remarked, "But a man likes his clothes to be nice and his sandals good."  The Propeht (Allah bless him 

and give him peace) said, "verily, Allah is beautiful and loves beauty.  Arrogance is refusing to 

acknowledge what is right and considering others beneath one."

(3) Allah Most High says, "Greatness is My garment and haughtiness My mantle: whoever vies with 

Me for them I will throw into hell."

(4) Salama ibn al-Akwa' recounts that a man was eating with his left hand in the presence of the 

Prophett (allah bless him and give him peace).  The Propeht told him, "Eat with your right," to which the 

man replied, "I cannot," though nothing stopped him but arrogance.  The Propeht said, "May you not be 

able to."  And the man could never left his right hand to his mouth again.

p15.3 The wickedest arrogance is that of someone who exalts himself over people because of is learning 

and gloats to himself about his superiority.  The knowledge of such a person is of absolutely no benefit 

to him.  Whoever learns Sacred Knowledge for the sake of the next world is unsettled by his learning, 

his heart is humbled and his ego lowered.  Such a person lies in wait for his selfishness and never gives it 

free rain.  He constantly takes his ego to task and corrects it.  Were he to neglect it, it would diverge 

from the right path and destroy him.  the person who seeks knowledge to take pride in it or to gain a 

position of leadership, looking disdainfully at other Muslims, thinking them fools and making light of 

them- all this is the most enormous arrogance, and "no one with the slightest particle of arrogance in his 

heart will enter paradise."

p16.0 BEARING FALSE WITNESS

p16.1 Allah Most High says.



"Shun the abomination of idols, and shun false testimony" (Koran 22:30).

p16.2 The Prophet (Allah bless him and give him peace) said:

(1) "On the Day of Judgement, the feet of the person who bore false witness will not stir from their 

place before their own is condemned to hell."

(2) "Shall I tell you of the worst enormities?- worshipping others with Allah, showing disrespect to 

parents, giving a false statement, and testifying to the truth of a falsehood." And he kept repeating it 

until we were telling ourselves (N: out of sympathy for him because of the strain of repeating it), "If only 

he would be silent."

P17.0 SODOMY AND LESBIANISM

p17.1 In more than one place in the Holy Koran, Allah recounts to us the story of Lot's people, and how 

He destroyed them for their wicked practice.  There is consensus among both Muslims and the followers 

of all other religions that sodomy is an enormity.  It is even viler and uglier than adultery.

p17.2  Allah Most High says:

"Do you approach the males of humanity, leaving the wives Allah has created for you?  But you are  

a people who  transgress" (Koran 26:165-66).

p17.3 The Prophet (Allah bless him and give him peace) said:

(1) "Kill the one who sodomizes and the one who lets it be done to him."

(2) "May Allah curse him who does what Lot's people did."

(3) "Lesbianism by women is adultery between them."

P18.0 CHARGING A WOMAN WHO COULD BE CHASTE (def: o13.2) WITH ADULTERY

p18.1 Allah Most High says:

(1) "Those who accuse believing women, unmindful though innocent, are cursed in this world and 

the next and shall receive a painful torment" (Koran 24:23).

 92) "Those who accuse innocent women without producing four witnesses, scoruge them eighty 

stripes" (Koran 24:4).

p18.2  The Prophet (Allah bless him and give him peace) said,

"Avoid the seven heinous sins..."

and he mentioned charging believing women, unmindful though innocent, with adultery.

p18.3 As for someone who accuses the Mother of the Faithful 'A'isha of adultery after the revelation 

from heaven of her innocence (Koran 24:11-12), such a person is an unbeliever (kafir) denying the 

Koran and must be killed.

P19.0 MISAPPROPRIATING SPOILS OF WAR, MUSLIM FUNDS, OR ZAKAT

p19.1 Allah Most High says:

"No prophet has been given to misappropriate wealth.  Whoever does so shall bring what they have 

taken on the Day of Judgement"  (Koran 3:161).

p19.2 The Prophet (Allah bless him and give him peace) said:

"... By Allah, none of you shall wrongfully take something save that he will meet Allah carrying it on 

Judgement Day, and I swear I will not recognize any of you who is carrying a grunting camel, lowing 

cow, or bleating sheep when you meet Allah."  Then he lifted his hands and said, "O Allah, have I told 

them?"

p20.0 TAKING PEOPLE'S PROPERTY THROUGH FALESHOOD

p20.1 Allah Most High says,

"Consume not one another's property though falsehood, nor proffer it to those who judge (between 

you)..." (Koran 2:188).

p20.2  The category of taking others' property through faleshood includes such people as those who 

impose non-Islamic taxes (def: p32), the highwayman who blocks the road, the thief, the idler, the 



betrayer of a trust, the cheater or adulterator of trade goods, the borrower who denies having borrowed 

something, the person who stints when Weighing or measuring out goods, the person who picks up lost 

and found property and does not give notice of having found it, the person who sells merchandise with a 

hidden defect, the gambler, and the merchant who tells the buyer that the merchandise cost more than it did.

p20.3 The Prophet (Allah bless him and give him peace) said:

(1) "whoever appropriates a hadsbreadth of land through falsehood shall be made to carry it, as thick 

as seven earths, around his neck on judgement Day."

(2) "For someone to put off repayment of a debt when able to pay is an injustice."

(3) A man said, "O Messenger of Allah, will my mistakes be forgiven me if I am killed, in 

steadfastness and anticipating Allah's reward, advancing and not retreating?"  He replied, "Yes, except 

for debts."

(4) "Flesh nurtured on ill-gotten wealth will not enter paradise.  The hellfire has a better right to it."

(5) "There is a record that Allah will not ignore the slightest bit of.  It is the oppression of Allah's 

servants."

p20.4  Oppression is of three types.  The first is consuming property through falsehood; the second, 

oppressing Allah's servants by killing, hitting, breaking bones or causing wounds; and the third, 

oppressing them through spoken abuse, cursing, reviling, or accusing them of adultery or sodomy 

without proof.  The Prophet (Allah bless him and give him peace) said in an address to the people at 

Mina, 

"Verily, your blood, property, and reputations are as inviolable to one another as the inviolability of 

this day, this month, and this city of yours."

p21.0 THEFT

p21.1  Allah Most High says:

"Thieves, male or female-cut off their hands in retribution for what they have earned, as an exemplary 

punishment from Allah.   Allah is Almighty and Wise" (Koran 5:38).

p21.2  The Prophet (Allah bless him and give him peace) said:

(1) "Allah curse the thief whose hand is cut for stealing a rope."

(2) "If Muhammad's daughter Fatima stole, I would cut off her hand."

p21.3  A thief's repentance is of no benefit to him until he returns whatever he stole (dis: p77.3).  If 

moneyless, he must have the victim absolve him of financial responsibility.

p22.0 HIGHWAYMEN WHO MENACE THE ROAD

(A: The amount of money they ask makes no difference, and like this, in being money taken through 

falsehood, are all measures imposed upon travellers without their free choice, such as tariffs, mandatory 

currency exchange, visa fees, and so forth.)

p22.1  Allah Most High says:

"The recompense of those at war with Allah and His messenger and who strive for corruption in the land is 

that they be killed or crucified, or a hand and foot cut off from opposite sides, or banished from the land.  

That is their humiliation in this world, and an immense torment awaits them in the next" (koran 5:33).

p22.2 Merely making people feel that the way is unsafe is to commit an enormity, so how then if such a 

person should take money?

P23.0 THE ENGULFING OATH

p23.1 An engulfing oath is one in which there is premeditated lying.  It is termed engulfing because it 

whelms its swearer in sin.

p23.2 The Propeht (Allah bless him and give him peace) said:

(1) "the enormities are worshipping others with Allah, showing disrespect to parents, killing a human 

being, and the engulfing oath."

(2) "A man once said, 'By Allah, Allah will not forgive So-and-so.'  Allah said, 'Who is it that swears 

I must not forgive So-and-so?  I forgive him and annul all your works.'"



p24.0  THE INVETERATE LIAR

p24.1  Allah Most High says:

(1) Allah guides not the profligate liar" (Koran 40:28).

(2) "May liars perish" (Koran 51:10).

p24.2  The Prophet (Allah bless him and give him peace) said:

(1) "Lying leads one to wickedness and wickedness leads one to hell.  A man keeps lying until Allah 

records that he is an inveterate liar."

(2) "The marks of a hypocrite are three:  when he speaks he lies, when he makes a promise he breaks 

it, and when entrusted with something he betrays the trust."

(3) "A believer's natural disposition might comprise any trait other than treachery and 

untruthfulness."

p25.0  SUICIDE

P25.1  Allah Most High says:

"Do not kill yourselves, for Allah is compassionate toward you. WHoever does so, intransgression 

and wrongfully, We shall roast in a fire, and that is an easy matter for Allah"  (Koran 4:29-30).

p25.2  The Prophet (Allah bless him and give him peace) said:

(1) "Of those before you, there was once a wounded man who could not bear it, so he took a knife 

and cut h is arm, and bled until he died.  Allah Most High said, 'My slave has taken his life before I have, 

so I forbid him paradise.'"

(2) "Whoever kills himself with a knife will abide forever in the fire of hell, perpetually stabbing his 

belly with it.  Whoever kills himself with position will abide forever in the fire of hell, poison in hand, 

perpetually drinking of it."

p26.0 THE BAD JUDGE

p26.1 Allah Most High says:

(1) "Whoso does not judge by what Allah has revealed, those are the Unbelievers" (Koran 5:44).

(2) "Those who conceal the clear explanations and guidance We have revealed, after We have 

explained it in the Book to people, are cursed by Allah and those who curse" (Koran 2:159).

p26.2 The Propeht (Allah bless him and give him peace) said:

 (1) "One judge shall go to paradise, and two to hell.  The judge who knows what is right and judges 

accordingly shall be in paradise.  the one who knows what is right but intentionally judges unjustly will 

go to hell, and so will the judge who judges without knowledge."

Anyone who judges without knowledge or evidence from Allah and His messenger regarding the matter 

he gives an opinion on is subject to this threat.

(2) "whoever is appointed to judge between people is as though slaughtered without a knife."

p26.3  It is unlawful for a judge to rule on a cause when angry, especially at a litigant.  When a judge's 

qualities combine an insufficiency of Sacred Knowledge, unworthy intention, bad disposition, and lack 

of godfearingness, then his destruction is complete and he must resign and hasten to save himself from 

hell.

p27.0 PERMITTING ONE'S WIFE TO FORNICATE

p27.1 Allah Most High says:

"None shall wed a fornicatress but a fornicator or idolator.  That is unlawful for believers"  (Koran 24:3).

p27.2  The Prophet (Allah bless him and give him peace) said,

"Three will not enter paradise: he who is disrespectful to his parents, he who lets his wife fornicate 

with another, and women who affect masculinity."

p27.3  Someone who suspects his wife of indecency but pretends not to know because he loves her is 

not as bad as someone who actually pimps for her.  There is no good in a man without jealousy for his 

rights.



P28.0 MASCULINE WOMEN AND EFFEMINATE MEN

p28.1 The Prophet (Allah bless him and give him peace) said.

(1) "Men are already destroyed when they obey women."

(2) The Propeht (Allah bless him and give him peace) cursed effeminate men and masculine women.

(3) The Prophet (Allah bless him and give him peace) cursed men who wear women's clothing and 

women who wear men's.

p29.0 MARRYING SOLELY TO RETURN TO THE PREVIOUS HUSBAND 

p29.1  The Prophet (Allah bless him and give him peace) cursed to man who marries a women after her 

divorce solely to permit her first husband to remarry her (dis: n7.7) and cursed the first husband.

p30.0  EATING UNSLAUGHTERED MEAT, BLOOD, OR PORK

p30.1 Allah Most High Says,

 "Say: 'I find nothing in what has been revealed to me that is unlawful for a person to eat except 

Unslaughtered meat, blood outpoured, or the flesh of swine, for all this is filth'" (Koran 6:45).

p30.2  Whoever premeditatedly eats these when not forced by necessity is a criminal.

p31.0 NOT FREEING ONESELF OF ALL TRACES OF URINE

p31.1 Allah Most High says,

 "And your raiment purify" (Koran 74:4).

p31.2 The Prophet (Allah bless him and give him peace):

(1) passed by two graves and said, "The two are being tormented, and not from anything excessive: 

one of them did not free himself of traces of urine, while the other was a talebearer (def: r3)."

(2) And he said, "Take care to remove all vestiges of urine from your persons, because it is the main 

reason for torment in one's grave."

Moreover, the prayer of someone who does not protect his person and clothing from urine is not 

acceptable (A: which is how scholars interpret the above hadiths, as applying to those who are negligent 

in removing all traces of urine before they pray).

p32.0 COLLECTING TAXES

(A: Meaning to take revenues other than those which are countenanced by Sacred Law such as 

zakat, the non-Muslim poll tax (jizya, def: o11.4), or the spoils or war (o10).)

p32.1 Such people are among those meant by the words of Allah Most High,

"The dispute is only with those who oppress people, and wrongfully exceed proper bounds in the 

land: these will have a painful torment"  (Koran42:42).

p32.2  And in the hadith of the adulteress who purified herself by voluntarily being stoned to death, 

there is the Prophet's remark (Allah bless him and give him peace).

"She has made a repentance so sincere that if even a tax taker repented with the like of it, he would 

be forgiven."

p32.3  He who imposes taxes resembles a highwaymen, and is worse than a thief.  But one who burdens 

the people, imposing over new levies on them, is more tyrannous and oppressive than someone more 

equitable therein who treats those under him more kindly.  Those who gather taxes, who do the clerical 

work, or who accept the proceeds, such as a soldier, sheikh, or head of a Suficenter (zawiya)-all bear 

the sin, and are eating of ill-gotten wealth (dis:w49).

p33.0 SHOWING OFF IN GOOD WORKS

p33.1  Allah Most High says:

(1) "The hypocrites are trying to fool Allah, while it is He who is outwitting them.  And when they 

stand to pray they do so lazily, showing off to people, remembering Allah but little" (Koran 4:142).

(2) "O you who believe: do not nullify your charity by reminding recipients of having given it and by 

offending them, like someone who spends his money as a show for people" (Koran 2:264).



p33.2 The Prophet (Allah bless him and give him peace) said:

(1) "The first person judged on Resurrection Day will be a man martyred in battle. "He will be brought forth, 

Allah will reacquaint him with His blessings upon him and the man will 

acknowledge them, whereupon Allah will say, 'What have you done with them?' to which the man will 

respond, 'I fought to the death for you.'

"Allah will reply, 'You lie.  You fought in order to be called a hero, and it has already been said,' 

Then he will be sentenced and dragged away on his face to be flung into the fire.

"Then a man will be brought forward who learned Sacred Knowledge, taught it to others, and who 

recited the Koran.  Allah will remind him of His gifts to him and the man will acknowledge them, and 

then Allah will say, 'What have you done with them?'  The man will answer, 'I acquired Sacred 

Knowledge, taught it, and recited the Koran, for Your sake.'

"Allah will say, "You lie.  You learned so as to be called a scholar, and read the Koran so as to be 

called a reciter, and it has already been said.'  Then the man will be sentenced and dragged away on his 

face to be flung into the fire.

"Then a man will be brought forward whom Allah expansively provided for, lavishing varieties or 

property upon him, and Allah will recall to him the benefits bestowed, and the man will acknowledge 

them, to which Allah will say, 'And what have you done with them?'  The man will answer.  'I have not 

left a single kind of expenditure You love to see made in Your cause, save that I have spent on it for 

your sake.'

 "Allah will say, 'You lie.  You did it so as to be called generous, and it has already been said.'  Then 

he will be sentenced and dragged away on his face to be flung into the fire."

(2) "The slightest bit of showing off in good works is as if worshipping others with Allah."

p33.3 (A: When there is an act of obedience the servant intends to conceal but Allah reveals, then it is 

merely gratitude for His blessings to admit it to others and thank Him for it.  When asked if one is 

fasting, for example, and one is, then one should say "Praise be to Allah" (al-Hamdu lillah).)

p34.0 BREACH OF FAITH

p34.1 Allah Most High says.

"Do not betray Allah and His messenger, nor knowingly betray your trusts" (Koran 8:27).

p34.2  The Prophet (Allah bless him and give him peace) said:

"Someone who cannot keep a trust is devoid of faith.  Someone who cannot keep an agreement is 

devoid of religion."

p34.3  A breach of faith in anything is very ugly, but in some matters is worse than others.  A person  

who cheats one for  a pittance is not like a person who betrays one concerning one's wife and money, 

perpetrating outrages.

p35.0 LEARNING SACRED KNOWLEDGE FOR THE SAKE OF THIS WORLD, OR CONCEALING IT

(A: Learning Sacred Knowledge for the sake of this world means that if not for this-worldly reasons, 

a person would not have bothered to learn (dis: a3.1).)

p35.1 Allah Most High says:

(1) "Only the knowledgeable of His slaves fear Allah" (Koran 35:28).

(2) "Those who conceal what Allah has revealed of the Book and purchase a trifling price thereby, 

these but fill their bellies with hellfire" (Koran 2:174).

(3) "And Allah made a covenant with those given the Book to explain it to people and not keep it 

from them.  But they flung it behind their backs" (Koran 3:187).

p35.2 The Prophet (Allah bless him and give him peace) said,

"Anyone who seeks Sacred Knowledge to vie with scholars, argue with fools, or win people's hearts 

will go to hell."

p35.3 Hilal ibn al-'Ala' said, "Seeking Sacred Knowledge is arduous, learning it is harder than seeking it, 

applying it is harder than learning it, and remaining safe from it is even harder than applying it."

p36.0 REMINDING RECIPIENTS OF ONE'S CHARITY TO THEM



P36.1  Allah Most High says.

"O you believe: do not nullify your charity by reminding recipients of having given it and by 

offending them" (Koran 2:264).

p36.2 The Prophet (Allah bless him and give him peace) said,

"There are three people whom Allah will not speak to, look at, or exonerate on the Day of 

Judgement, and who will have a painful torment: he who wears the hem of his garment low (A: out of 

pride).  he who reminds recipients of his charity to them, and he who sells merchandise swearing that he 

paid more for it than he actually did."

p37.0 DISBELIEVING IN DESTINY (QADR)

p37.1  Allah Most High says:

(1) "Verily, We have created everything in a determined measure" (Koran 54:49).

(2) "Allah has created you and what you do" (Koran 37:96).

(3) "Whomever Allah leads astray has no guide" (Koran 7:186).

(4) "And Allah knowingly led him astray" (Koran 45:23).

(5) "But you will not want to unless Allah wants" (Koran 76:30).

(6) "And He inspired it (A: the human soul) its evil and its godfearingness" (Koran 91:8).

p37.2  The Prophet (Allah bless him and give him peace):

(1) "O Messenger of Allah, what is faith?" And he replied, "To believe in Allah, His angles, His 

messengers, the resurrection after death, and in destiny (qadr, def: u3.7-8).  its good and evil."

(2) "There are six whom I curse,  Allah curse, and who are cursed by every prophet whose 

supplications are answered: he who denies Allah's destiny, he who adds anything to Allah's book, he 

who rules arrogantly, he who considers what Allah has prohibited to be lawful, he who deems it 

permissible to treat my family in ways Allah has forbidden (A: such as insulting or reviling them), and he 

who abandons my sunna (A: out of disdain for it)."

P38.0 LISTENING TO PEOPLE'S PRIVATE CONVERSATIONS

p38.1  Allah Most High says.

"Do not spy"  (Koran 49:12).

p38.2  The Prophet (Allah bless him and give him peace) said,

"Whoever listens to people who are averse to his listening shall have molten lead poured into his ears 

on the Day of Judgement."

p38.3 This may not be an enormity (A: in some cases (dis:r6.4)).

p39.0  CURSING OTHERS (dis:r38)

p39.1  The Prophet (Allah bless him and give him peace) said:

(1) "Cursing a believer is like killing him."

(2) "When a servant curses something, the curse rises up to the sky, where the doors of the sky shut 

it out, and then it falls back to earth, where the doors of the earth shut it out.  then it searches right and 

left and when it does not find anywhere to go it comes back to the thing which was cursed, should it 

deserve it.  It not, it returns upon the person who uttered it."

 (3) While the Prophet (Allah bless him and give him peace)  was on a journey, they was a woman of 

the Medinan Helpers (Ansar) riding a camel which annoyed her, whereupon, she cursed it.  The Propeht 

heard this and said, "Take off what is on its back and release it, for it has been curse."  And it is as if I 

can still see it now, walking along among the people, no one stopping it.

p40.0 LEAVING ONE'S LEADER

p40.1 Allah Most High says.

"Fulfill covenants, for surely convenants will be asked about" (Koran 17:34).

p40.2 The Prophet (Allah bless him and give him peace) said:

"He who obeys me obeys Allah, and he who disobeys me disobeys Allah.  He who obeys the leader 

obeys me, and he who disobeys the leader disobeys me."



(A: The leader referred to in the hadith is the caliph of the Muslims or his authorized representative (dis: 

025.5).  Whenever there is a group of three or more Muslims, it is sunna for a leader (amir) to be 

chosen.  It is sunna to obey such a leader, and leaving him or not obeying him contravenes what is 

recommended, but is not unlawful.)

p41.0 BELIEVING IN FORTUNE-TELLERS OR ASTROLOGERS

p41.1  Allah Most High says:

(1) "Pursue not that which you have no knowledge of' (Koran 17:36).

(2)  "(He is) the Knower of the Unseen, and discloses not His unseen to anyone (dis: w60.1), except 

to a messenger with whom He is pleased" (Koran 72:26-27).

p41.2  The Prophet (Allah bless him and give him peace) said:

(1) "Whoever goes to a 'psychic' ('arraf) or fortune-teller and believes what he says has disbelieved in 

what has been revealed to Muhammad."

(2) "Allah Most High says, 'One of My servants reaches daybreak a believer, another an unbeliever.  

He who says, "We have received rain by Allah's grace," is a believer in Me and a disbeliever in the 

planets.  But he who says, "We have received rain by the effects of such and such a mansion of the 

moon," is an unbeliever in Me and a believer in planets (A: if he thinks they have a causal influence

independent of the will of Allah (dis: 08.7(17))).'"

(3)  "Whoever goes to a 'psychic,' asks him about something, and believes him, will not have his 

prayer accepted for forty days."

p42.0 A WIFE'S REBELLING AGAINST HER HUSBAND (def: m10.12)

p42.1  Allah Most High says:

"Men are the guardians of women, since Allah has been more generous to one than the other, and 

because of what they (men) spend from their wealth.  so righteous women will be obedient, and in 

absence watchful, for Allah is watchful.  And if you fear their intractability, warn them, send them from 

bed, or hit them.  But if they obey you, seek no way to blame them" (Koran 4:34).

p42.2 The Prophet (Allah bless him and give him peace) said:

(1) "Allah will not look at a woman who is ungrateful to her husband, while unable to do without him."

(2) "When a man calls his wife to his bed and she will not come, and he spends the night angry with 

her, the angels, curse her until morning."

(3) "It is not lawful for a woman to fast when her husband is present, save by his leave.  Nor to 

permit anyone into his house except with his permission."

(4) "Whoever leaves her husband's house (A: without his permission), the angels curse her until she 

returns or repents."

(Khalil Nahlawi:)  It is a condition for the permissibility of her going out (dis: m 10.3-4) that she take no 

measures to enhance her beauty, and that her figure is concealed or altered to a form unlikely to draw 

looks from men or attract them.,  Allah Most High says,

"Remain in your homes and do not display your beauty as women did in the pre-Islamic period of 

ignorance" (Koran 33.33).(al-Durar al-mubaha (y99), 160)

p43.0 SEVERING TIES OF KINSHIP

(A: The opposite, maintaining the bons of kinship (silat al-rahim), means politeness, kind treament, 

and concern for all one's relatives, even if distantly related, corrupt, non-Muslim, or unappreciative.)

p43.1  Allah Most High says:

"If you turn back, would you then cause corruption is the land, severing your family ties?  Those are 

the ones whom Allah has cursed and deafened, and blinded their sight" (Koran 47:22-23).

p43.2  The Prophet (Allah bless him and give him peace) said:

(1) "He who severs his family ties will not enter paradise."

(2) "Whoever believes in Allah and the Last Day, let him maintain the bonds of kinship."

p44.0 MAKING PICTURES

p44.1 The Prophet (Allah bless-him and give him peace) said:

(1) 'Every maker of pictures will go to the fire, where a being will be set upon him for each picture he 



made, to torment him in hell."

(2) "Whoever makes an image shall be required (on the Last Day) to breathe a spirit into it, but will 

never be able to do so."

 (n: Other hadith evidence appears at w50, which discusses legal questions relating to the artistic, 

photographic, and televisual depiction of animate life.)

p45.0 THE TALEBEARER WHO STIRS UP ENMITY BETWEEN PEOPLE (dis:r3)

p45.1  Allah Most High says,

"Obey not every wretched swearer; slanderer, going about with tales" (Koran 68:10-11).

p45.2 The Prophet (Allah bless him and give him peace) said:

(1) "He who stirs up enmity among people by quoting their words to each other will not enter paradise."

(2) "You find that among the worst people is someone who is two-faced, showing one face to some 

and another face to others."

(3) "Do not tell me anything about my Companions, for I want to meet them without disquiet in my heart."

p46.0 LOUDLY LAMENTING THE DEAD

p46.1 The Prophet (Allah bless him and give him peace) said,

 "He who slaps his cheeks, ripe his pockets, or calls out the cries of the pre-Islamic period of 

ignorance is not of us."

p47.0 ATTACKING ANOTHER'S ANCESTRY

p47.1 The Prophet (Allah bless him and give him peace) said, 

"Two qualities in people are unbelief: attacking another's ancestry, and wailing over the dead."

(N: The hadith does not mean that these things put one beyond the pale of Islam, but that they are the 

actions of the Unbelievers.)

p48.0 EXCESSES AGAINST OTHERS

p48.1  Allah Most High says,

"The dispute is only with those who oppress people and wrongfully commit aggression in the land: 

these will have a painful torment" (Koran 42:42).

p48.2  The Propeht (Allah bless him and give him peace) said,

 (1) "Allah has inspired to me that you are all to be humble towards each other, such that no one 

transgresses against or exalts himself above another."

(2) Malik Rahawi said: "O Messenger of Allah, I have been given of beauty that which you see, and I 

do not like anyone to wear better sandals than I.  Is this of presumptuous pride?"  He answered, "This is 

not of presumptuousness, which rather consists of refusing to admit the truth and considering people 

inferior."

(3) "A woman was tortured for a cat she imprisoned until it died.  She went to hell because of it, 

having neither fed nor watered it, for she confined it; not yet having let it go to forage on the small 

creatures of the earth."

(4) "Allah will certainly torture those who torture people in this world."

p49.0 ARMED INSURRECTION AND CONSIDERING MUSLIMS UNBELIEVERS

(A: The early Kharijite sect committed these transgreesions.)

p49.1 Allah Most High says:

(1) "Do not commit transgreesions: surely Allah loves not the transgressors" (Koran 2:190).

(2) "Whoever disobeys Allah and His messenger has gone manifestly astray" (Koran 33:36).

p49.2 The Prophet (Allah bless him and give him peace) said,

"If someone says to his Muslim brother,' You unbeliever,' one of them deserves the name."

p50.0 HURTING OR REVILING MUSLIMS

p50.1 Allah Most High says:



(1) "Those who hurt believing men and women who have done nothing to deserve it shall bear the 

burden of calumny and open sin" (Koran 33:58).

(2) "Do not spy do not splender one another "(Koran 49:12).

(3)  "Woe to whoever disparages others behind their back or to their face" (Koran: 104:1).

(4)  "Those who love that scandal should be spread concerning the believers shall have a painful 

torment in this world and the next" (Koran 24:19).

p50.2 The Prophet (Allah bless him and give him peace) said:

(1)  "The Muslim is  the brother of the Muslim.  He does not oppress him, hang back from coming to 

his aid, or belittle him.  It is sufficiently wicked for someone to demean his fellow Muslim."

(2)  "By Allah, he does not believe.  By Allah, he does not believe.  By Allah, he does not believe, 

"Someone asked, "Who, O Messenger of Allah?"  And he said, "He whose neighbor is not safe from his 

evil conduct."

(3)  Someone said, "O Messenger of Allah, So-and-so spends her nights praying and her days fasting, 

but there is something in her tongue that maliciously injures her neighbors." He replied, "There is no 

good in her, she will go to hell."

(4)  "When I was taken up in the Ascent (Mi`raj), I passed by people with fingernails of copper who 

were raking their faces and chests with them.  I asked, `Who are they, Gabriel?' and he said, `They are 

those who slandered others (lit. "ate people's flesh") and attacked their reputations.'"

(5)  "No man charges another with corruption or unbelief, save that the charge returns against 

himself if the other is not as he said."

(6)  "Do not revile the dead, for they have gone on to what they have sent ahead."

p51.0  HARMING THE FRIENDS (AWLIYA') OF ALLAH MOST HIGH

p51.1  Allah Most High says,

 "Verily, those who offend Allah and His messenger are cursed by Allah in this world and the next, 

and He has prepared for them a humiliating torment" (Koran 33:57).

p51.2  The Prophet (Allah bless him and give him peace) said:

 (1)  "Abu Bakr, if you anger them [some of the poorer Emigrants], you anger your Lord."

(2)  "Allah Most High says:  `He who is hostile to a friend (wali) of Mine I declare war against.  My 

slave approaches Me with nothing more beloved to Me than what I have made obligatory for him, and 

My slave keeps drawing nearer to Me with voluntary works until I love him.  An when I love him, I am 

his hearing with which he hears, his sight with which he sees, his hand with which he seizes, and his foot 

with which he walks.  If he asks Me, I will surely give to him, and  if he seeks refuge in Me, I will surely 

protect him.'"

(n:  This hadith is explained in detail at w33, which discusses the friends (awliya') of Allah Most High.)

p52.0  DRAGGING THE HEM OF ONE'S GARMENT OUT OF CONCEIT

p52.1  Allah Most High says, 

 "... Nor walk haughtily through the land"(Koran 31:18)_.

p52.2  The Prophet (Allah bless him and give him peace) said:

(1)  "The caftan of the Muslim comes down to midcalf, there being no harm in what is between this 

and the anklebones, though any of it below the anklebones is in hell.  Whoever lets the helm of his 

garment drag on the ground out of pride, Allah will not look at him."

(2)  "While a man was walking along in a new set of clothes, with a swagger to his step, pleased with 

himself, and his hair combed down, Allah caused the earth to swallow him, and he will keep sinking until 

the Last Day."

p53.0  MEN WEARING SILK OR  GOLD

P53.1  Allah Most High says,

"And the raiment of godfearingness is better" (Koran 7:26).

p53.2  The Prophet (Allah bless him and give him peace) said:

(1)  "Only those with no share in the next world wear silk in this one."

(2)  "Wearing gold and silk has been made unlawful for the men of my Community but permissible 

for its women."



p54.0  SLAUGHTERING IN OTHER THAN ALLAH'S NAME

P54.1  Allah Most High says,

"Eat not of what the name of Allah has not been mentioned over; verily it is disobedience" (Koran 6:121).

p54.2  The Prophet (Allah bless him and give him peace) said,

"May Allah curse whoever slaughters in other than Allah's name."

p55.0 SURREPTITIOUSLY CHANGING PROPERTY-LINE MARKERS

P55.1 The Prophet (Allah bless him and give him peace) said,

"May Allah curse whoever changes the land's property-line markers."

p56.0 DISPARAGING THE PROPHETIC COMPANIONS (SAHABA)

p56.1 The Prophet (Allah bless him and give him peace) said,

"The curse of Allah is upon whoever reviles my Companions."

p56.2 'Ali ibn Abi Talib (Allah be well pleased with him) said,

"By Him who cleaves the seed and creates the soul, it is the solemn word of the Illiterate Prophet to 

me that none shall love me except a believer, and none hate me except a hypocrite."\

p57.0  DISPARAGING THE MEDINAN HELPERS (ANSAR)

p57.1  The Prophet (Allah bless him and give him peace) said,

"The sign of faith is love of the Helpers (Ansar), and the sign of hypocrisy is hatred of the Helpers."

p58.0 HE WHO INAUGURATES A REPREHENSIBLE INNOVATION (BID'A)

(def:w29.3)

p58.1 The Prophet (Allah bless him and give him peace) said:

(1) "He who calls others to misguidance is guilty of a sin equal to the sins of all who follow him 

therein without this diminishing their own sins in the slightest."

(2)  "He who inaugurates a good sunna [custom] in Islam earns the reward of it and of all who 

perform it after him without diminishing their own rewards in the slightest.  And he who introduces a 

bad sunna is guilty of the sin of it and of all who perform it after him without diminishing their own sins 

in the slightest."

p59.0  WOMEN WEARING FALSE HAIR AND THE LIKE

P59.1  The Prophet (Allah bless him and give him peace) said, 

 "Allah curse women who wear false hair or arrange it for others, who tattoo or have themselves 

tattooed,  who pluck facial hair or eyebrows or have them plucked, and women who separate their front 

teeth for beauty, altering what Allah has created."

(n: w51 discusses women removing facial hair.)

p60.0  POINTING A BLADE AT ONE'S BROTHER

p60.1  The Prophet (Allah bless him and give him peace) said:

"The angels curse whoever points a blade [A: or other weapon} at his brother [until he ceases], even 

if it be his brother from his mother and father."

p61.0  FALSELY CLAIMING SOMEONE IS ONE'S FATHER

p61.1  The Prophet (Allah bless him and give him peace) said:

(1)  "Paradise is forbidden to whoever falsely claims someone is his father, knowing he is not."

(2)  "Do not wish for fathers other than your own.  For someone to wish for a different father is unbelief."

p62.0  BELIEVING THAT SOMETHING PORTENDS BAD LUCK



p62.1  The Prophet (Allah bless him and give him peace) said,

"belief in a bad omen ins polytheism (shirk)."

p63.0  DRINKING FROM GOLD OR SILVER VESSELS

p63.1  The Prophet (Allah bless him and give him peace) said:

(1)  "Do not wear silk or brocade.  Do not drink from vessels of gold or silver or eat from dishes 

made of them:  these are for others [A: i.e. non-Muslims] in this world, and for you in the next."

(2)  "He who eats or drinks from vessels of gold or silver but swallows hellfire into his belly."

p64.0  ARGUING, PICKING APART ANOTHER'S WORDS, AND QUARRELLING

p64.1  Allah Most High says:

(1)  "They did not mention him [Jesus] to you as an example except for argument.  Rather, they are 

quarrelsome people" (Koran 43:58).

(2)  "Those who argue about the signs of Allah without authority having been given to them have 

nothing in their hearts but pride, to which they will never attain" (Koran 40:56).

p64.2  The Prophet (Allah bless him and give him peace) said:

(1)  "The man most hated by Allah is the obstinate arguer."

(2)  "No people went astray after having been guided save that they were afflicted with arguing."

(3)  "Arguing over the Koran is unbelief."

(4)  "He who presses for something he knows is false remains under the hatred of Allah until  he gives it up."

(5)  "The thing I fear most for my Community is the eloquent hypocrite."

(6)  "Modesty and being at a loss for words are two components of true faith, while vulgarity and 

long-windedness are two components of hypocrisy."

p65.0  STINTING WHEN WEIGHING OR MEASURING OUT GOODS

p65.1  Allah Most High says:

"Woe to stinters who take their full share when measuring goods from people but skimp when 

measuring or weighing out for them.  Do these not believe they will be raised to a momentous day, a day 

when people will stand before the Lord of the Worlds?"(Koran 83:1-6).

p65.2  This is a type of theft, a breach of faith, and consuming others property through falsehood.

p66.0  FEELING SECURE FROM ALLAH'S DEVISING

p66.1  Allah Most High says:

(1)  "None feels safe from Allah's devising except people who are ruined" (Koran 7:99).

(2)  "...until, when they were exulting in what they had been given, We suddenly seized them" (Koran 6:44).

(3)  "Verily, those who do not hope to meet Us, who enjoy this world and feel at ease with it, and 

those who are oblivious to Our sings: their refuge is hell for what they have earned" (Koran 10:7-8).

p67.0  DESPAIRING OF THE MERCY OF ALLAH AND LOSS OF HOPE

p67.1  Allah Most High says:

(1)  "None despairs of the mercy of Allah except people who disbelieve" (Koran 12:87).

(2)  "It is He who sends down the rain after they have lost hope" (Koran 42:28).

(3)  "Say:  `O My slaves who have been prodigal against yourselves, do not despair of the mercy of 

Allah'" (Koran 39:53).

p67.2  The Prophet (Allah bless him and give him peace) said,

"Let none of you die except thinking he best of Allah."

p68.0   INGRATITUDE TO SOMEONE WHO DOES ONE A KINDNESS

p68.1  Allah Most High says:

"...to show thanks to Me, and to your parents..." (Koran 31:14).

p68.2  The Prophet (Allah bless him and give him peace) said,

"He who does not thank people is unthankful to Allah,"

p68.3  One of the early Muslims said:  "Ingratitude for a kindness is one of the enormities.  Gratitude 



consists of reciprocating it or supplicating for the person."

p69.0  WITHHOLDING EXCESS WATER FROM OTHERS

p69.1  The Prophet (Allah bless him and give him peace) said:

(1)  "Whoever denies others his surplus water or pasturage, Allah shall deny him His blessing on the 

Day of Judgement."

(2)  "Do not sell surplus water."

p70.0  BRANDING AN ANIMAL'S FACE

p70.1  The Prophet (Allah bless him and give him peace) passed by a donkey whose face had been 

branded and said,"Haven't you heard that I have cursed whoever brands or strikes the faces of livestock?"

-and he forbade it.

p70.2  The words of the Prophet (Allah bless him and give him peace)  "Haven't you heard that I have 

cursed..." imply that he who has not heard the warning against an act is not guilty of sin by committing 

it, though whoever has heard and knows is included in the curse.  we hold that it is likewise with all 

these enormities, except those which are necessarily known as being of the religion (def: f1.3(N:)).

p71.0  GAMBLING

p71.1  Allah Most High says:

 "Wine, gambling, idols, and fortune-telling arrows are but filth of the Devil's handiwork, so shun it, 

that you may succeed.  The Devil only wants to create enmity and hatred between you over wine and 

gambling, and to prevent you from remembering Allah and from prayer.  Will you not then desist?" 

(Koran 5:90-91).

p71.2  The Prophet (Allah bless him and give him peace) said,

"Whoever says to his companion, "Come, I will play you for stakes, must expiate by giving charity,"

If merely saying  this is a sin that calls for charity in expiation, what must one suppose about actually 

doing it?  It is a form of consuming others' wealth through falsehood.

p72.0  VIOLATING THE MECCAN SACRED PRECINCT (HARAM)

p72.1  Allah Most High says:

"...and al-Masjid al-Haram which We have appointed equally for all people, he who stays therein as 

well as the desert dweller.  Whoever intends to violate it out of wrongdoing, We shall make him taste a 

painful torment" (Koran 22:25).

(n:  The words out of wrongdoing in the above verse mean "by reason of doing wrong through 

committing an act that is forbidden therein, even if it merely consists of reviling one of the caretakers"  

(Tafsir al-Jalalayn (y77), 436).)

p72.2  The Prophet (Allah bless him and give him peace) said, 

 "Of all people, the greatest in outrage against Allah is he who kills in the Meccan Sacred Precinct, 

who kills someone who is not trying to kill him, or who kills because of the feuds of pre Islamic times."

p73.0  FORGOING THE FRIDAY PRAYER TO PRAY ALONE

p73.1  The Prophet (Allah bless him and give him peace) said:

(1)  "I've considered having a man lead people at prayer and going myself to those who hang back 

from attending the Friday prayer to burn their houses down upon them."

(2)  "Going to the Friday prayer is obligatory for every male who has reached puberty."

p74.0  SPYING ON THE MUSLIMS AND REVEALING THEIR WEAKNESSES

p74.1  Included in this subject is the hadith of Hatib ibn Abi Balta`a (A: Who sent a secret letter telling 

of the Muslims' military plans to his relatives in Mecca in hopes that they would not get hurt) whom 

`Umar (Allah be well pleased with him) wanted to kill for what he had done, but the Prophet (Allah bless 

him and give him peace) forbade `Umar to , as Hatib had fought at Badr (A: and by accepting Hatib's 

excuse, left nothing for any Muslim to criticize (dis: p75.3)).



If someone's spying entails undermining Islam and its people, or the killing, captivity, enslavement, or 

plundering of the Muslims, or anything of the like, then he is one of those who strive for corruption in 

the land ,destroying village and offspring, and his subject to death, and deserves the torment (A: of 

hellfire), may Allah save us from it.  Anyone who spies necessarily knows that if ordinary talebearing is 

an enormity (dis: p45), a spy's carrying information is far more abominable and heinous.

p75.0  PROBABLE ENORMITIES

(n: Commentaries by Imam Nawawi and 'Abd al-Ra'uf Munawi have been added by the translator to 

some of the following hadiths.)

ENVY

p75.1  The Prophet (Allah bless him and give him peace) said:

(1) "Beware of envy, for envy consumes good works as fire consumes wood."

(2) "None of you believes until he loves for his brother what he loves for himself."

(Nawawi:)  It is fitter to interpret this hadith as referring to universal brotherhood, including both 

Muslims and non-Muslims, such that one loves for one's non-Muslim brother what one loves for oneself, 

i.e. to enter Islam, just as one loves one's Muslim brother to remain in Islam, this being why it is 

desirable (mustahabb) to pray for the guidance of non-Muslims.  The hadith is understood as denying 

that someone who does not love for his brother what he loves for himself has perfect faith, love meaning 

to want what is good and advantageous for him, referring to religious love, not individual human love.  

For one's human nature might well dislike another's attaining the good, or surpassing oneself therin, 

though it is obligatory for one to resist this human tendency and pray for one's brother and desire for 

him what one desires for oneself.  Someone who does not love for his brother what he loves for himself 

is envious, and envy, as Ghazali notes, is of three types (A: all of them unlawful).  The first is to wish 

that another person cease to have something good in order to obtain it oneself.  The second is to wish 

that another lose something good, even if one does not obtain it, as when one already has another like it, 

or does not want it, this being worse than the previous type.  The third is when one does not wish that 

the other cease to have something good, but resents his having surpassed one in attainment or position, 

accepting his parity with one but not his superiority.   And this is unlawful as well, because one thereby 

objects to Allah's division of His favor among His servants.  Allah Most High says:

"Are they the ones who apportion the mercy of your Lord?  It is We who have divided their 

livelihoods between them in this life, and raised some of them in degrees above others" (Koran 43:32).

So whoever does not accept this division opposes Allah Most High in His apportionment and His 

wisdom.  One must remedy one's human nature, make it accept destiny, and resist it by praying that 

one's enemy be given what one's self-interest might prefer him not to have (al-Arba'un al-Nawawiyya wa 

sharhuha (y103),40).

NOT LOVING THE PROPHET (ALLAH BLESS HIM AND GIVE HIM PEACE) MORE THAN ALL PEOPLE

p75.2 The Prophet (Allah bless him and give him peace) said,

 "None of you believes until I am more beloved to him that his wife, child, self, and all people."

(Munawi:) Kirmani says, "Love of the Prophet (Allah bless him and give him peace) means the will 

to obey him and disobey him, this being one of the obligations of Islam" (Fayd al-Qadir sharh al-Jami' al-

saghir (y91), 6.441).

CONTENDING WITH WHAT THE PROPHET (ALLAH BLESS HIM AND GIVE HIM PEACE) HAS BROUGHT

p75.3  The Prophet (Allah bless him and give him peace) said,

 "None of you believes until his inclinations conform to what I have brought."

(Nawawi:) This means a person must examine his acts in light of the Koran and sunna, suspending 

his own inclinations and following what the Prophet (Allah bless him and give him peace) has brought.  

The hadith resembles the word of Allah Most High,

"When Allah and His messenger have decided a matter, no believer, male or female, has a choice in 

their affair" (Koran 33:36).

(al-Arba'un al-Nawawiyya wa sharhuha (y103), 74).

ACQUIESCING TO DISOBEDIENCE

p75.4  The Prophet (Allah bless him and give him peace) said:

(1) "Whoever of you sees something wrong, let him change it with his hand (dis: book q).  If unable, 

then let him change it with his tongue.  If unable, then with his heart.  And that is the weakest degree of 



faith."

And in the hadith related by Muslim concerning oppressors:

(2) "Whoever fights them with his hand is a believer, whoever fights them with his tongue is a 

believer, whoever fights them in his heart is a believer, Beyond that, there is not a mustard grain of 

faith."

This hadith proves that whoever does not condemn acts of disobedience in his heart or wish they would 

cease is devoid of faith.  Fighting with the heart includes asking Allah Most High to annihitate the 

falsehood and its prepetrators, or improve them.

(3) "Leaders will be placed over you that some of you will accept and some of you condemn.  

Whoever dislikes what they do is innocent.  Whoever condemns what they do is secure.  But not 

whoever accepts and follows them."  Someone said, "Shouldn't we fight them?"  And he replied, "No, 

not as long as the maintain the prayer (dis: o25.3) (a(A:))) among you."

HELPING ANOTHER TO WRONGFULLY DISPUTE

p75.5 The Prophet (Allah bless him  and give him peace) said,

"He who helps another to argue without right remains under the hatred of Allah until he gives up."

UNDERHANDEDNESS

p75.6 The Prophet (Allah bless him and give him peace) said,

"Plotting and duplicity are in the hellfire."

DISAFFECTING A PERSON'S SPOUSE OR SERVANT FROM HIM

p75.7 The Prophet (Allah bless him and give him peace) said,

 "He who disaffects a person's wife or servant from him is not of us."

VULGARITY

p75.8 The Prophet (Allah bless him and give him peace) said:

(1) "Modesty is of faith, and faith is in paradise.  Vulgarity is of rudeness, and rudeness is in hell."

(2) "Allah detests the foulmouthed, vulgar person."

BEING LEADERLESS

P75.9 The Prophet (Allah bless him and give him peace) said,

"The death of someone who dies without the leader of a group over him is as if he had died in the 

pre-Islamic period of ignorance (A: leader meaning the caliph (def: 025) or his representative, if the exist 

(dis: p40.2(A:)),"

BENEFITING AT A MUSLIM'S EXPENSE

p75.10 The Prophet (Allah bless him and give him peace) said:

 "Whoever eats food obtained at the expense of a Muslim, Allah will feed him hellfire on Judgement 

Day.  He who gains a prestigious reputation at the expense  of a Muslim, Allah will reduce him to the 

position of the show-offs and boasters (def: p33.2) on Judgement Day.  He who wears a garment 

acquired at the expense of a Muslim, Allah will dress him in a garment of fire on Judgement Day."

SHUNNING A MUSLIM WITHOUT RIGHT

p75.11 The Prophet (Allah bless him and give him peace) said,

"Whoever shuns his brother for a year is as though he had spilled his blood."

(Munawi:) This means that avoiding him for a year deserves punishment in the hereafter just as 

spilling his blood does, and that both the person who shuns someone and he who kills someone are 

involved in sin, though not on the same level, for the use of a simile does not imply the parity of the 

simile's subject to the thing with which it has been compared.  Shafi'i holds it is unlawful to shun a 

Muslim for three days unless there is a valid reason such as the religious improvement of the person 

avoiding the other or person being avoided, or when the latter is morally corrupt or involved in 

reprehensible innovation (bid'a, def: w29.3) (Fayd  al-Qadir shah al-Jami' al-saghir (y91), 6.234).



INTERCEDING FOR THE GUILTY

p75.12 The Prophet (Allah bless him and give him peace) said,

"He whose intercession comes between a criminal and one of Allah's prescribed penalties has defied 

Allah in His command."

SAYING SOMETHING THAT ALLAH DETESTS

p75.13 The Prophet (Allah bless him and give him peace) said:

(1) "A man says something" Allah detests that he does not think twice about, for which he plunges 

into hell (dis:r1)."

(2) "A man says something pleasing to Allah, not imagining it amounts to what it does, for which 

Allah records His pleasure in him until Judgement Day.  And a man say something that angers Allah, not 

imagining it amounts to what it does, for which Allah records His wrath against him until the day he 

meets Him."

SAYING "MASTER" (SAYYID) TO A HYPOCRITE

p75.14  The Prophet (Allah bless him and give him peace) said,

 "Do not say "master" to a hypocrite, for if he is a master, you have angered your Lord Mighty and 

Majestic."

BREAKING A PROMISE

p75.15 The Prophet (Allah bless him and give him peace) said,

"The signs of a hypocrite are three: when he speaks he lies, when he promises he breaks it, and when 

entrusted he betray his trust."

 (A: If one makes an ordinary promise to another person, it is sunna to keep the promise, though it is 

strictly unlawful to make a promise that one has no intention to keep, this being how scholars interpret 

the above hadith.)

Lying and betraying a trust have been mentioned before, while here we are discussing promise 

breaking.  Allah Most High says 

"Of them, there is one who promised Allah, "If He bestows of His generosity on us, we shall 

certainly give charity and be of the righteous'" (Koran 9:75).

(n: Suyuti notes that the person referred to above "is Tha'laba ibn Hatib, who asked the Prophet 

(Allah bless him and give him peace) to pray that Allah would enrich him, so that he might give 

everyone their just due.  So the Prophet supplicated for him and he became wealthy, but then he stopped 

coming to the Friday prayer, withdrew from the community, and refused to pay zakat, as Allah Most 

High says:

"'But when He gave to them of His generosity, they hoarded it and turned away in aversion.  So He 

punished them by putting hypocrisy into their hearts until the day they meet Him, because they broke 

their promise to Allah and lied' (Koran 9:76-77).

Some time after this, he brought the Prophet (Allah bless him and give him peace) his zakat, but the 

Prophet told him, 'Allah forbides me to accept it from you, 'at which Tha'laba threw handfuls of dust 

upon his own head.  He later (A: in the time of the subsequent caliphate) took his zakat to Abu Bakr, 

but he would not accept it.  Then to 'Umar, but he would not accept it.  Then he took it to 'Uthman, but 

he would not accept it either, and he died in the reign of 'Uthman" (Tafsir al-Jalalayn (y77), 253).)

NOT TRIMMING ONE'S MUSTACHE

p75.16 The Prophet (Allah bless him and give him peace) said:

(1) "He who does not trim his mustache (def: e4.1(2)) is not one of us."

(2) "Be different from the Zoroastrians: grow your beards and trim your mustaches."

NOT PERFORMING THE HAJJ WHEN ABLE TO

p75.17 'Umar ibn Khattab (Allah be well pleased with him) said:

"I've considered sending men to these cities to see who has not made the pilgrimage, and collect the 

non-Muslim poll tax (jizya, def: o11.4) from everyone possessing the means who has not performed it 

(def:j1.5-10).  They are not Muslims.  They are not Muslims."



KEEPING AN INHERITANCE FROM AN HEIR

p75.18 The Prophet (Allah bless him and give him peace) said,

"Whoever prevents his heirs from receiving their inheritance (dis: w52.1(234-36)), Allah will prevent 

his inheriting paradise."

TALKING ABOUT HOW ONE'S WIFE MAKES LOVE

p75.19 The Prophet (Allah bless him and give him peace) said,

"Among the worst people in Allah's sight on Judgement Day will be the man who makes love to his 

wife and she to him, and he divulges her secret."

SODOMIZING ONE'S WIFE

p75.20 The Prophet (Allah Bless him and give him peace) said,

"He who sodomizes a woman is accursed."

INTERCOURSE WITH ONE'S WIFE DURING MENSTRUATION

p75.21  The Prophet (Allah bless him and give him peace) said,

"Whoever has intercourse with a woman during her period, or sodomizes a woman, or who goes to a 

fortune-teller and believes him, has committed unbelief (A: if he considers an of these permissible)."

LOOKING INTO ANOTHER'S HOUSE WITHOUT LEAVE

p75.22 The Prophet (Allah bless him and give him peace) said:

(1) "Were a man to look at you without permission and you threw a rock at him and knocked out his 

eye, you would not have committed any offense."

(2) "Whoever peeps into a house without its people's leave, they may put out his eye."

EXESSIVENESS IN RELIGION

p75.23 Allah Most High says,

"Say 'O people of the Book, do not be excessive in your religion'" (Koran 4:171).

(Qurtubi:)  According to exegetes, this refers to the extremism of the Jews concerning Jesus in 

accusing Mary of fornication, and the extremism of the Christians in considering him a god.  For both 

excessiveness and remissness are evil, and both may be unbelief (al-Jami' li ahkam al-Qur'an (y117), 6.21).

The Prophet (Allah bless him and give him peace) said,

"Beware of going to extremes (in religion), for those before you were only destroyed through 

excessiveness."

(Munawi:) Ibn Taymiya says, "His saying 'Beware of going to extremes in religion' is a general 

prohibition applying to all types of extremes, whether in belief or works" (Fayd al-Qadir sharh al-Jami' 

al-saghir (y91), 3.126).

NOT ACCEPTING A SWORN STATEMENT

p74.24 The Prophet (Allah bless him and give him peace) said,

"Whoever is sworn to in Allah's name, let him accept it, for whoever does not has nothing to do with 

Allah in anything."

STINGINESS

P75.25 Allah Most High says:

(1) "Whoever is watchful against the stinginess of his own soul, those are the successful"  (Koran 59:9).

(2) "Here you are, called upon to spend in the Way of Allah, and some of you are being stingy, while 

whoever is stingy is only ungenerous towards himself.  It is Allah who is rich and you who are the poor" 

(Koran 47:38).

The Prophet (Allah bless him and give him peace) said:

(1) "What disease is worse than stinginess?"

(2) "Three things are deadly: avarice obeyed, caprice yielded to, and opinionated people's pride in 

their opinions."



SITTING IN THE CENTER OF A CIRCLE

p75.26 The Prophet (Allah bless him and give him peace) cursed whoever sits in the middle of a circle of 

people (A: because such a person sees himself as better than they are).

PASSING IN FRONT OF SOMEONE PERFORMING THE PRAYER

p75.27 The Prophet (Allah bless him and give him peace) said

"If someone passing in front of a person performing the prayer knew of the penalty for it, it would be 

better for him to wait for forty (n: a variant has, "a hundred years")."

(A: In front means within the length of the person's prostration, or the distance to the barrier he is 

using (def; f7) if it is not far.)

(Munawi:) Ibn Daqiq al-'Eid says: "A Maliki scholar has distinguished four situations respecting the 

sin of the person praying and the person who passes in front of him (n: given P, the person praying, and 

Q, the person passing in front of him):

(1) Q sins but not P when P is praying behind a barrier in a place that is not a commonly used 

walkway and Q passes in front of him when there is another alternative (A: meaning another route, since 

to stop and wait is not considered an alternative, though it is superior);

(2) P sins but not Q when P is praying in a commonly used walkway without a barrier, or at a 

considerable distance from one, and Q has no other alternative but to pass in front of him;

(3) both P and Q sin when P is praying in circumstances like (2) above, if Q has an alternative 

route but passes in front of P anyway;

(4) and neither P nor Q sin when P is praying in circumstances like (1) above, if Q has no alternative 

and passes in front of P."

(Fayd  al-Qadir sharh al-Jami' al-saghir (y91), 5.338)

NOT LOVING ONE'S FELLOW MUSLIMS

p75.28 The Prophet (Allah bless him and give him peace) said:

"By Him in whose hand is m soul, none of you will enter paradise until you believe, and none of you 

will believe until you love each other.  Shall I not tell you of something which if you do it will create 

love among?  Increase the custom of greeting each other with 'as-Salamu 'alaykum.'"

(Kitab al-Kaba'ir wa tabyin al-maharim (y36), 35-181)

p76.0 (n: Most of the above enormities are agreed upon b all four schools of jurisprudence.  A more 

comprehensive list b Ibn Hajar Haytami is given below at w52.)

                       

p77.0 THE CONDITIONS OF A VALID REPENTANCE

p77.1 (Nawawi: (n: with commentary by Muhammad ibn 'Allah Bakri (B:))) Scholars state that 

repentance is obligatory for every sin (B: there being scholarly consensus (def: b7) that it is Obligatory 

for both  lessor sins and enormities, and for both outward acts and inward ones such as malice or envy).

p77.2  When a person's disobedience is solely between him and Allah Most High, unconnected with 

another human being's rights, his repentance has three conditions:

(a) to desist from the sin;

(b) to regret having done it (B: because of its being disobedience, since regretting it for some other 

reason is of no consequence);

(c) and to resolve never to commit it again.

(B: Some hold that after having repented of it, it is also a condition that one abandon the company of 

whoever committed the act with one, and also that one's repentance be purely for the sake of Allah, a 

restriction that Ibn HajarHaytami embeds in the first condition above by saying, "to desist from the sin 

solely for the sake of Allah, since abandoning it out of fear, ostentation, or other motive besides Allah 

Most High is not considered desisting.")  If any of these conditions is lacking, one's repentance is not 

valid.

p77.3 If the act of disobedience is connected with the rights of another human being, repentance for it 

has four conditions; the three mentioned above, plus clearing oneself of the obligation owed to the other 



person.  If this obligation is property or the like, one must return it (A: by any means, secretly, or 

openly, even as an ostensible gift) to him (B: i.e to its owner, meaning to return the article itself if it still 

exists, or if it does not, then a substitute, whether this be its value or an equal amount of it).  (N: 

Becoming a Muslim eliminates all previous sins except those involving rights or property owed to other 

people.  Allah does not pardon these until they are restored or forgiven.)

If the right in question is the penalty for charging someone with adultery when there are not four 

witnesses (def:o13) or the like (B: such as a victim's right to retaliate (o3) for a homicide or injury) then 

one must give oneself up to him (B: to permit him to inflict the penalty due) or else ask him to forgive it.  

(B: The author's words seem to imply that the validity of repentance depends on performing the above, 

of returning the property or giving oneself up-i.e. when possible, for otherwise one intends to do so 

when possible, or asks he victim for amnesty-but the position of the Imam (A: Juwayni), which 'Izz ibn 

'Abd al Salam and our author (n: Nawawi) also follow, is that  one's repentance is valid regarding the 

rights of Allah Most High (N: through merely repenting), while the other person's right is an obligation 

that remains upon one (dis:w53), as does the sin of not discharging it).

If the wrong done to another consists of slander (def: r2), the one must have him pardon it (B: by 

informing him so he can forgive one, though informing him is only a necessary condition when doing so 

will not cause even greater harm, though if it will as when one fears the other will kill one, informing 

him is not obligatory.  Both asking for the person's forgiveness and informing him of what one said are 

only obligatory when he has heard that he has been slandered.  If he has not, then asking Allah's 

forgiveness is sufficient) (Riyad al-salihin (y107), 10-11, and Dalil alfalihin li turuq Riyad al-salihin 

(y25), 1.88-91).

---------------------------------------------------------------------------------------------

BOOK  Q

COMMANDING THE RIGHT AND FORBIDDING THE WRONG
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q0.0   INTRODUCTION

q0.1  (n: The discussion and analysis that follow are Imam Ghazali's, edited by the Hanbali scholar Ibn 

Qudama Maqdisi from an earlier abridgement of Ghazali's Ihya' `ulum al-din by `Abd al-Rahman  ibn 

Jawzi, which Maqdisi shortened to a single volume whose conciseness, if less vivid than the Ihya', better 

lends itself to the purpose of the present section, which is to discuss the practical implications of an 

important aspect of Scared Law.)

q0.2 (Ibn Qudama Maqdisi:) One should know that commanding the right and forbidding the wrong is 

the most important fundamental of the religion, and is the mission that Allah sent the prophets to fulfill.   

if it were folded up and put away, religion itself would vanish, dissolution appear, and whole lands come 

to ruin.

q1.0   THE OBLIGATION TO COMMAND THE RIGHT

Q1.1  Allah Most High says,

``Let there be a group of you who call to good, commanding the right and forbidding the wrong, for 

those are the successful'' (Koran 3:104).

This verse explains that commanding the right and forbidding the wrong re a communal rather than a 

personal obligation (dis: c3.2), for He says, ``Let there be a group of you...''and not, ``All of you 

command the  right.''  So if enough people do it (A: meaning that whenever a wrong is seen, one of 

those who see it corrects it), the responsibility is lifted from the rest, those who perform it being 

expressly mentioned as the successful.  There are many verses in the Holy Koran about commanding the 

right and forbidding the wrong.

q1.2  The Prophet (Allah bless him and give him peace) said:

(1)  "Those who keep within Allah's limits and those who transgress them or allow them to be 

compromised may be compared to people on a ship, some of whom must stay below deck in the hardest 

and worst place, while others get passage above.  When those below need water, they pass through 

those on the upper deck, injuring and annoying them until those below reflect, 'If we were to stave a 

hole in the hull we could get water without troubling those above. 'Were those above deck to leave 

those below to themselves, all would be destroyed, while if they were to help them, all would be saved."

(2) "Whoever of you sees something wrong, let him change it with his hand.  If unable to, then let 

him change it with his tongue.  If unable, then with his heart.  And that is the weakest degree of faith."

(3) "The best jihad is speaking the truth to an unjust ruler."

(4) "When you see my Community too intimidated by an oppressor to tell him, 'You are a tyrant,' 

then you may as well say good by to them."

(5) "Command the right and forbid the wrong, or Allah will put the worst of you in charge of the 

best of you, and the best will supplicate Allah and be left unanswered."

q1.3  Abu Bakr (Allah be well pleased with him) rose from his place, and after having praised Allah 

Most High, said, "O people: you recite the verse,

"'O you who believe: you are responsible for yourselves; those who go astray will not harm you if 

you are guided'  (Koran 5:105),

"while we have heard the Messenger of Allah  (Allah bless him and give him peace) say,



"'People who do not change something wrong when they  see it are on the verge of a sweeping 

punishment from Allah.'"

q2.0  WHO MAY COMMAND THE RIGHT AND FORBID THE WRONG

LEGAL RESPONSIBILITY

q2.1  There are four integrals (def: q2-5) in commanding the right and forbidding the wrong, the first of 

which is that the person doing so be legally responsible (def: c8.1), Muslim, and able to, these being the 

conditions for it to be obligatory, though a child of the age of discrimination (def: f1.2) who condemns 

something dishonorable is rewarded for doing so, even if it is not obligatory for him to.

MORAL RECTITUDE IS NOT A CONDITION

q2.2  As for requirements of moral rectitude in the person giving the reprimand, some scholars take this 

into consideration and say that a corrupt person is not entitled to censure, a position for which they 

adduce the word of Allah Most High,

"Do you enjoin piety to others and forget yourselves?" (Koran 2:44),

but there are no grounds in the verse for such and inference.

HAVING THE CALIPH'S PERMISSION

q2.3 Some scholars stipulate that the person delivering the censure must have permission to do so from 

the caliph (def: o25) or his regional appointee, and do not grant that private individuals may censure 

others. This is untrue, for the Koranic verses and hadiths all indicate that whoever sees something wrong 

and does nothing has sinned. Stipulating that there must be permission from the caliph is mere arbitrary 

opinion. One should realize that there are five levels of censure: explaining the wrong nature of the act, 

admonishing the person politely, reviling him and harshness, forcibly stopping the act (such as by 

breaking musical instruments or pouring out wine), and finally, intimidation and threatening to strike the 

person or actually hitting him to stop what he is doing. It is the latter level, not the first four, that 

requires the caliph, because it may lead to civil disorder. The early Muslims' invariable practice of 

reprimanding those in authority decisively proves by their consensus (def: b7) that there is no need for a 

superior's authorization. If it be wondered whether a child is entitled to reprove his father, or a wife her 

husband, or for private citizens to reprove their ruler, the answer is that all are fundamentally entitled to. 

We have distinguished the five levels: the child is entitled to explain the nature of the act, to admonish 

and advise his parents politely, and finally may censure at the fourth level by such things as breaking a 

lute, pouring out wine, and so forth. This is also the sequence that should be observed by a wife. As for 

private citizens with their ruler, the matter is much graver than a child's reproving his father, and citizens 

are only entitled to explain the matter and advise.

BEING ABLE TO CENSURE

q2.4 It is a necessary condition that the person condemning something wrong be able to do so. Someone 

who is unable is not obliged to condemn it except in his heart. The obligation is not only lifted when 

physically unable, but also when one fears that problems (def: q2.7) will result for one, which also comes 

under the heading of inability. The obligation to censure the wrong is likewise lifted when one knows 

that the reproach will be ineffective. Four situations may be distinguished with respect to this.

(1) When one knows (def: q2.6) the wrong will be eliminated by speaking or acting without this 

entailing problems for oneself, one is obliged to censure it.

(2) When one knows that speaking will be ineffective and one will be beaten if one does, one is not 

obliged to.

(3) When one knows that one's censure will be ineffective but it does not entail problems for one, it is 

not obligatory, because of its ineffectiveness, though one is still recommended to censure the act is order 

to manifest the standards of Islam and remind people of their religion.

(A: Hadiths that seem to show the nonobligatoriness of commanding the right and forbidding the wrong 

are understood by Islamic scholars as referring to specific situations in which censure is ineffectual, and 

are not global statements about this obligation's inapplicability to a certain era of history, such as our 



own or some future time. Commanding the right and forbidding the wrong will be obligatory until the 

Day of Judgement.)

(4) And when one knows that it will cause problems for one but the wrong will be eliminated by 

censuring it, such as with breaking a lute or dumping out wine when one knows one will be beaten for it, 

then one is not obliged but rather recommended to, as is evident from the hadith,

"The best jihad is speaking the truth to an unjust ruler"

There is no disagreement among scholars that it is permissible for a single Muslim to attack battlelines of 

unbelievers headlong and fight them even if he knows he will be killed. But if one

knows it will not hurt them at all, such as if a blind man were to hurl himself against them, then it is 

unlawful. Likewise, if someone who is alone sees a corrupt person with a bottle of wine beside him and 

a sword in his hand, and he knows that the person will chop his neck if he censures him for drinking, it is 

not permissible for him to do so, as it would not entail any religious advantage worth giving one's life 

for. Such censure is only praiseworthy when one is able to eliminate the wrong and one's action will 

produce some benefit.

q2.5 If one wants to censure something but knows it will result in one's companions also being beaten 

with one, it is not permissible for one to do so, because one is incapable of removing one blameworthy 

thing without its leading to another.

(N: It is not lawful to censure anything reprehensible when doing so will lead to a thing or state that is 

more reprehensible.)

q2.6 Know only means what one believes will probably result. Someone who thinks that it will create 

problems for him is not obligated to censure, though someone who does not believe that problems will 

result is obliged to.

Cowardice does not enter into consideration here, not foolhardy courage, but rather the normal 

temperament of someone with a sound disposition.

q2.7 Problems means being beaten, killed, robbed, or acquiring a bad name in town. As for being reviled 

and disparaged, it is not an excuse to remain silent, for someone who commands what is right generally 

meets with it.

q3.0 WHAT MAY BE CENSURED

q3.1 The second integral of commanding the right and forbidding the wrong is that the thing censured is 

something blameworthy that exists at present and is apparent.

Blameworthy means that its occurrence is prohibited by Sacred Law, this being of wider scope than 

mere disobedience, for someone who sees a child or insane person drinking wine (A: which is not a sin 

in relation to them) is obliged to pour it out and forbid them.

That exists at present excludes someone who has drunk wine and is now finished, and so forth. It also 

excludes something which will take place later, as when there is evidence that a person intends to go 

drinking that night. There is no censure in such cases other than to appeal to the person's conscience.

Apparent excludes someone who conceals his disobedience at home and locks his door. It is not 

permissible to spy on him. An exception is if something is manifest to another outside the house, such as 

the sound of pipes and lutes. Someone who hears them may enter and break the instruments. If one 

smells the odor of wine outside the house, the sounder opinion is that it is permissible to enter and 

condemn it.

ONE MAY NOT CONDEMN ANOTHER FOR QUESTIONS INVOLVING DIFFERENCES 

AMONG SCHOOLS OF JURISPRUDENCE     

q3.2 It is a necessary condition that the thing censured be something whose blameworthiness is not 

merely established by ijtihad (n: the independent legal reasoning of a particular Imam). Any question in 

which there is ijtihad may not be a cause for censure. A Hanafi, for example, may not condemn a Shafi'i 

for eating something slaughtered without the Basmala (dis: j17.5(4)), nor a Shafi'i condemn a Hanafi for 

drinking some nonintoxicating raisin drunk (N: nor a Muslim condemn a non-Muslim for drinking wine 



(dis: o11.5(1))). (A: But if two individuals follow the same school of Sacred Law and one commits an 

act that is unlawful or offensive in that school or in each of the two's respective schools, it is obligatory 

for the other person to condemn the act even when it involves the ijtihad of their Imam. And the Shafi'i 

must condemn the Hanafi for eating something slaughtered without the Basmala, as the Hanafi is doing 

something he believes to be wrong.)

q4.0 THE PERSON DOING THE WRONG

q4.1 The third integral of commanding the right and forbidding the wrong is the person being 

reprimanded. It is sufficient that he be a person, and is not necessary that he be legally responsible, as we 

have previously mentioned (q3.1) in respect to censuring a child or insane person.

q5.0 THE ACT OF CENSURING

q5.1 The fourth integral is the censure itself, which has various degrees of severity and has rules.

KNOWLEDGE OF THE WRONG ACT

q5.2 The first degree consists of knowing the wrong act. One should not eavesdrop at another's house in 

order to hear the sounds of musical instruments, or try to catch the scent of wine, or feel for an object 

concealed beneath someone's shirt to see if it is a flute, or ask a person's neighbors to see what he is 

doing. But if two upright witnesses (def: o24.4) come and inform one that someone is drinking, one may 

enter his house and take him to task.

EXPLAINING THAT SOMETHING IS WRONG

q5.3 The second degree consists of explaining that an act is wrong, since an ignorant person will often 

do something he does not know is blameworthy, but will stop when he finds out. So one must explain it 

politely, saying, for example: "People are not born scholars; we were unfamiliar with many things in 

Sacred Law until scholars mentioned them to us. Perhaps there are not many in your hometown," and 

thus lead up to it diplomatically so the person understands without being offended. To avoid the evil of 

remaining silent when there is something wrong, only to commit the evil of offending a Muslim when 

able not to, it like washing away blood with urine.

FORBIDDING THE ACT VERBALLY

q5.4 The third degree of severity is to prohibit the act by admonition, advice, and making the other fear 

Allah, mentioning the hadiths of divine punishment for it and reminding the person how the early 

Muslims behaved, all of which should be done with sympathy and kindness, not harshness or anger. The 

great danger here which one must beware of is that a learned person explaining that something is wrong 

may be proud of his knowledge and gloat over the lowliness of the other's ignorance, which is like 

saving someone from a fire by casting oneself into it. It is ignorant in the extreme, a deep disgrace, and a 

delusion from the Devil. The touchstone and test for this is to ask oneself whether one would prefer the 

censured person to stop at his own or another's behest, or whether one would prefer to forbid him 

oneself. If reproving him is difficult and weighs upon one, and one would prefer that someone else do it, 

then one should proceed, for religion is the motive. But if it is otherwise, then one is following mere 

personal caprice and using the censuring of others as a means to display one's merit, and one should fear 

Allah and censure oneself first.

CENSURING WITH HARSH WORDS

q5.5 The fourth degree of severity consists of reviling the person and bearing down on him with sharp, 

harsh words. One does not resort to this degree unless one is unable to prevent the person by politeness, 

and he shows he wants to persist or mocks one's admonitions and advice.  Reviling him does not mean 

vulgarity and lies, but rather saying "You degenerate," "You idiot "You ignoramus," "Do you not fear 

Allah?" and so forth.  Allah Most high quotes Ibrahim (upon whom be peace) saying:

"Fie on you and what you worship apart from Allah! Can you not think?" (Koran 21.67).

RIGHTING THE WRONG BY HAND

q5.6  The fifth degree consists of changing the blameworthy thing with one's hand, such as by breaking 



musical instruments, pouring out wine, or turning someone out of a house wrongfully appropriated.  

There are two rules for this degree:

(1) not to do so when one can get the person to do it himself, i.e. if one can get someone to leave the 

land he has unjustly taken, one should not drag or push him from it;

(2)  and to break the instruments, for example, just enough to obviate their being used for 

disobedience and no more, or to be careful not to break the bottles when pouring out wine.  If one 

cannot manage except by throwing rocks at the bottles or the like, then one may do so and is not obliged 

to cover the damages.

If it be wondered whether one may break the bottles or drag someone by the foot out of a wrongfully 

appropriated house to create fear, as an object lesson to others, the answer is that this is for leaders 

alone and is not permissible for private individuals because of the obscurity of the decision-making 

criteria in the matter..

INTIMIDATION

q5.7  The sixth degree is threatening and intimidation, such as by saying, "Stop this or I'll-"; and when 

possible this should precede actually hitting the person.  The rule for this level is not to make a threat 

that one cannot carry out, such as saying "or I'll seize your house," or "take you wife hostage," because 

if one says this seriously, it is unlawful, and if not serious, then one is lying.

ASSAULT

q5.8   The seventh degree is to directly hit or kick the person, or similar measures that do not involve 

weapons.  This is permissible for private individuals provided it is necessary, and that one confines 

oneself to the minimum needed to stop the reprehensible action and nothing more.  When the action has 

been stopped, one refrains from doing anything further.

FORCE OF ARMS

q5.9    The eighth degree is when one is unable to censure the act by oneself and requires the armed 

assistance of others.  Sometimes the person being reproved may also get people to assist him, and a 

skirmish may ensue, so the soundest legal opinion is that this degree requires authorization from the 

caliph (def : o25). since it leads to strife and the outbreak of civil discord.  Another view is that there is 

no need for caliph's permission.

q6.0   THE ATTRIBUTES OF THE PERSON CENSURING

q.6.1  Having presented in detail the rules for someone condemning the wrong, they may be summarized 

in three traits needed by the person giving the reprimand:

(1)  knowledge of the (A: above-mentioned) appropriate circumstances for censure and their 

definitions, so as to keep within lawful bounds;

(2)   godfearingness, without which one might know something but not apply it because of some 

personal interest;

(3)   and good character, the prime prerequisite for being able to control oneself, for when anger is 

aroused, ;mere knowledge and piousness are seldom sufficient to suppress it if character is lacking.

REDUCING ONE'S DEPENDENCE ON OTHERS

q6.2  Among the rules for commanding the right and forbidding the wrong is to depend less on others 

and eliminate desire for what they have, so as not to have to compromise one's principles.  A story is 

told about one of the early Muslims who used to get offal each day from the neighborhood butcher for 

his cat.  He noticed something blameworthy about the butcher, so he returned home and turned out the 

cat before returning to reprimand the man, who retorted, "From now on.  I'm not giving you a thing for 

your cat," to which he replied, "I did not censure you till I gave up both the cat and any desire for what 

you have."  And this is the fact of the matter.  One cannot reprimand others as long as one is anxious for 



two things:  the things people give one, and their approval and praise of one. 

q6.3  As for politeness in commanding the right and forbidding the wrong, it is obligatory.  Allah Most 

High says,

"Speak unto him gentle words" (Koran 20:44)

(A: this being to Pharaoh, the enemy of Allah, so how then with one's fellow Muslims?) (Mukhtasar 

Minhaj al-qasidin (y62), 123-30).
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r0.0   INTRODUCTION

r0.1   (n: Book r has been edited from Nawawi's al-Adhkar al-muntakhaba minkalam Sayyid al-Abrar 

and from al-Durar al-mubaha fi al-hazr wa al-ibaha, a work on the lawful and unlawful by the Hanafi 

scholar Khalil Nahlawi.)

r0.2    (Nawawi:)  Having previously discussed what Allah Most Glorious and Exalted has facilitated  of 

recommended invocation (dhikr) and the like, I wish to add here the expressions which are offensive or 

unlawful, that the book ;might fully encompass the rulings on words and  explain their categories, 

mentioning the objects thereof that every religious person needs to know (al-Adhkar (y102), 450).

r1.0  THE IMPORTANCE OF HOLDING ONE'S TONGUE

r1.1  (Nawawi:) Every legally responsible person should refrain from saying anything except when there 

is a clear advantage to speaking.  Whenever speaking and not speaking are of equal benefit, it is sunna to 

remain silent, for permissible speech easily leads to that which is unlawful or offensive, as actually 

happens much or even most of the time - and there is no substitute for safety.  The Prophet (Allah) bless 

him and give him peace) said,

"Whoever believes in Allah and the Last Day, let him say what is good or remain silent."



This hadith, whose authenticity Bukhari and Muslim concur upon, is an explicit ;legal text indicating 

that a person should not speak unless what he intends to say is good, meaning that the benefit of it is 

apparent to him.  Whenever one doubts that there is a clear advantage, one should not speak.  Imam 

Shafi'i (Allah have mercy on him) said, "when one wishes to speak, one must first reflect, and if there is 

a clear interest to be served by speaking, one speaks, while if one doubts it, one remains silent until the 

advantage becomes apparent."

r1.2  The Prophet (Allah bless him and give him peace):

(1) "O Messenger of Allah, which of the Muslims is best?" And he said, "He who the Muslims are 

safe from his tongue and his hand."

(2)  "A servant unthinkingly says something pleasing to Allah Most High for which Allah raises him 

whole degrees.  And a servant unthinkingly says something detested by Allah Most High for which he 

plunges into hell,"

(3)   "The excellence of a person's Islam includes leaving what does not concern him [def: w54]."

(4)  "Do not speak much without mentioning Allah (dhikr), for too much speech without mentioning 

Allah hardens the heart, and the hard-hearted are the farthest of all people from Allah Most High."

(5)    "All of a human being's words count against him and not for him, except commanding the right, 

forbidding the wrong, and the mention of Allah Most High (dhikr)."

r1.3  The Master Abul Qasim Qushayri (Allah have mercy of him) said, "Safety lies in remaining silent, 

which should be one's basis.  Silence at the appropriate time is the mark of men, just as speech at the 

appropriate time is one of the finest qualities.  I have heard Abu 'Ali Daqqaq(Allah be well pleased with 

him) say, 'He who is silent when something should be said is a tongueless villain'"(ibid., 450-55).

r2.0 SLANDER (GHIBA)

r2.1   (Nawawi:) Slander and talebearing are two of the ugliest and most frequently met with qualities 

among men, few people being safe from them.  I have begun with them because of the widespread need 

to warn people of them.

SLANDER

r2.2    Slander (ghiba) means to mention anything concerning a person that he would dislike, whether 

about his body, religion, everyday life, self, disposition, property, son, father, wife, servant, turban, 

garment, gait, movements, smiling, dissoluteness, frowning, cheerfulness, or anything else connected 

with him.

Mention means by word, writing, sign, or indicating him with one's eye, hand, head, and so forth.

Body refers to saying such things as that someone is blind, lame, bleary-eyed, bald, short, tall, dark, or pale.

Religion includes saying that he is corrupt, a thief, cannot be trusted, is a tyrant, does not care about 

the prayer, does not watch to avoid filth, does not honor his father, does not spend zakat on what it 

should be spent on, or does not avoid slandering others.

Everyday life includes saying that his manners are poor; he does not care about others; does not think 

he owes anyone anything; that he talks, eats, or sleeps too much; or sleeps or sits when he should not.

Father refers to saying such things as that his father is corrupt, his father is an Indian, Nabatean, 

African, cobbler, draper, carpenter, blacksmith, or weaver (n: if mentioned derogatorily ).

Disposition includes saying that he has bad character, is arrogant, a show-off, overhasty, 

domineering, incapable, fainthearted, irresponsible, gloomy, dissolute, and so forth.

Clothing means saying such things as that his sleeves are too loose, his garment hangs too low, is 

dirty, or the like.  Other remarks can be judged by the above examples.  The determining factor is 



mentioning about a person what he would not like.

r2.3   As for talebearing (namima), it consists of quoting someone's words to another in a way that 

worsens relations between them.

THE EVIDENCE THAT SLANDER AND TALEBEARING ARE UNLAWFUL

r2.4    The above define slander and talebearing.  As for the ruling on them, it is that they are unlawful, 

by the consensus (def:b7) of Muslims.  There is much explicit and intersubstantiative evidence that they 

are unlawful from the Koran, sunna, and consensus of the Muslim Community.

r2.5     Allah Most High says:

(1)  "Do not slander one another" (Koran 49.12).

(2)  "Woe to whomever disparages others behind their back or to their face" (Koran 104:1) 

(3)  "... slanderer, going about with tales" (Koran 68.11)

r2.6     The Prophet (Allah bless him and give him peace) said:

(1)  "The talebearer will not enter paradise."

(2)  "Do you know what slander is?" They answered, "Allah and His messenger know best."  He 

said, "It is to mention of your brother that which he would dislike."  Someone asked, "what if he is as I 

say?"  And he replied, "If he is as you say, you have slandered him, and if not, you have calumniated 

him."

(3)   The Muslim is the brother of the Muslim.  He does not betray him, lie to him, or hang back from 

coming to his aid.  All of the Muslim is inviolable to his fellow Muslim: his reputation, his property, his 

blood.  Godfearingness is here[N: pointing to his heart].  It is sufficiently wicked for someone to belittle 

his fellow Muslim."

MIMICKING ANOTHER'S IDIOSYNCRACIES

r2.7   We have mentioned above that slander is saying anything about a person that he would dislike, 

whether aloud, in writing, by a sign, or a gesture.  Anything by which one conveys a Muslim's (A: or 

non-Muslim's) shortcomings to another is slander, and unlawful.  It includes doing imitations of 

someone, such as by walking with a limp, with a stoop, or similar posture, intending to mimic the person 

with such a deficiency.  Anything of this sort is unquestionably unlawful.

SLANDER IN PUBLISHED WORKS

r2.8    Slander also includes the author of a book mentioning a specific person in his work by saying, 

"So-and-so says such and such," which is unlawful if he thereby intends to demean him.  But if he wants 

to clarify the person's mistake so that others will not follow him, or expose the weakness of his 

scholarship so others will not be deceived and accept what he says, it is not slander, but rather advice 

that is obligatory, and is rewarded by Allah for the person who intends it as such.

Nor is it slander for a writer or other person to say, "There are those [or "a certain group"] who say 

such and such, which is a mistake, error, ignorance, and folly," and so forth, which is not slander 

because slander entails mentioning a particular person or a group of specific individuals.

SLANDER BY ALLUSION AND INNUENDO

r2.9      When the person being spoken to understands whom one is referring to, it is slander and 

unlawful to say,  for example, "A certain person did such and such," or "A certain scholar," "Someone 

with pretensions to knowledge," "A certain Mufti certain person regarded as good," "Someone who 

claims to be an ascetic,"  "One of those who passed by us today," or "One of the people we saw." This 

includes the slander of some would-be scholars and devotees, who make slanderous innuendoes that are 

as clearly understood as if they were plainly stated.  When one of them is asked, for example, how So-



and-so is, he replies, "May Allah improve us," "May Allah forgive us," "May Allah improve him,"  "We 

ask Allah's forbearance," "Praise be to Allah who has not afflicted  us with visiting oppressors," "We 

take refuge in Allah from evil," "May Allah forgive us for lack of modesty," "May Allah relent towards

us," and the like, from which the listener understands the person's shortcomings.  All of this is slander 

and is unlawful, just as when one says, "So-and-so is afflicted with what we all are," or "There's no way 

he can manage this," or "We all do it."  

r2.10     The above are but examples.  Otherwise, as previously mentioned, the criterion for slander is 

that one gives the person being addressed to understand another's faults.

LISTENING TO SLANDER

r2.11      Just as slander is unlawful for the one who says it, it is also unlawful for the person hearing it 

to listen and acquiesce to.  It is obligatory whenever one hears some one  begin to slander another to tell 

him to stop if this does not entail manifest harm to one.  If it does, then one is obliged to condemn it in 

one's heart and to leave the company if able.  When the person who hears it is able to condemn it in 

words or change the subject, then he must.  It is a sin for him not to.  But if the hearer tells the slanderer 

to be silent while desiring him in his heart to continue, this, as Ghazali notes.  is hypocrisy that does not 

lift the sin from him, for one must dislike it in one's heart.

r2.12     Whenever one is forced to remain at a gathering where there is slander and one is unable to 

condemn it, or one's condemnation goes unheeded and one cannot leave, it is nevertheless unlawful to 

listen or pay attention to.  What one should do is invoke Allah(dhikr) with the tongue and heart or heart 

alone, or think about something else to distract one from listening to it.  When this is done, whatever 

one hears under such circumstances does not harm one as long as one does not listen to or heed the 

conversation.  And if afterwards one is able to leave the assembly and the people are persisting in 

slander and the like, then one must leave.  Allah Most High says: 

"When you see those engaged in idle discussion about Our signs, keep apart from them until they 

speak of other things.  And if the Devil makes you forget, then do not sit with wrong-doing people after 

being reminded" (Koran 6.68).

r2.13     Ibrahim ibn Adham (Allah be well pleased with him) answered an invitation to come to a 

wedding feast, where some of those present mentioned that a certain person who did not attend was 

"unpleasant."  Ibrahim said, "I myself have done this by coming to a place where others are slandered," 

and he left and would not eat for three days.

SLANDERING ANOTHER IN ONE'S HEART

r2.14     Entertaining bad thoughts about others (su' al-zann) is as unlawful as expressing them.  Just as 

it is unlawful to tell another of the failings of a person, so too it is unlawful to speak to oneself of them  

and think badly of him.  Allah Most High says, 

"Shun much of surmise" (Koran 49:12).

The Prophet (Allah bless him and give him peace said,

"Beware of suspicions, for they are the most lying of words,"

There are many hadiths which say the same, and they refer to an established conviction or judgement 

in the heart that another is bad.  As for passing thoughts and fancies that do not last, when the person 

having them does not persist in them, scholars concur that they are excusable, since their occurrence is 

involuntary and there is no way to avoid them.  The Prophet (Allah bless him and give him peace) said,

"For those of my Community, Allah overlooks the thoughts that come to mind as long as they are 

not uttered or acted upon."

Scholars say this refers to passing thoughts that do not abide, whether of slander, unbelief (kufr), or 

something else.  Whoever  entertains a passing notion of unbelief that is a mere fancy whose occurrence 

is unintentional and immediately dismissed is not an unbeliever and is not to blame.  The reason such 

things are excusable is that there is no way to take precaution against them.  One can only avoid 

continuing therein,  which is why persistence in them and the established conviction of them in one's 

heart is unlawful.



Whenever one has a passing thought of slander, one is obliged to reject it and summon to mind 

extenuating circumstances which explain away the appearances that seem to imply the bad opinion Imam 

Abu Hamid Ghazali says in the Ihya':  "A bad thought about someone that occurs in one's heart is a 

notion suggested by the Devil, and one should dismiss it, for the Devil is the most corrupt of the 

corrupt, and Allah Most high says,

"'If a corrupt person brings you news, verify it, lest you hurt others out of ignorance and then regret 

what you have done' (Koran 49.6).

It is not permissible to believe Satan, and if the appearance of wrongdoing can possibly be interpreted 

otherwise, it is not lawful to think badly of another.  The Devil may enter the heart at the slightest 

impression of others' mistakes, suggesting that one only noticed it because of one's superior intelligence 

and discernment, and that "the believer sees with the light of Allah," which upon examination often 

amounts to nothing more than repeating the Devil's deceit and obscurities.  If a reliable witness informs 

one of something bad about another, one should neither believe it nor disbelieve it, in order to avoid 

thinking badly of either of them.  And whenever one has a bad thought about a Muslim one should 

increase one's concern and respect for him, as this will madden the Devil and put him off, and he will not 

suggest the like of it to one again for fear that one will occupy oneself with prayer for the person.

"If one learns of a Muslim's mistake by undeniable proof, one should advise him about it in private 

and not let the Devil delude one into slandering him.  And when admonishing him, one should not gloat 

over his shortcoming and the fact that he is regarding one with respect while one is regarding him with 

disdain, but one's intention should rather be to help him disengage from the act of disobedience, over 

which one is as sad as if one had committed it oneself.  One should be happier if he desists from it 

without being admonished than if he desists because of one's admonishment."  These are Ghazali's 

words.

r2.15     We have mentioned that it is obligatory for a person with a passing ill thought of another to 

dispell it, this being when no interest recongnised by Sacred Law conduces one to reflect upon it, for if 

there is such an interest, it is permissible to weigh and consider the individual's deficiency and warn 

others of it, as when evaluating the reliability of court witnesses or hadith transmitters, and in other 

cases we will mention below in the section on permissible slander.

PERMISSIBLE SLANDER

r2.16     Slander, though unlawful, is sometimes permissible for a lawful purpose, the legitimating factor 

being that there is some aim countenanced by Sacred Law that is unattainable by other means.  This may 

be for one of six reasons.

REDRESSING GRIEVANCES

r2.17     The first is the redress of grievances.  Someone wronged may seek redress from the Islamic 

ruler, judge, or others with the authority or power to help one against the person who has wronged one.  

One may say, "So-and-so has wronged me," "done such and such to me," "took such and such of mine," 

and similar remarks.

ELIMINATING WRONGDOING

r2.18     The second is seeking aid in righting a wrong or correcting a wrongdoer, such as by saying to 

someone expected to be able to set things right, "So-and-so doing such and such, so warn him not to 

continue," and the like.  The intention in such a case must be to take the measures necessary to eliminate 

the wrong, for if this is not one's purpose, it is unlawful.

ASKING FOR A LEGAL OPINION

r2.19     The third is asking for a ;legal opinion, such as by saying to the mufti, "My father [or "brother," 

or "So-and-so,"] has wronged me by doing such and such.  May he do so or not?" "How can I be rid of 

him," "get what is coming to me," "stop the injustice," and so forth.  Or such as saying, "My wife does 

such and such to me," "My husband does such and such," and the like.  This is permissible when 

necessary, but to be on the safe side it is best to say, "What do you think of a man whose case is such 

and such," or "A husband [or "wife'] who does such and such," and 

so on, since this accomplishes one's aim without referring to particular people.  But it is nevertheless 

permissible to identify a particular person, as is attested to by the hadith in which Hind said,



"O Messenger of Allah, Abu Sufyan is a stingy man..."

and the Prophet (Allah bless him and give him peace) did not forbid her.

WARNING MUSLIMS OF EVIL

r2.20     The fourth reason is to warn Muslims of evil and advise them, which may take several forms, 

including:

(1)  Impugning unreliable hadith transmitters or court witnesses, which is permissible by consensus of 

all Muslims, even obligatory, because of the need for it.

(2)   When a person seeks one's advice about marrying into a certain family, entering into a 

partnership with someone, depositing something for safekeeping with him, accepting such a deposit, or 

some other transaction with him, it is obligatory for one to tell the person asking what one knows about 

the other by way advising him.  If one can accomplish this by merely saying, "Dealing with him is of no 

advantage to you," "Marrying into the family is not in your interests," "Do not do it," and similar 

expressions, then one may not elaborate on the individual's shortcomings.  But if it cannot be 

accomplished without explicitly mentioning the individual, one may do so.

(3)  When one notices a student of Sacred Law going to learn from a teacher who is guilty of 

reprehensible innovations in religious matters (bid'a, def: w29.3) or who is corrupt, and one apprehends 

harm to the student thereby, one apprehends harm to the student thereby, one must advise him and 

explain how the teacher really is.  It is necessary in such a case that one intend to give sincere counsel.  

Mistakes are sometimes made in this, as the person warning another may be motivated by envy, which 

the Devil has duped him into believing is heartfelt advice and compassion, so one must beware of this.

(4)  And  when there is someone in a position of responsibility who is not doing the job as it should 

be done, because of being unfit for it, corrupt, inattentive, or the ;like, one must mention this to the 

person with authority over him so he can remove him and find another to do the job properly, or be 

aware of how he is so as to deal with him as he should be dealt with and not be deluded by him, to urge 

him to either improve or else be replaced.

SOMEONE UNCONCERNED WITH CONCEALING THEIR DISOBEDIENCE

r2.21     A fifth reason that permits slander is when the person is making no effort to conceal his 

corruption or involvement in reprehensible innovation (bid'a), such as someone who openly drinks wine, 

confiscates others, property, gathers taxes uncountenanced by Sacred Law, collects money wrongfully, 

or perpetrates other falsehoods, in which cases it is permissible to speak about what he is unconcerned 

to conceal, but unlawful to mention his other faults unless there is some other valid reason that permits 

it, of those we have discussed.

IDENTIFICATION

r.2.22    The sixth reason is to identify someone.  When a person is known by a nickname such as "the 

Bleary-eyed," "the Lame," "the Deaf," "the Blind," "the Cross-eyed," or similar, it is permissible to refer 

to him by that name if one's intention is to identify him.  It is unlawful to do so by way of pointing out 

his deficiencies.  And if one can identify him by some other means, it is better.

r2.23     These then, are six reasons Islamic scholars mention that permit slander in the above cases (as-

Adhkar(y102), 455-69).

r3.0    TALEBEARING (NAMIMA)

r3.1    (Nawawi:) Having summarily mentioned that talebearing (namima) is unlawful, with the evidence 

for this and a description of its nature, we now want to add a fuller explanation of it.  Imam Abu Hamid 

Ghazali says, "Talebearing is a term that is usually applied only to someone who conveys to a person 

what another has said about him, such as by saying, 'So-and-so says such and such about you,' In fact, 

talebearing is not limited to that, but rather consists of revealing anything whose disclosure is resented, 

whether resented by the person who originally said it, the person to whom it is disclosed, or by a third 

party.  It makes no difference whether the disclosure is in word, writing, a sign, nodding, or other; 

whether it concerns word or deed; or whether it concerns something bad or otherwise.  The reality of 



talebearing lies in divulging a secret,  in revealing something confidential whose disclosure is resented.  

A person should not speak of anything he notices about people besides that which benefits a Muslim to 

relate or prevents disobedience.  Anyone approached with a story, who is told, 'So-and-so says such and 

such about you,' must do six things:

(1)  disbelieve it, for talebearers are corrupt, and their information unacceptable;

(2)  tell the talebearer to stop, admonish him about it, and condemn the shamefulness of what he has done;

(3)  hate him for the sake of Allah Most High, for he is detestable in Allah's sight, and hating for the 

sake of Allah Most High obligatory; 

(4)  not think badly of the person whom the words are supposedly from, for Allah Most High says,

'Such much of surmise'(Koran 49.12);

(5)  not let what has been said prompt him to spy or investigate whether it is true, for Allah Most 

High says, 'Do not spy' (Koran 49.12);

(6)  and  not to do himself what he has forbidden the talebearer to do, by relating it to others."(Ibid., 471-72)

r4.0      SAYING "THE PEOPLE HAVE GONE TO RUIN"

r4.1     The Prophet (Allah bless him and give him peace) said,

"When a man says, 'The people have gone to ruin,' he is the most ruined of all."

r4.2     (Nawawi:) Khattabi says the hadith means that a person who continually finds fault with people 

and mentions their failings is the most ruined of all, i.e. he becomes worse than they are because of the 

sin he commits in disparaging and attacking them, which may also lead to conceitedness and seeing 

himself as better than they.

Scholars concur that the condemnation only applies to someone who says the like of this out of 

contempt for people, considering them inferior and himself superior, despising the way they are because 

of his ignorance of the divine wisdom in Allah's creating them.  But if one says it out of sadness at seeing 

one's own religious failings and those of others, there is no harm in it, just as there is no blame in saying, 

"For all I know, every one of the Prophet's Community (Allah bless him and give him peace) performs 

the prayer." This is how Imam Malik explained the hadith, and others have followed him therein (sahih 

Muslim bi Sharh al-Nawawi(y93), 16.175-76).

r5.0     INFORMING ON ANOTHER

r5.1     The Prophet (Allah bless him and give him peace) said,

"Let none of my Companions inform me of anything another of them has said, for I wish to come out 

to you without disquiet in my heart."(al-Adhkar(y102),473)

r6.0     TWO PEOPLE CONVERSING SO A THIRD CANNOT HEAR

r6.1    The Prophet (Allah bless him and give him peace) said,

"When there are only three of you, two of you may not speak together apart from the third unless 

you join a group of others, lest your doing so sadden him."

r6.2     (Nahlawi:) Nawawi (Allah have mercy on him) says this hadith prohibits two individuals 

conversing privately when a third is present, and likewise prohibits three or more people from doing so 

when there is a single person apart from them.  The prohibition indicates its unlawfulness, it being 

impermissible for a group to converse apart from a single individual unless he gives his permission.  

Imam Malik (Allah have mercy on him), our colleagues, and the majority of scholars hold that the 

prohibition is applicable at all times, whether one is at home or travelling, though some (A: Hanafi) 

scholars say that such converse is forbidden only while travelling, not when at home, for when travelling 

it may portend danger.

r6.3       As for when there are four people and two of them speak privately in low tones apart from the 

other two, scholars agree that there is no harm in this.



r6.4      The prohibition of listening to the conversation of people who are averse to one's listening 

likewise means it is unlawful, though only when the conversation does not entail harm to the listener, for 

if it does, one may listen to protect oneself from them (al-Durar-al-mubaha(y99), 159).

r7.0     GIVING DIRECTIONS TO SOMEONE WHO WANTS TO DO WRONG

r7.1     (Nahlawi:) It is not permissible to give directions and the like to someone intending to perpetrate 

a sin, because it is helping another to commit disobedience.  Allah Most High says,

"Do not assist one another in sin and aggression" (Koran 5:2).

Giving directions to wrongdoers includes:

(1)  showing the way to policemen and tyrants when they are going to commit injustice and corruption;

(2)  teaching questions of Sacred Law to those learning it in bad faith (N:i.e. who do not want the 

knowledge to apply it in their lives, but for some unworthy purpose);

(3)  teaching positions in Sacred Law that are rejected (A: meaning those that are not accepted by 

any of the four schools of jurisprudence (dis:b7.6)) or weak (dis:w12.2), or anything else that informs 

people of how to commit disobedience to Allah Most High:

(4)  and permitting or authorizing a person to do something that entails disobedience, for acceptance 

of disobedience is disobedience. (bid., 159-60)

r8.0     LYING

r8.1  (Nawawi:) Primary texts from the Koran and sunna that it is unlawful to lie (dis:p24) are both 

numerous and intersubstantiative, it being among the ugliest sins and most disgusting faults.  Because of 

the scholarly consensus of the Community (Umma) that it is prohibited and the unanimity and amount of 

the primary textual evidence, there is little need to cite particular examples thereof, out only concern 

here being to explain the exceptions to what is considered lying, and apprise of the details.

PERMISSIBLE LYING

r8.2     The Prophet (Allah bless him and give him peace) said,

``He who settles disagreements between people to bring about good or says something commendable 

is not a liar.''

This much is related by both Bukhari and Muslim, with Muslim's version recording that Umm Kulthum 

added,  

``I did not hear him permit untruth in anything people say, except for three things: war, settling 

disagreements and a man talking with his wife or she with him (A:in smoothing over differences),''

This is an explicit statement that lying is sometimes permissible for a given interest, scholars having 

established criteria defining what types of it are lawful.  The best analysis of it I have seen is by Imam 

Ghazali.  If something is attainable through both telling the truth and lying, it is unlawful to accomplish it

through lying because there is no need for it.  When it is possible to achieve such an aim by lying but not by 

telling the truth, it is permissible to lie if attaining the goal is permissible (N:i.e. when the purpose of lying 

is to circumvent someone who is preventing one from doing something permissible), and obligatory to lie if 

the goal is obligatory. When for example one is concealing a muslim from an oppressor who asks where he 

is, it is obligatory to lie about his being hidden.  Or when a person deposits an article with one for 

safekeeping and an oppressor wanting to appropriate it inquires about it, it is obligatory to lie about having 

concealed it, for if one informs him about the article and he then siezes it, one is financially liable(A:to 

the owner)to cover the article's cost.  Whether the purpose is war, settling a disagreement, or gaining 

the sympathy of a victim legally entitled to retaliate against one so that he will forbear to do so; it is not 

unlawful to ;lie when any of these aims can only be attained through lying.  But is religiously more 

precautionary (def:c6.5) in all such cases to employ words that give misleadng impression, meaning to 

intend by one's words something that is literally true, in respect to which one is not lying (def:r10.2) 

white the outward purport of the words deceives the hearer, though even if one does not have such an 

intention and merely lies without intending anything else, it is not unlawful in the above circumstances.



`This is true of every expression connected with a legitimating desired end, whether one's own or 

another's.  An example of a legitimating end of one's own is when an oppressor intending to appropriate 

one's property inquires about it, in which case one may deny it.  Or if a ruler asks one about a wicked act 

one has committed that is solely between oneself and Allah Most High (N: i.e. it does not concern the 

rights of another), in which case one is entitled to disclaim it, such as by saying, 'I did not commit 

fornication,'or'I did not drink.'  There are many well known hadiths in which those who admitted they 

deserved punishment were given prompting (A: by the Prophet (Allah bless him and give him peace)) to 

retract their confessions.  An example of a legitimating desired end of another is when one is asked 

about another's secret and one disacknowledges it. And so on.  One should compare the bad 

consequences entailed by lying to those entailed by telling the truth, and if the consequences of telling 

the truth are more damaging, on is entitled to lie, though if the reverse is true or if one does not know 

which entails more damage, them lying is unlawful.  Whenever lying is permissible, if the factor which 

permits it is desired end of one's own, it is recommended not to lie, but when the factor that permits it is 

the desired end of another, it is not lawful to infringe upon his rights.  Strictness (A: as opposed to the 

above dispensations (rukhsa, def:c6.2)) is to forgo lying in every case where it is not legally obligatory."

r8.3   The position of Ahl al-Sunna is that lying means to inform another that something is otherwise 

than it really is, whether intentionally or out of ignorance.  One is not culpable if ignorant of it, but only 

if one lies intentionally, the evidence for which is that the Prophet (Allah bless him and give him peace) 

made intentionality a condition when he said,

``Whoever lies about me intentionally shall take a place for himself in hell.'' (al-Adhkar (y102), 510-12)

r9.0    EXAGGERATION

r9.1    (Nawawi:) Gazali says: "Among the forms of lying that are unlawful but not serious enough to 

stigmatize their perpetrator as legally corrupt (dis:o24.3) is the customary exaggeration of saying, 'I've 

told you a hundred times,' or 'asked after you hundred times.' and so forth, since one does not thereby 

intend to inform the other how many times it has been, but only to indicate that it has been too many.  In 

such cases, if the speaker in fact has only asked after the other but once, he is; lying, though is he has 

asked after him a number of times considerably more than what is generally accepted, he is not 

committing a sin by saying it, even if it has not been 'a hundred times.'  There are intermediate degrees 

between these two at which the exaggerator becomes a liar."

r9.2   The proof that exaggeration is sometimes permissible and not considered lying is the hadith related 

by Bukhari and a Muslim that the Prophet (Allah bless him and give him peace) said,

``.. As for Abul Jahm, his stick never leaves his shoulder, while Mu'awiya does not own a thing,'' 

it being understood that the latter owned the garment he was wearing, and the former set his stick aside 

when he slept and at other times.  And Allah alone gives success(ibid.,515-16).

r10.0 GIVING A MISLEADING IMPRESSION

r10.1 (Nawawi:) Giving a misleading impression is among the most important topics, being frequently 

met with and often abused. It befits us to examine the matter closely, and whoever learns of it should 

reflect upon it and apply it. Having previously mentioned that lying is severely prohibited, and the 

danger that exists in saying something without any particular intention, what follows below shows a safe 

alternative to these.

r10.2 Giving a misleading impression means to utter an expression that ostensibly implies one meaning, 

while intending a different meaning the expression may also have, one that contradicts the ostensive 

purport. It is a kind of deception.

(A: It often takes the form of the speaker intending a specific referent while the hearer understands a 

more general one, as when a person asks a householder, ``Is So-and-so here?'' to which the householder, 

intending the space between himself and the questioner rather than the space inside the house, replies, 

"He is not here.")

r10.3 Scholars say that there is no harm (def: p8.2(A:)) in giving a misleading impression if required by 

an interest countenanced by Sacred Law that is more important than not misleading the person being 

addressed, or if there is a pressing need which could not otherwise be fulfilled except through lying. 

When neither of these is the case, giving a misleading impression is offensive though not unlawful unless 

used as a means for wrongful gain or suppressing another's right, in which case it becomes unlawful. The 



above determine its permissibility. As for the hadith evidence, some of which permits it and some of 

which does not, it is to be interpreted in the light of the above criteria (al-Adhkar (y102), 514).

r11.0 VERIFYING ONE'S WORDS BEFORE SPEAKING

r11.1 Allah Most High says:

(1) ``Pursue not that of which you have no knowledge. The hearing, the eyesight, the heart: all will 

be asked about'' (Koran 17:36).

(2) ``He utters not a word save that an observer is present beside him'' (Koran 50:18).

r11.2 The Prophet (Allah bless him and give him peace) said,

``It is lying enough for a man to repeat everything he hears.''(Ibid., 512-13)

r12.0 SPEAKING OF TAXES AS "THE RULER'S RIGHT"

r12.1 (Nawawi:) One of the things most sternly prohibited and needful to warn people against is what 

the common people say about sales tax and the like (dis: p32), namely that ``this is the ruler's right,'' or 

``you have to pay the ruler's due,'' and so forth, of references to ``right,'' ``obligation,'' and so on. This is 

one of the most objectionable practices and ugliest of reprehensible innovations. Some scholars even 

hold that anyone who calls these taxes a right thereby becomes an unbeliever, beyond the pale of Islam. 

But in fact, such a person does not become an unbeliever unless he actually considers it right while 

knowing it is unjust. The proper way to mention these is to say ``the ruler's tax,''``revenue,'' or similar 

words. And Allah alone gives success (ibid., 499-500).

r13.0 CONVERSING ABOUT WHAT IS USELESS OR IMMORAL

r13.1 (Nahlawi:) Conversing about what is useless or immoral means discussing acts of disobedience, 

such as stories about drinking sessions and fornicators when there is no legitimate purpose connected 

with the conversation, which is unlawful because it manifests one's own disobedience or another's 

without there being any need to. Ibn Mas'ud (Allah be well pleased with him) said,

``The greatest in sins on the Judgement Day will be the one most given to speaking about the useless 

and immoral.''

SPEAKING ABOUT WHAT DOES NOT CONCERN ONE

r13.2 As for speaking about what does not concern one, such as the story of one's travels, and the 

mountains, rivers, food, and clothes one saw while on them; when it does not contain lies, slander, 

ostentation, or other things that are unlawful, it is not in itself prohibited. Rather, it may be 

recommended, as when inspired by a good intention such as preventing others of accusing one of being 

arrogant or proud of not speaking, allaying another's timorousness, cheering up someone sad or ill, 

amusing or getting along well with the womenfolk, showing kindness to children, or similar motives. 

With these intentions it is not considered to be what does not concern one.

r13.3 It is recommended and praiseworthy to leave anything that does not concern one (def: 254) 

because one squanders one's life by involvement in it and in mere amusement. The Prophet (Allah bless 

him and give him peace) said,

``The excellence of a person's Islam includes leaving what does not concern him,''

including excess verbiage, meaning to elaborate more than necessary about matters which do concern 

one, or to ask about things which are of no importance; though it does not include clarifying the details 

of difficult legal questions, especially to those of limited understanding, or the need to repeat an 

exhortation, reminder, instruction, or the like, since it might be necessary. But when it is unnecessary to 

add details, one should express oneself succinctly and with brevity. The Prophet (Allah bless him and 

give him peace said,

``Good tidings to him who avoids the excess in his speech and spends the excess of his money.''

`Ali (Allah ennoble his countenance) said,

 ``The best discourse is expressive, great, brief, and interesting.''



(al-Durar al-mubaha (y99), 135-36)

r14.0 EXPLAINING THE KORAN BY PERSONAL OPINION

r14.1 The Prophet (Allah bless him and give him peace) said,

"Whoever speaks of the Book of Allah from his own opinion is in error."

r14.2 (Nahlawi:) The jurist Abul Layth says in Bustan al-'arifin, "The [above] prohibition only applies to 

the allegorical parts of it (dis: w6), not to all of it, since Allah Most High says,

"`As for those with deviance in their hearts, they pursue the allegorical of it' (Koran 3:7).

"The Koran came as a proof of moral answerability against all mankind and jinn, while if interpreting 

it were not permissible, it could not be a decisive proof. Since it is decisive, it is permissible for someone 

acquainted with the dialects of the Arabs and the circumstances under which various verses were 

revealed to interpret it. As for would-be exegetes who do not know the dimensions of Arabic, the 

figurative, literal, and the types of metaphor, it is not permissible for them to explain it beyond what they 

have heard, by way of reporting and not actual interpretation."

The generality of the prohibition also entails that whoever does not know which verses abrogate 

others and which are abrogated, the points upon which there is scholarly consensus (def: b7), and the 

tenets of faith of Ahl al-Sunna, is not safe from error if he interprets the Koran with nothing beyond the 

implications of the Arabic. Mere linguistic familiarity with the language is insufficient, and one must also 

know what we have just mentioned. When one knows both, one may interpret the Koran, and is not 

doing so by mere opinion (ibid., 158).

r14.3 (A: The above is equally true of hadith. Koran and hadith commentaries are of tremendous 

importance to teachers, speakers, writers, and translators who are preparing materials to present to 

Muslim audiences. The dictionary is not enough.)

r15.0 ASKING ABOUT THE NATURE OF ALLAH MOST HIGH

r15.1 The Prophet (Allah bless him and give him peace) said:

"People will keep wondering and asking each other until it is said, 'This is Allah's creation, but who 

created Allah?' Whoever finds anything like this, let him say, 'I believe in Allah and His messengers.' "

(Ibid., 140)

r16.0 HYPOCRISY

r16.1 (Nahlawi:) Hypocrisy is when a person's outward does not correspond to his inward, or his words 

to his deeds. It is of two kinds, hypocrisy in belief and hypocrisy in acts. Hypocrisy in belief is another 

name for concealed unbelief while outwardly professing Islam. It is the very worst form of unbelief. 

Allah Mighty and Majestic says,

"Verily the hypocrites shall be in the lowest abyss of hell" (Koran 4:145).

And this type consigns its perpetrator to hell forever. As for hypocrisy in act, it is that which does not 

concern one's faith. It is also termed spoken hypocrisy, and consists of saying what contradicts one's true 

state. It is one of the greatest of sins. It includes being two-faced, like the person who, when two people 

are at odds, speaks words to each that confirm their respective sides, or tells each what the other has 

said, or endorses the enmity of each, praises each, and promises each to help against the other. This is 

hypocrisy and more. But its blameworthiness applies only to worsening relations between people, for if 

done to settle their differences, it is praiseworthy.

It is seldom that a person who visits leaders and important people is free of spoken hypocrisy. 

Someone told Ibn 'Umar (Allah be well pleased with father and son), "We visit our leaders and speak, 

but when we leave, we say something else." He replied, "In the days of the Messenger of Allah (Allah 

bless him and give him peace) we considered this hypocrisy."

r16.2 As for assuaging those from whom one apprehends harm (mudara), it is permissible, being done to 

obviate the damage and evil anticipated from certain people, whether it be a ruler or someone else one 

has reason to fear (al-Durar al-mubaha (y99), 116-18).



r17.0 COMPROMISING ONE'S PRINCIPLES

r17.1 (Nahlawi:) Compromising one's principles means religious lassitude and weakness, such as by 

saying nothing upon seeing acts of disobedience or unlawful things when able to change them without 

suffering harm. Such silence is unlawful. Its opposite is firmness in religion. Allah Most High says,

"They fight in the path of Allah and fear not the blame of whoever may blame them" (Koran 5:54).

And the Prophet (Allah bless him and give him peace) said,

"Speak the truth, even if bitter."

But when one's silence is to prevent damage to oneself or others, it is a permissible form of assuaging 

those from whom one apprehends harm (mudara), and even recommended in some cases, as when it 

results in being saved from injustice, or is a means to fulfill a right recognized by Sacred Law (ibid., 112-

13).

r18.0 RIDICULE AND SARCASM

r18.1 (Nahlawi:) Ridicule entails showing disdain, sarcasm, or contempt for another in a way that causes 

laughter, whether by mimicking another's words or actions, by a gesture or by allusion. It is unlawful. 

Allah Most High says:

(1) "Those who demean believers who voluntarily give charity-ridiculing those who find nothing to 

give but their own effort-it is Allah who is ridiculing them, and they shall suffer a painful torment" 

(Koran 9:79).

(2)  ``O you who believe: let not some men deride others who might well be better than they; and let 

not some women ridicule others who might well be better than they. Do not belittle one another or insult 

one another with nicknames'' (Koran 49:11).

The Prophet (Allah bless him and give him peace) said:

``A gate in paradise will open to one of those who mock people and a cry will be heard, `Come here, 

come here,' and he will come forward in concern and anxiety, but when he reaches it, it will close in 

front of him. And this will happen again and again, until the gate will open and the cry `Come here, 

come here' will be heard as before, but he will not approach because he knows it will only close in front 

of him.''

r18.2 Ridicule is only unlawful when it hurts others' feelings. As for someone who purposely makes 

himself a laughingstock, perhaps such a person enjoys it, and jokes about him are considered mere 

humor. What is unlawful is the sarcasm that offends the person ridiculed, because of the insult and 

disdain involved, such as by laughing at his way of speaking, what he does, how he looks, or his 

physique because of a defect therein.  To laugh at any of these is to commit ridicule that is unlawful 

(ibid., 126-27).

r19.0  JOKING

r19.1  (Nahlawi:) The necessary condition for the permissibility of joking is that it does not contain lies 

or occasion fright to a Muslim or a non-Muslim citizen, because this hurts others, and we are forbidden 

to do so.

r19.2  Excessive joking is blameworthy and forbidden, since it eliminates one's dignity and reserve, and 

creates resentment in certain situations and people. It also causes immoderate laughter, which kills the 

heart.  The prophet (Allah bless him and give him peace) said to this companions.

``Who will take these words and apply them, or knows someone who will?'' Abu Hurayra answered, 

``I will, O Messenger of Allah,'' whereupon the Prophet (Allah bless him and give him peace) took his 

hand and enumerated five things saying:

``Avoid the unlawful and you will be the most religious of people.''

``Be satisfied with what Allah has allotted you and you will be the richest of people.''

``Threat your neighbor well and you will be a believer.''



`Love for others what you love for yourself and you will be a Muslim.''

``Avoid excessive laughter, for too much laughter kills the heart.''

(al-Durar al-mubaha (y99), 127-28)

r20.0  PICKING APART ANOTHER'S WORDS

r20.1  (Nahlawi:) Picking apart another's words consists of attacking another's speech by revealing the 

mistakes in it, whether its weak Arabic, meaning, or the intention of the speaker, as when one says, 

``This is true, but you do not intend the truth by it,'' when such an attack involves no other motive than 

contempt for the other and displaying one's cleverness. It is unlawful. The Prophet (Allah bless him and 

give him peace) said:

``Whoever forgoes to cavil when he is in the wrong will have a home built for him on the edge of 

paradise. Whoever forgoes it when in the right will have a home built for him in the middle of paradise. 

And whoever improves his own character, a home will be built for him in the highest part of paradise.''

When a believer hears something true, it befits him to accept it. If it is not true, but is unconnected 

with religious matters, he should remain silent, though if connected with religious matters, he is obliged 

to show that it is false and to condemn it if there is a chance that anyone will believe him, because this is 

forbidding the wrong.

GIVING A POSITIVE INTERPRETATION TO OTHERS' SEEMING MISTAKES

r20.2 Nawawi (Allah Most High have mercy on him) mentions, in the section of the introduction of 

Sharh al-Muhadhdhab about the behavior of teacher and student, that ``it is obligatory for a student to 

give a positive interpretation to every utterance of his brothers that seems to be wrong until has 

exhausted seventy excuses. No one is incapable of this except a failure.''

READING WORKS THAT ARE BEYOND ONE'S UNDERSTANDING OR CAPACITY

r20.3 The Sheikh al-Akbar (A: Muhyiddin ibn al-`Arabi), Allah Most High sanctify his inmost being, 

writes in his letter about the spiritual station of annihilation in gnostic vision: ``When a book falls into a 

person's hands concerning a subject he knows nothing about [A: knows meaning through having studied 

in with sheikhs who are masters of it] and has not learned by engaging in it at first hand, he should do 

absolutely nothing with the book, but rather return it to those whom it concerns.  He should not believe, 

disbelieve, or discuss it at all'' (ibid., 131-32).

r21.0 LEARNED DISPUTATION

r21.1 (Nahlawi:) Disputation is what relates to clarifying various legal positions  and making a case for 

them. When the intention behind this is to embarrass one's opponent or display one's superiority, it is 

unlawful or even unbelief according to some scholars.  But when disputation is intended to reveal the 

truth, as is rare, then it is permissible or even recommended.  Allah Most High says,

``Dispute with them with that which is better'' (Koran 16:125),

meaning , as Baydawi notes, by the best means of disputation, gently and affably, using the simplest 

approach and most familiar premises, since this more effectively cools opponents' vehemence and 

exposes their contentiousness (ibid., 132)

r22.0 ARGUING

r22.1 (Nawawi:) Arguing is importunateness in speech to gain one's end, whether monetary or other.  It 

may be intitiated by oneself or in response to another.  If one objects that a person must argue to obtain 

his rights, the reply is that the stern condemnation of it applies to those who argue without right or 

knowledge, or someone who adds abuse to his speech that is not necessary to secure his rights, or is 

motivated to argue by nothing besides an obstinate desire to win and to finish his opponent.  As for 

someone who has been wronged and makes his case in a way compatible with the Sacred Law, without 

belligerence, excessiveness, or importunateness, and not intending mere obstinacy and abuse, it is not 

unlawful, though it is better to avoid it if there is any way to do so, for keeping one's tongue within the 

limits of fair play during the course of an argument is virtually impossible.  Moreover, arguing produces 

rancor in hearts and causes animosity that can lead to actual hatred between two people, until each 

comes to be pleased when harm befalls the other and to be displeased at the good, and unleashes his 



tongue against the other's reputation.  Whoever argues runs the risk of these calamities.  AT minimum, a 

quarrel comes to preoccupy one's heart so that during the prayer one's thoughts turn to debating and 

arguing, and one does not remain as one should.

r22.2 A certain person remarked, `` I have not seen anything that impairs one's religion, diminishes one's 

respectability, ends one's happiness, or preoccupies one's heart like arguing'' (al Adhkar (y102),502-3).

r23.0 ASKING ABOUT ANOTHER'S MISTAKES

r23.1 (Nahlawi:) It is forbidden to ask about another's errors and blunders in order to tell them they have 

made a mistake or to embarrass them, being unlawful because it entails injury to another and belittling 

him in front of people.  But when one's asking about mistakes is to learn or teach, or to test or sharpen 

students' minds or make them reflect, then it is recommended and desirable, because it facilitates the 

comprehension of religious knowledge (al-Durar al-mubaha (y99), 140).

r24.0 SEARCHING OUT A PERSON'S FAULTS

r24.1 (Nahlawi:)  Asking about and searching out the faults of others is spying, which Allah Most High 

has forbidden by saying, ``Do not spy'' (Koran 49.12),

meaning to look for the shameful points of Muslims. The Prophet (Allah bless him and give him peace) 

said: 

(1) ``If you search for people's shameful points, you corrupt them...''

(2) ``O you have entered Islam with your tongues but whose hearts faith has not entered: do not 

slander people, and do not ferret out people's shameful points.  Whoever searches out the shameful 

points of his brother, Allah will search out his own shameful points, and if Allah searches out a person's 

shameful points, be sure that He will disgrace him even if he should remain in the middle of his house.''

(Ibid., 145)

r25.0 DISPLAYING SATISFACTION AT A MUSLIM'S TROUBLES

r25.1 The Prophet (Allah bless him and give him peace) said,

`` Do not show joy at the misfortune of your brother, lest Allah have mercy on him and afflict you 

with misfortune.'' (al-Adhkar (y102),474)

r26.0 OBSCENITY

r26.1 The Prophet (Allah bless him and give him peace) said:

(1) ``A believer is not given to reviling, cursing, obscenity, or vulgarity.''

(2) ``Whatever contains vulgarity is made ugly by it, and whatever contains modesty is made beautiful by it.''

r26.2 (Nawawi:)  Obscenity and vulgarity are forbidden, as is attested to by many well-known and 

rigorously authenticated (sahih) hadiths, obscenity meaning to express ugly or vulgar matters, in plain 

words, even if they are true and the speaker is being honest.  One should instead express such things by 

alluding to them in a polite way that nevertheless conveys what is meant, as is done by the Holy Koran 

and authentic noble hadiths.  Allah Most High says:

(1) ``It is permitted to you on the nights of the fast to enter unto your wives'' (Koran 2:187).

(2)  ``How can you take it [the marriage payment] back when you have entered unto one another?'' 

(Koran 4:21).

(3)  ``But if you divorce them before you have touched them...'' (Koran 2:337).

There are many Koranic verses and authentic hadiths that employ similar words.  Scholars say that 

comprehensible allusions should be used for these and other matters one is hesitant to mention by name.  

One alludes, for example, to sexual intercourse with a woman as ``going unto,'' ``lovemaking,'' ``sleeping 

with,'' and so forth, and does not use explicit words such as copulate or the like; and similarly alludes to 



urinating and voiding excrement as ``answering the call of nature, '' or ``going to the bathroom,'' and 

does not simply say ``defecate,'' ``urinate,'' and so forth. The same is true of mentioning personal 

blemishes such as leprosy, halitosis, underarm odor, and the like, which one should refer to by polite 

words that indicate what is meant.  Other matters should be dealt with as in the above mentioned 

examples-all of which applies to cases in which there is no need to plainly refer to these things by name.  

When the need arises to explain or teach, and one fears that the listener may nor grasp one's allusion or 

may misunderstand the meaning, one should plainly say the thing's name so that the real meaning is 

understood. And this is how one should interpret the hadiths that have reached us which contain such 

straightforward expressions, as arising from the needs we have mentioned, for communicating clearly is 

more important than mere decorum. And Allah alone gives success (ibid., (y102),508-9).

SEVERITY IN SPEECH AND HARSHNESS

r27.1  (Nahlawi:)  Severity in speech and harshness are blameworthy when out of place, their proper 

place being in forbidding the wrong, if gentleness and affability prove ineffective (dis: q5.5), as well as in 

imposing prescribed legal penalties, and in reprimanding or disciplining those who require it Allah Most 

High says:

(1) ``... And be harsh with them'' (Koran 9:73).

(2) ``Let them find severity in you'' (Koran 9:123).

(3) `` Let not pity for them seize you concerning the religion of Allah'' (Koran 24:)

r27.2  Other than in the above-mentioned cases, it is praiseworthy for one to use amiable words, have a 

cheerful expression, and to smile.  The Prophet (Allah bless him and give him peace) said:

``There is a dwelling in paradise whose outside can be seen from inside [A: from its lucidness and 

purity].''  Abu Malik Ash `ari asked, ``Whose shall it be, O Messenger of Allah?''  And he said, `` He 

whose speech is fair, who feeds others, and who spends the night standing in prayer when people sleep.''

(al-Durar al-mubaha (y99)m 144-45)

r28.0 FRIGHTENING OR COERCING A BELIEVER

r28.1  (Nahlawi:)  To make a believer fear other than disobedience or coerce him to do something he is 

averse to, such as giving a gift, marrying, or selling something-all this is hurting him, and hurting a 

believer is unlawful.  The Prophet (Allah bless him and give him peace) said,

``Whoever frightens a believer, it is incumbent that Allah not protect him from the terrors of Judgement 

Day as a fitting recompense.''

Najm al-Ghazzi says in Husn al-tanabbuh, ``Among the works of the Devil is frightening, annoying, or 

alarming a believer, all of which is unlawful'' (ibid., 157-58).

r29.0  REJECTING A BROTHER'S EXCUSE

r29.1 The Prophet (Allah bless him and give him) said,

``When someone offers an excuse to his fellow Muslim and the latter does not accept it, his sin is like 

the crime of imposing taxes [dis: p32].''(Ibid 157)

r30.0 DRIVING AWAY THE POOR, THE WEAK, THE ORPHAN, OR THE BEGGAR

r30.1 Allah Most high says:

(1) ``As for the orphan, do not oppress him; and as for the beggar [dis: r39], turn him not away'' (Koran 93:9).

(2) ``Do not drive away those who call upon their Lord morning and  evening, seeking His 

countenance: you are not responsible for anything of their account, nor they for anything of yours, that 

you should drive them away and thus become of the wrongdoers'' (Koran 6:52).

(3) ``Lower your wing unto the believers'' (Koran 15:88).(al-Adhkar (Y102), 481-82)



r31.0  PUTTING OFF ONE'S FATHER OF MOTHER

r31.1 (Nawawi:)  It is very sternly prohibited to putt off one's father or mother.  Allah Most High says:

``Your Lord decrees that you shall worship none but Him and treat your parents well.  If one or both 

of them reach old age while with you, do not say `Uff' to them or put them off, but speak respectfully to 

them.  Lower for them the wing of humbleness, out of mercy, and say, `O Lord, have mercy on them, as 

they raised me when I was young' '' (Koran 17.24-25).(Ibid.,509)

r32.0 CIRCUMSTANCES IN WHICH CONVERSATION IS OFFENSIVE

(N: Offensive, when used without further qualification by Hanafis (A: in their books on the lawful 

and unlawful (al-hazr wa al-ibaha)) means unlawfully offensive (makruh tahriman), and its ruling is the 

same as the unlawful (A: is in the Shafi`i school).)

INTERRUPTING ONESELF OR OTHERS

r32.  (Nahlawi:)  It is offensive to interrupt someone else's words with one's own when the former 

consist of teaching Sacred Knowledge.  Some scholars hold that to greet a group with ``as Salamu 

`alaykum'' when they are learning religious knowledge is a sin.  It is also offensive to interrupt one's own 

words with speech of a different kind when reciting Koran, supplicating, explaining the Koran, teaching 

hadith, or addressing people, and while doing this, for example, one turns to someone and tells him to 

go buy some things needed at home.

Conversation is offensive for anyone seated listening to a pious exhortation, or instruction, or in the 

presence of someone above his own level.  It is also offensive for such a person merely to turn to look at 

something else, or to stir when there is no need, all of which is poor manner,s levity, precipitateness, and 

thoughtlessness.  Rather, the one speaking should set for the what he means to say without irrelevant 

asides until finished, and the person addressed should heed the speaker, paying attention to him and 

listening until he finishes, without looking around, stirring, or talking; especially if the speaker is 

explaining the words of Allah Most High or His messenger (Allah bless him and give him peace).  But 

one is excused if a pressing physical or religious need arises that there is no alternative but to fulfill, 

since necessity excuses one from any rule whatever (A: but only to the degree demanded by necessity).

DISRESPECT TO THOSE WITH AUTHORITY OVER ONE

r32.2  It is offensive to contend against the words of anyone with authority over one (A: countenanced 

by Sacred Law), or talk back, oppose, rebut, or disobey such a person in anything lawful (A: meaning 

not unlawful or offensive), the prohibition applying to such people as a follower with his leader, son 

with his parents, student with his teacher wife with her husband, or unlearned person with a scholar.  All 

of this is very ugly behavior and deserves disciplinary action (def: o17), since each of these is obliged to 

obey the one over them.

THIS-WORLDLY WORDS IN A MOSQUE

r32.3  It is offensive to speak about this-worldly matters, meaning words that would otherwise be 

permissible, in a mosque when there is no excuse (A: if one makes a habit of it).  (N: the more reliable 

position is that it is not offensive, but merely better not to (khilaf al-awla)>)

SPEAKING DURING THE SERMON OF THE FRIDAY PRAYER

r32.4 It is offensive to speak during the sermon on Friday, whether it be to say ``Subhan Allah,''  the 

Blessings on the Prophet (Allah bless him and give him peace), or to command the right or forbid the 

wrong, the reason for the prohibition being that listening to the Friday prayer sermon is obligatory, as it 

takes the place of two of the rak`as of the noon prayer, so that things offensive during the prayer are 

offensive while listening to the sermon.  The Prophet (Allah bless him and give him peace), said, 

``When the imam is giving the sermon on Friday, and you tell your companion, `Listen,' you have made 

an impertinent remark.''

SPEAKING WHEN THE KORAN IS BEING RECITED



r32.5  It is offensive to speak when the Koran is being recited, for listening to it and heeding it are 

absolutely obligatory, whether one is performing the prayer or not, and whether one comprehends it or 

not (A: but only if its words are distinctly audible to one).  Allah Most High says,

``When the Koran is recited, listen and pay heed to it'' (Koran 7:204).

SPEAKING WITHOUT NEED TO A MEMBER OF THE OPPOSITE SEX

r32.6  It is offensive for a male to speak without need to a young woman who is not a member of his 

unmarriageable kin (def: m6.1).  He should not say ``Arhamkum Allah''  (Allah have mercy on you) if 

she sneezes, greet her with ``as-Salamu `alaykum'' (A:

which is unlawful in the Shafi`i school) nor return her Salams if she says them (A: which is offensive for 

Shafi`is).  He should not say these aloud, but to himself, all of which likewise holds for a young woman's 

speaking to a man who is not a member of her unmarriageable kin (m6.2).  The prohibition of these is 

due to the Prophet's having said (Allah bless him and give him peace), 

``The adultery of the tongue is speech.''

SPEAKING WHEN LOVEMAKING OR IN THE LAVATORY

r32.7  It is offensive to speak while lovemaking, or when in the lavatory or relieving oneself.  

It is offensive to laugh in circumstances in which speaking is offensive.

SPEAKING AFTER THE COMING OF DAWN BEFORE PERFORMING THE DAWN PRAYER

r32.8  It is offensive to speak of this-worldly things between dawn and performing the dawn prayer 

(subh).  Some hold this extends until sunrise (al-Durar al-mubaha (y99), 145-49).

CONVERSATION AFTER PERFORMING THE NIGHTFALL PRAYER (`ISHA)

r32.9  (Nawawi:)  It is offensive for someone who has prayed the nightfall prayer (`isha) to converse 

about things permitted at other time,s meaning permissible words which would otherwise be the same to 

say or not to.  Discourse that is unlawful or offensive at other times is even more sternly prohibited or 

offensive at this time.  As for conversation about what is good, such as teaching Sacred Knowledge, 

relating the words of the pious, describing noble qualities, or speaking to one's guest, none of these is 

offensive, but rather they are commendable (al-Adhkar (y102), 504).

r33.0  PEOPLE OFFENSIVE TO GREET WITH SALAMS

r33.1 (Nahlawi:)  It is offensive (def: r32.0) to greet with ``as-Salamu `alaykum'' anyone who is:

(1) performing the prayer, reciting the Koran invoking Allah (dhikr), reading hadith to others, giving 

the Friday prayer sermon (khutba), or listening to any of these;

(2) a student of jurisprudence repeating a lesson over to himself to facilitate memorizing it, someone 

informing ordinary people of legal rulings, or anyone engaged in a lesson of Sacred Knowledge;

(3) giving the call to prayer or call to commence (iqama);

(4) teaching;

(5) seated waiting for the prayer, or saying ``Subhan Allah'';

(6) eating;

(7) a corrupt person who does not conceal his acts of disobedience;

(8) a young lady who is not a member of one's unmarriageable kin (dis: r32.6);

(9) someone who plays games that are not permissible (dis: k29.5), slanders others, sings, is an old 

wag, a chronic liar, addicted to profitless conversation, reviles others, or looks at women's faces, all of 



whom are offensive to greet unless their repentance from these things is known;

(10)  someone who is enjoying his wife, whose nakedness is exposed, who is relieving himself, 

drowsy, asleep, or someone who is in a bathhouse.

RESPONDING TO SALAMS

r33.2  It is not obligatory to respond to someone's Salams in circumstances where greeting him is 

uncalled-for, except for a corrupt person ((7) above), whose Salams it is obligatory to return.  It is not 

obligatory to answer the Salams of someone who is a child, intoxicated, or insane.  Nawawi (Allah Most 

High have mercy on him) says in his commentary on Sahih Muslim, ``Scholars disagree about greeting 

non-Muslims with as-Salamu `alaykum' or returning their Salams. We hold that it is unlawful to say it to 

the first, though is obligatory to return their greetings by saying `alaykum'  (and upon you), or simply, 

``Alaykum.'  Other scholars hold it is permissible to greet them first with `as-Salamu `alaykum' '' (al-

Durar al-mubaha (y99), 150151).

r34.0  BOASTING

r34.1  Allah Most High says,

 ``Do not praise yourselves:  He knows best who is godfearing'' (Koran 53:32)

r34.2  The Prophet (Allah bless him and give him peace) said,

``Allah has inspired to met that you are all to be humble towards each other such that no one 

transgresses against or exalts himself above another. (al-Adhkar (y102), 473-74)

r35.0  REVEALING ONE'S SINS TO OTHERS

r35.1  The Prophet (Allah bless him and give him peace) said:

`All of my Community shall be pardoned, save those who commit sins openly.  Committing them 

openly includes a man who does something shameful at night, and when morning comes, Allah having 

hidden his act, he says, ``O So-and-so, last night I did such and such';  his Lord having concealed it for 

him at night, while in the morning he pulls away the cover with which Allah had concealed it for him.''

r35.2  (Nawawi:)  It is offensive for a person who has been afflicted with an act of disobedience or the 

like to inform another of it.  Rather, one should repent to Allah Most High by desisting from it at once, 

regretting what one has done, and firmly resolving never to do the like of it again.  These three things 

are the integrals of repentance, which is not valid without them.  There is no harm in telling about a sin 

to one's sheikh or other person who may be expected to teach one how to desist from the act or refrain 

from similar acts, or appraise one of the causes that led to it, or pray for one, and so forth.  If such is the 

case, informing him is commendable.  It is only offensive to do so when no such interest can be served 

(ibid., 498).

r36.0  REVEALING A SECRET

r36.1  The Prophet (Allah bless him and give him peace) said,

``When a man says something, then glances left or right, his words are a confidence to be kept.''

(Ibid., 507)

r36.2  (Nahlawi:)  Telling a secret means to inform others of a remark, action, or state which one learns 

of from someone who wants it to remain hidden, whether it be good or bad.  This is hurting him, and 

hurting others is unlawful. 

Whenever people meet, it is obligatory to keep secret any act that occurs, any words spoke, or any 

state attributable to someone, when these concern something one would normally wish to remain 

confidential, while not being unlawful.  If unlawful, then:



(1) If it is against Allah Most High alone and does not involve legal measures such as prescribed legal 

penalties or disciplinary action (def: o17), then it must be kept secret.

(2) If it involves legal measures, as do fornication (dis: o12) and drinking (o16), then one has a 

choice between revealing it or not, though it is superior to conceal it.

(3) if it involves another person's rights, then if concealing it entails harm to anyone, or if it concerns 

prescribed legal measures such as retaliation for an injury or death (def: o3), or covering the cost of an 

article destroyed through negligence, then if the person whose rights have been infringed is ignorant of 

it, one is obliged to make the matter known, and must testify to it if asked to.

(4) If it involves another's rights, but concealing it does not entail harm to anyone and it does not 

concern prescribed legal measures, or it entails one of these two, but the person concerned already 

knows of it through another and one has not been asked to testify about it, then one is obliged to 

conceal the matter. (al-Durar al-mubaha (Y99), 134)

r37.0  DISAFFECTING A PERSON'S FAMILY FROM HIM

r37.1  (Nawawi:)  It is unlawful for a person to mention anything to another's servant, wife, son, and so 

forth that could disaffect them from him, unless one is commanding the right or forbidding the wrong.  

The Prophet (Allah bless him and give him peace) said,

``He who disaffects a person's wife or servant from him is not of us.''(al-Adhkar (Y102), 498)

r38.0 CURSING

THE PROHIBITION OF CURSING OTHERS

r38.1  (Nawawi:)  Cursing an upright Muslim is unlawful by unanimous consensus of all Muslims.  The 

Prophet (Allah bless him and give him peace) said, ``Cursing a believer is like killing him.''

THE PERMISSIBILITY OF CURSING THOSE WHO COMMIT DISOBEDIENCE WHEN THEY 

ARE NOT PERSONALLY IDENTIFIED OR KNOWN

r38.2  It is permissible (A: but not rewarded by Allah) to curse those who possess blameworthy 

characteristics, such as by saying, ``Allah curse oppressors,'' ``Allah curse the corrupt,'' ``Allah curse 

picture makers,'' and so forth.  Well-known and rigorously authenticated (sahih) hadiths verify that the 

Prophet (Allah bless him and give him peace) said:

(1) ``Allah curse her who wears false hair and her who arranges it for another'';

(2) ``Allah curse him who eats usurious gain (riba)'';

(3) ``Allah curse those who make pictures'';

(4) ``Allah curse him who surreptitiously changes property-line markers'';

all of these being found in Bukhari, Muslim, or both.

As for cursing a particular person who commits some act of disobedience, such as an oppressor, 

adulterer, maker of pictures, thief, or one who consumes usurious gain; the hadith evidence seems to 

suggest it is not unlawful, though Ghazali indicates (A: and it is the most reliable opinion) that it is 

unlawful unless the person cursed is someone we know has died in a state of unbelief, such as Abu 

Lahab, Abu Jahl, Pharaoh, Haman, and their likes.  This, as Ghazali notes, is ``because to curse means to 

distance another from the mercy of Allah Most High, while we do not know how the particular corrupt 

person or non-Muslim will end his life.  As for those the Prophet (Allah bless him and give him peace) 

personally cursed, perhaps it was because he knew they would die in unbelief.  Praying that evil befalls a 

person is similar to cursing, even when against a tyrant, such as saying, `May Allah not heal him,' `May 

Allah not keep him safe,' and similar remarks, if of a Muslim].  And likewise for cursing any animals or 

inanimate objects whatever-all this is objection-able [A: meaning offensive]'' (al-Adhkar (Y102), 476-80).



r39.0 BEGGING

r39.1  (Nahlawi:)  It is unlawful to ask for money or other worldly advantage from someone one has no 

right to ask, unless there is a necessity to.  The Prophet (Allah bless him and give him peace) said,

``One of you keeps begin until when he meets Allah Most High, there is not a piece of flesh left on his face,''

which is interpreted as referring to anyone who asks when it is not permissible to do so.  The degree of 

necessity that permits begging is when one is unable to earn a living due to illness or weakness and does 

not have enough food to last one day (al-Durar al-mubaha (y99), 139).

r40.0 MUSIC, SONG, AND DANCE

MUSICAL INSTRUMENTS

r40.1  (Ibn Hajar Haytami:)  As for the condemnation of musical instruments, flutes, strings, and the like 

by the Truthful and Trustworthy (Allah bless him and give him peace), who

``does not speak from personal caprice:  it is nothing besides a revelation inspired'' (Koran 53:3-4),

let those who refuse to obey him beware lest calamity strike them, or a painful torment.  The Prophet 

(Allah bless him and give him peace) said:

(1)  ``Allah Mighty and Majestic sent me as a guidance and mercy to believers and commanded me to 

do away with musical instruments, flutes, strings, crucifixes, and the affair of the pre-Islamic period of 

ignorance.''

(2) ``On the Day of Resurrection, Allah will pour molten lead into the ears of whoever sits listening 

to a songstress.''

 (3)  "Song makes hypocrisy grow in the heart as water does herbage

(4) ``This Community will experience the swallowing up of some people by the earth, metamorphosis 

of some into animals, and being rained upon with stones.''  Someone asked, ``When will this be, O 

messenger of Allah?'' and he said, ``When songstresses and musical instruments appear and wine is held 

to be lawful.''

(5) ``There will be peoples of my Community who will hold fornication, silk, wine, and musical 

instruments to be lawful....''

All of this is explicit and compelling textual evidence that musical instruments of all types are 

unlawful (Kaff al-ra`a' `an muharramat al-lahw wa al-sama` (y49), 2.269-70).

r40.2  (Nawawi:)  It is unlawful to use musical instruments-such as those which drinkers are known for, 

like the mandolin, lute, cymbals and flute-or to listen to them.  It is permissible to play the tambourine at 

weddings, circumcisions, and other times, even if it has bells on its sides.  Beating the kuba, a long drum 

with a narrow middle, is unlawful (Mughni al-muhtaj ila ma`rifa ma`ani alfaz al-Minhaj (y73)m, 4.429-30).

SINGING UNACCOMPANIED BY MUSICAL INSTRUMENTS

r40.3  (Ibn Hajar Haytami:)  As for listening to singing that is not accompanied by instruments, one 

should know that singing or listening to singing is offensive except under the circumstances to be 

mentioned in what follow.  Some scholars hold that singing is sunna at weddings and the like, and of our 

Imams, Ghazali and `Izzi ibn `Abd al-Salam say that it is sunna if it moves one to a noble state of mind 

that makes one remember the hereafter.  It is clear from this that all poetry which encourages good 

deeds, wisdom, noble qualities, abstinence from this-worldly things, or similar pious traits such as urging 

one to obey Allah, follow the sunna, or shun disobedience, is sunna to write, sing, or listen to, as more 

than one of our Imams have stated is obvious, since using a means to do good is itself doing good (kaff 

al-ra`a` ` an muhar-ramat al-lahw wa al-sama` (y49), 2.273).

DANCING

r40.4  (Nawawi: (n: with commentary by Muhammad Shirbini Khatib)) It is not prohibited to dance 

((Shirbini:)  which is not unlawful because it is only motions made while standing or bowing.  Furani and 

others have expressly stated that neither is it offensive, but rather is permissible, as is attested to by the 



hadith related in the sahihs of Bukhhari and Muslim that the Prophet (Allah bless him and give him 

peace) stood before `Ai'isha (Allah be well pleased with her) to screen her from view so that she could 

observe the Abyssinians sporting and dancing)-unless it is languid, like the movements of the effeminate 

(Mughni al-muhtaj ila ma`rifa ma`ani alfaz al Minhaj (y73), 4.430).
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The Means of Ridding Oneself of Delusions s6.1

s1.0 THOSE DELUDED BY THIS WORLD, ALLAH'S FORGIVENESS, OR THEIR OWN WORKS

s1.1 (Ibn Qudama Maqdisi (dis: q0.1):)  There are people misled by this world, saying, ``Cash is better 

than credit:  This world is cash while the next world is credit.''  And it is a point of deception, for cash 

cannot be better than credit unless the amount of each is equal.  Now a person's life, when compared to 

the hereafter, obviously does not amount to even a thousandth part before he breathes his last, while 

someone who says that ``cash is better than credit'' means ``provided the credit equals the cash.''  And 

this is the delusion of unbelievers.  As for those immersed by sin while their faith in eternal truths 

remains sound, they share this delusion with unbelievers, by preferring the present life to the hereafter, 

but their lot is easier than the unbelievers' in that their basic faith will keep them from unending 

punishment.

THOSE DELUDED BY ALLAH'S FORGIVENESS

s1.2  Other sinners delude themselves by saying, ``Allah is generous, we but rely on His forgiveness,'' 

while the learned tell us that if one longs for something one pursues it, and if one fears something one 

shuns it.  Whoever hopes for forgiveness while persisting in wrongdoing is deluded.  One must know 

that Allah Most High with His vast mercy, is terrible in retribution, having decreed that unbelievers shall 

abide in hell forever (dis: w55) even though their unbelief does not hurt Him in the slightest.  He has 

made some of His servants prey to infirmities and trials in this world, though He, Glorious and Exalted, 

is quite able to eliminate them.  Moreover, He has made us fear His punishment.  How can we not be 

afraid?  Fear and hope drive and arouse one to action.  That which does not spur one to works is 

deception, as is clear from the fact that the ``hope'' of most people makes them do nothing at all or 

prefer disobedience.   It is odd that early Muslims both worked and feared, while nowadays, though 

falling far short, people feel secure and tranquil as though they knew more about the generosity of Allah 

Most High than the prophets and the righteous.  If it could be had by wishing, why did the latter fatigue 

themselves and weep so much?  Does Allah condemn the Jews and Christians for anything besides being 

this way when He says,

``They grasp at the paltry things of this low life and say,  ``We shall be forgiven,' '' (Koran 7:169).

This delusion resembles that of people who do both good and evil, but more of evil, while imagining 

their good to be greater.  One might see them give a dirham as charity while having wrongfully 

appropriated many times that amount, or maybe even giving as charity something wrongfully acquired, 

relying on such a donation, which is like someone putting a dirham in one scalepan, a thousand in the 

other, and hoping the scale will balance.  Or another of them who thinks his good acts are more than his 

evil ones, the reason for which is that he keeps track of the number of good deeds, but does not take 

himself to task for the bad one,s nor consider his sins.  For example, he says,  ``Astaghfir Allah'' (May 

Allah forgive me) and ``Subhan Allah'' (Glory be to Allah) a hundred times a day, but then spends the 

rest of his day slandering Muslims and making ugly remarks, seeing the virtue of saying ``Subhan Allah'' 

and ``Astighfir Allah,'' but not the punishment for slander forbidden speech.

s1.3  Delusions generally occur among four kinds of people: Islamic scholars, devotees, would-be Sufis, 

and the wealthy.

s2.0  THE DELUSIONS OF ISLAMIC SCHOLARS

THOSE REMISS IN OUTWARD CONDUCT

s2.1  As for religious scholars, some master the legal and rational sciences but neglect to examine their 

outward habits and practices, not keeping their external self from sin or making it faithful in obedience.  

They are deluded by their learning and feel sure they rate high with Allah.  If they were to look with the 

eye of insight, they would see that the whole point of knowing about religious practice is to apply it.  

Without works, it is useless.  Allah Most High says,

``He who purifies it [the soul] has succeeded'' (Koran 91:9),

not, ``He who knows how to purify it has succeeded.''  If the Devil reminds such a person of the virtues 

of learned people, let the person for his part remember what has reached us about corrupt scholars, such 

as Allah's saying,

``...like a donkey laden with books'' (Koran 62:5).

THOSE WHO NEGLECT THEIR INWARD FAULTS



s2.2  Others master religious learning and its outward performance, but do not examine their hearts to 

eliminate the blameworthy traits therein such as pride, envy, ostentation, and seeking exaltation or fame.  

These have made their exterior seemly while neglecting their interior, forgetting the words of the 

Prophet (Allah bless him and give him peace),

``Allah does not look at your appearance or property, but only at your hearts and works.''

Such people apply themselves to works but do not apply themselves to hearts, though the heart is the 

real foundation, since no one is saved

``except he who comes to Allah with a pure heart'' (Koran 26:89).

They resemble someone who sows grain that comes up with weeds choking it out, but when ordered 

to weed it, merely trims away the weeds' twigs and stems, neglecting the roots, which take stronger hold.

Another segment of scholars know that these inner qualities are condemnable, but out of self 

satisfaction feel they are above them, and the they are too good as far as Allah is concerned for Him to 

afflict them with such traits, that only common people have them and not people at their own level of 

learning.  When symptoms of arrogance or avidness for leadership appear is such people, one of them 

may say, ``This is not arrogance, but only seeking to exalt Islam, display the nobility of religious 

learning, and to spite those given to reprehensible innovations,  Were I to wear clothes less fine or sit 

with a lower class of people, the enemies of religion would smirk, and gloat at my humiliation, which 

amounts to humiliating Islam.''  And he forgets about delusion, and that it is Satan Who has seduced him 

with this, which is plain from the fact that the Prophet (Allah bless him and give him peace) and his 

Companions were humble in manner and preferred the way of poverty and lowliness.

Still other scholars have acquired religious knowledge, purified their exterior actions, making them 

seemly with obedience, and examined their hearts, purifying them of ostentation, envy, pride, and the 

like, and yet there remain snares of the Devil and tricks of the ego hidden in the recesses of their hearts 

which they have failed to notice and this neglected.  You might see one of them spending the night and 

day in learning various religious sciences, organizing them and polishing up their terminology, such a 

person thinking his motive is the desire to manifest the religion of Allah Most High, while the real 

motive might be to make a name for himself and enhance his prestige.  Perhaps too his published work is 

not entirely free of self-praise, whether overtly, by wide, sweeping claims, or covertly, by attacks on 

others, to show by attacking them that he is better than they are and more knowledgeable.  Such kinds 

of behavior and similar ones are hidden faults which few discern but the wisest and strongest.  Those as 

weak as we are have little hope of doing so, but at least a person should be aware of his own defects and 

wish they were corrected.  There is hope for someone whose good acts make him happy and wicked 

ones make him sad, unlike someone who applauds himself and thinks himself the best of men.

s2.3    The above are the delusions of those who master important branches of Sacred Knowledge.  How 

then for those who content themselves with studying fields not essential to them, neglecting the import 

ones?

THEOLOGICAL POLEMICISTS

s2.4    Among them are those who busy themselves with theological polemics against heretical beliefs, 

and refuting the unorthodox.  Scholars engaged in this are of two types, those in the wrong and those in 

the right, the former advocating something other than the sunna, the latter advocating the sunna.  Both 

are deluded.  The misguidedness of those in the wrong is obvious (A: since they have left the Koran and 

sunna which are divinely protected).  As for those in the right, their delusion is in believing that arguing 

is the most important activity and greatest spiritual work in the religion of Allah Most High.  They 

maintain that one's religion is not complete until one has made lengthy investigations into one's beliefs, 

and that someone who simply believes in Allah and His messenger without preparing a case for it is 

deficient in faith.  Because of this mistaken presumption, they spend their lives learning how to dispute, 

conducting in-depth studies of statements of theological controversies until their spiritual insight 

eventually goes blind.  They do not pause to consider that the early Muslims, whom the Prophet (Allah 

bless him and give him peace) testified were the very best of mankind, and who lived to see many a 

reprehensible innovation (bid'a) and deviant belief, did not expose themselves and their religion to 

quarrels and disputation, or busy themselves therein at the expense of their hearts and works.  They did 

not talk about it at all, except under necessity to refute misguidance.  And if they saw someone 

persisting in blameworthy innovation, they had nothing more to do with him, without further debate or 

argument.  The hadith has reached us,

``No people went astray after having been guided save that they were afflicted with arguing.''

SERMONIZERS



s2.5  Others spend their time in homilies to people, the highest class of whom speak about traits of the 

self and qualities of the hear such as fear, hope, patience, gratitude, reliance on Allah, abstinence, 

certainty, and sincerity, thinking that by merely speaking of them, even of they do not have them, they 

acquire them.  Such people call to Allah while they themselves flee from Him.  They are among the most 

deluded.  And some of them turn from the proper way of exhorting others to relating baseless tales, 

adding words that are neither acceptable to Sacred Law nor to human intelligence, in an attempt to say 

something novel.

LEARNING HADITH FOR THE SAKE OF MAKING A REPUTATION

s.26  Others spend their time in listening to hadiths, gathering variants and rare chains of transmission or 

chains remarkable for having come through but few transmitters of advanced years.  The concern of one 

of them is to go from city to city, seeing sheikhs in order to drop names, saying, ``I relate from So-and-

so,'' ``I've met So-and-so,'' or ``I know chains of transmission no one else does.''

ARABISTS

s2.7  Others devote their time to advanced studies in Arabic grammar, lexicography, and poetry, 

claiming they are the scholars of the Islamic Community, dissipating their lives in subtleties of grammar 

and diction.  If they stopped to think, they would realize that someone who wastes his lifetime in the 

knowledge of the language of the Arabs is like someone who wastes it in  knowledge of the language of 

the Turks.  Arabic is only distinguished above the latter in that the Sacred Law has come in it.  As for 

lexicology, there are only two areas in which it is necessary for one to gain an understanding of rare 

words: those of the Koran, and those of the hadith.  As for grammar, one but needs enough to use the 

language properly.

s2.8  The really fortunate person is he who takes of each thing the amount that is critical to him and then 

goes on to apply it, putting his effort behind  it and purifying if of imperfection.  And this is the real aim.

s3.0 THE DELUSIONS OF DEVOTEES

s3.1 Devotees are of various types, including those remiss about obligatory acts while engaging in extra 

devotions and supererogatory works.

s3.2  Sometimes they are so worried about using water for purification that it reaches the level of 

obsessive doubt (waswasa) about the validity of their ablution.  You might see one of them unsatisfied 

with water the Sacred Law deems fit for ablution, imagining remote possibilities that it could be affected 

with something unclean, while not having such concern for the lawfulness of the source of the food he 

eats.  Were he to reverse these two, applying the care he takes for the water instead to his food, he 

would be closer to the practice of the early Muslims.  `Umar (Allah be well pleased with him) performed 

ablution from the water jar of a Christian despite signs that it might well be unclean, while he used to 

refrain from many kinds of permissible things for fear of falling into the unlawful.

s3.3  Others are so bedeviled by inner misgivings at their initial Allahu Akbar in the prayer that they may 

miss a rak`a with the imam.  And like them are those with obsessive doubts about the proper 

pronunciation of the letters of the Fatiha and other spoken elements of the prayer.  One of them may 

take precaution upon precaution in doubling the doubled letters , distinguishing from and so forth, 

beyond the necessary, until he is finally so concerned about it that he does not think about anything else, 

neglecting the meaning of the Koran and the lessons he should be taking from it.  And this is among the 

ugliest forms of delusion, for people are not required to pronounce the letters when reciting the Koran 

with more precision than that with which classical Arabic is normally spoken.  Such people are as if 

delivering a message to a ruler, the messenger fastidiously pronouncing each letter and repeating those 

he is unsatisfied with, having quite forgotten the purpose of the message and the dignity of the assembly 

before whom he is delivering it.  How richly such a person deserves to be thrown out and taught a 

lesson.

s3.4 A third group is deluded by reciting the Koran, which they rush through, perhaps finishing twice a 

day, the tongue of one of them being occupied therein while his heart is wandering through the valleys 

of daydream, not reflecting on its meanings, heeding its exhortations, or obeying its ordinances and 



prohibitions.  Such a person is misled, believing the Koran is only intended for reciting.  He is like 

someone to whom his master has written a letter charging him with certain matters and forbidding him  

others, while the servant does no bother the understand it or carry it out but simply memorizes it and 

repeats it, thinking that this is the purport of it, while violating the master's commands and prohibitions.  

Others relish the sound of their own voice in reciting the Koran, disregarding its significance.  One 

should examine one's heart as to whether one is enjoying the meter, the sound, or the meaning (A: 

though it is not blame worthy to enjoy the meter or sound, unless one is unconcerned with the meaning).

s3.5 Others are deceived by fasting, and frequently practice it, but do not restrain their tongue from 

slander and useless words, keep their belly from ill-gotten or unlawful food with which to break their 

fast, or free their heart from ostentation.

s3.6 Others are deluded by going on pilgrimage, departing for it without restoring the rights of people 

they have wronged (dis: p77.3), meeting their financial obligations, asking the permission of their 

parents, or obtaining lawfully gotten provision.  And this may be after having fulfilled the obligatory hajj, 

while they neglect obligatory acts of worship enroute, are unable to purify their garments and person, 

and do not refrain from unpermitted sex or getting into arguments, despite which they think all is well 

with them, being self deceived.

s3.7 Others command the right and forbid the wrong, while forgetting themselves.

s3.8  Others include the imam who leads the group prayer at the mosque, but when someone more 

godfearing or knowledgeable is allowed to lead in his stead, it weighs heavily on him.  Or the muezzin 

who calls to the prayer, believing he is doing it for the sake of Allah, but when someone else gives the 

call in his absence, it annoys him and he says, ``He has infringed on my position.''

s3.9   Others eschew material possessions, content with poor clothes and food and with living in 

mosques, thinking that they have reachedthe rank of the abstinent (zuhhad), while they are avoid for 

leadership and prestige.  In fact, they have given up the lesser of two matters while getting involved in 

the more deadly.

s3.10    Still others enthusiastically perform supererogatory acts while not being concerned for the 

obligatory ones.  You may see one of them savoring the midmorning or night vigil prayer, but finding no 

satisfaction in the prescribed prayer, but finding no satisfaction in the prescribed prayer nor hastening to 

pray it at the first of its time.  Such a person has forgotten the Prophet's words (Allah bless him and give 

him peace) relating that Allah Mighty and Majestic said,

``Those near to Me do not approach Me with anything like that which I have made obligatory upon them.''

s3.11   There is no spiritual labor without its dangers, and those who do not know them fall prey to 

them.  Whoever wishes to learn them should study the dangers of ostentation that exist in acts of 

worship, from fasting and prayer to all the rest, in the chapters set forth in this book (A: i.e. Ibn 

Qudama's source here, Ghazali's Ihya' `ulum aldin).

s4.0  THE DELUSIONS OF WOULD-BE SUFIS

s4.1  The deluded among them are of various types.  Some are deluded by the dress, terminology, or 

demeanor of the Sufis.  They imitate the sincere Sufis (dis: w9) externally, but do not tax themselves 

with spiritual struggle or self-discipline.  Rather, they pounce upon and quarrel over wealth that is 

unlawful, doubtful, or from rulers (dis: p32:3), rending each other's honor whenever they are at cross-

purposes.  The delusion of these is obvious.  They are like an old woman who hears that the names of 

courageous, valiant soldiers are inscribed in the official roster and they are ceded whole tracts of land.  

Feeling a longing within herself, she dons hauberk and helmet, learns a few heroic stanzas and the details 

of their apparel and characteristics, and then sets out for the camp.  Her name is duly entered in the lists, 

but when she reports for inspection, she is ordered to take off the helmet and armor to see what is 

underneath, and to be tried in combat.  When she complies, it turns out that she is a feeble old crone, 

and she is told ,"you only came to mock the king and his court!-Take her away and throw her under the 

elephant's feet.''  And she is flung under it to be trampled.

Thus will be the state of pretenders to Sufism on the Day of Judgement, when they stand revealed and 

are brought before the Supreme Judge, who looks at hears, not patched clothes or Sufi dress.

s4.2  Others claim to have attained to gnosis and contemplative knowledge of the Divine, to have passed 



through spiritual stations and states, and to have reached nearness to Allah, while they know nothing of 

any of this except the words.  You might see one of them reiterating these terms, thinking it above the 

combined learning of the first and last, and looking with condescension upon the scholars of Sacred 

Law, hadith, and other disciplines, to say nothing of ordinary Muslims.  Sometimes a common person 

will keep their company for many days, picking up these artificial phrases and parroting them as if he 

were speaking divine revelation, with sneering contempt for scholars and worshipers, saying that they 

are veiled from Allah (A: which could be true, though saying it by way of self-praise is very wrong) 

while he has attained to the Truth, and that he is one of those brought near to Allah-while Allah 

considers him a debauched hypocrite, and the transformed ones know him to be an ignorant fool who 

has not acquired sound knowledge, perfected his character, or kept watch over his heart, but merely 

pursued his own fancy and memorized a lot of gibberish.

s4.3  Others roll up and put away the carpet of the Sacred Law, rejecting its rulings and considering the 

unlawful and the lawful to be equal, saying, ``Allah does not need my works, so why should I bother?'' 

One of them may say, ``Outward devotions have no value, only hears mean anything.  Our hearts are 

aflame with the love of Allah Most High, and we have attained to gnosis of Him.  If we are bodily 

immersed in this word, yet our hearts are in worshipful seclusion in the presence of the Divine.  

Outwardly we may give in to our desires, but not in our hearts.''  they claim to have surpassed the rank 

of the common people, beyond the need to school the lower self with physical devotions, and that 

gratifying bodily lusts does not divert them from the path of Allah Most High because of their firmness 

therein.  They exalt themselves above the level of the prophets (upon whom be peace) who used to 

weep for years over a single mistake.

s4.4  (n: As no age is without pretenders to Sufism, the following texts will hopefully be useful in letting 

some principal Sufis describe in their own words the delusions of those who consider themselves 

``above the Sacred Law.'')

s4.5  (Ibn `Ajiba:)  Someone said to Junayd, ``There is a group who claim they arrive to a state in which 

legal responsibility no longer applies to them.''  ``They have arrived,'' he replied, ``but to hell'' (Iqaz al-

himam fi sharh al-Hikam (y54), 210).

s4.6  (Ghazali:)  When anyone claims there is a state between him and Allah relieving him of the need to 

obey the Sacred Law such that the prayer, fasting, and so forth are no obligatory for him, or that 

drinking wine and taking other people's money are permissible form-as some pretenders to Sufism, 

namely those ``above the Sacred Law'' (ibahiyyun) have claimed-there is no doubt that the imam of the 

Musilms or his representative is obliged to kill him.  Some hold that executing such a person is better in 

Allah's sight than killing a hundred unbelievers in the path of Allah Most High (Hashiya at-Shaykh 

Ibrahim at-Bajuri (y5), 2.267).

s4.7  (Muhyiddin ibn al-Arabi:)  When we see someone in this Community who claims to be able to 

guide others to Allah, but is remiss in but one rule of the Sacred Law-even if he manifests miracles that 

stagger the mind-asserting that his shortcoming is a special dispensation for him, we do not even turn to 

look at him, for such a person is not a sheikh, nor is he speaking the truth, for no one is entrusted with 

the secrets of Allah Most High save one in whom the ordinances of the Sacred Law are preserved (Jami' 

karamat al-awliya' (y95), 1.3).

s4.8  (Sheikh Ahmad al-`Alawi:)  The friend of Allah (wali) is not divinely  protected from error, for 

which reason he is to be feared for and his word is not be relied upon when it exceeds what has been 

conveyed by the sunna concerning matters of the after life, because he is suspended from making any 

new provisions in the Sacred Law, and in respect to the prophets (upon whom be peace) he is not a 

guide.  He is only entitled to believe what the Lawgiver has informed of.

``Today I have perfected you religion for you and completed My favor upon you, and I please that 

Islam be your religion'' (Koran 5:3).

The gnostic in the first of his states is strongly affected by the initial impact, and will sometimes try to 

take on a discussion of the affairs of the afterlife, as opposed to the final state, in which he may be so 

quiescent that an unknowing observer might assume its strength has waned, though this is rather the 

result of this perfection and firmness in his station.  It has been said that they way begins in madness, 

proceeds to arts, and ends in quietude.  So one is obliged, whenever one's rapture subsides, to return to 

what the Lawgiver has stated, without personal figurative interpretations.  This is why our author says, 

``Faith is incisive,'' meaning that one cuts the self short  whenever it wants eminence and elevation.  The 

gnostic's spiritual will, exalted above all else, must carry him beyond what we have just mentioned.  For 



he is outside our phenomenal frame of reference and all it contains, and whenever he wants to speak 

about things of the afterlife his words are high, unintelligible, and a source of trouble to both those who 

believe him and those who do not, which is why he is forbidden speech about it, and as much as he 

increasingly forgoes it, he increases in nearness to Allah and in safety.  Sufis call this station subsistence 

(baqa').  Before a disciple is firmly established therein, it is to be feared that he will be overtaken by 

misfortune because of his lack of a foothold in the state of subsistence, a juncture that has been called 

``from annihilation to subsistence, or annihilation to perdition'' (al-Minah al-quddusiyya fi sharh al-

Murshid al-mu`in bi tariq al Sufiyya (y8), 67-68).

s4.9  (`Abd al-Karim Jili:)  My brother, Allah have mercy on you, I have travelled to the remotest cities 

and dealt with all types of people, but never has my eye seen, nor ear heard of nor is there any uglier or 

farther from the presence of Allah Most High than a certain group who pretend they are accomplished 

Sufis, claiming for themselves a lineal spiritual tradition from the perfected ones and appearing in their 

guise, while they do not believe in Allah, His messengers, or the Last Day, and do not comply with the 

responsibilities of the Sacred Law, depicting the states of the prophets and their messages in a manner 

that no one with a particle of faith in his heartcan accept, let alone someone who has reached the level of 

those to whom the unseen disclosed and who have gnostic insight.  We have seen a great number of their 

luminaries in cities in Azerbaijan, Shirwan, Jilan, and Khurasan, may Allah curse them all (Idah al-

maqsud min wahdat al-wujud (Y98), 17-18).

s4.10  The delusions of those ``above the Sacred Law'' are beyond number, all of it mistakes and inner 

suggestions with which the Devil has tricked them because of their having taken up spiritual struggle 

before they mastered the rules of the Sacred Law, and they did not connect themselves with a sheikh of 

learning and religion worthy of being followed (dis:w9.9-9).

s4.11  Other students of Sufism proceed on the right path, engage in spiritual struggle, begin to actually 

travel in the way, and the door of gnosis, contemplative knowledge of the Divine, opens to them.  But 

when they sniff the first traces of this knowledge, it surprises them and they exult in it and are pleased by 

the strangeness of it, until their hearts become fettered with turning to it and thinking about it, and how 

it was disclosed to them but not others.  And all of this is delusion, for the wonders met with in the path 

of Allah Glorious and Exalted are endless.  If one stops with a particular marvel and becomes enamored 

with it, one's progress falters and one fails to reach the goal.  Such a person is like someone going to see 

a king, who notices a garden at the palace gate with flowers in it, the like of which he has never seen, 

and who stops to look at them until there is no longer time to meet the king.

s5.0  THE DELUSIONS OF THE WEALTHY

s5.1  The deluded among the wealthy are of various types.  Some of them eagerly build mosques, 

schools, hospices, aqueducts, whatever people can see, and write their names upon them to perpetuate 

their memory and keep it alive after their death, while of one of them were called upon to spend a single 

dinar on something that did not have his name on it, it would be a burden for him.  If not for the fact that 

this aim is other people and not Allah Himself, this would not be so hard for him, as Allah is looking at 

him whether he writes his name or not.

Others spend money embellishing mosques with ornamentation and bas-reliefs, which are prohibited 

by Sacred Law and distracting to the people praying in them.  The aim in prayer is humble awe and an 

attentive heart, while this ornamentation spoils the hearts of those praying.  And if the money spend on 

such things is from an unlawful source to begin with, so much greater the delusion.  Malik ibn Dinar 

(Allah have mercy on him) said, ``A man came to a mosque, stopped at the entrance, and said, `someone 

like me does not enter a house of Allah'-for which he was accorded the rank of those with perfect faith 

(siddiq).''  And this is how we should revere mosques, by seeing them as defiled by our entering them 

with our self as bad as it is, an affront to them; not by seeing to their defilement with the unlawful and 

with this-worldly embellishment, trying to outdo Allah Most High.  The delusion of someone who does 

this is in thinking the wrong to be right.

s5.2  Others protect their money, holding fast to it with the tight fist of greed, and then occupy 

themselves with bodily works of worship that do not cost much, like fasting, prayer, or reciting the 

whole Koran.  They are deluded, for stinginess is deadly (dis: p75.25) and has taken over their heart.  

They need to rid themselves of if by spending of their wealth, but are too busy with supererogatory 

works to do so.  They are like someone who, when a snake has entered his clothes, sets about cooking 

up a syrup of vinegar and honey to reduce his bile.



s5.3  There are others whose selfishness will not let them give anything but zakat.  One of them may pay 

out the worst property he has, or give it to those of the poor who are useful to him, vacillating between 

which of his ulterior motives can best be served, or as to whom he may have use for in the future or is 

``good for something'' in particular.  Another may deliver his zakat to a prominent public figure so he 

will consider him to be someone and later fulfill his needs.  And all of this invalidates the intention, the 

person who does it being deluded by wanting recompense from others for worshiping Allah Most High.

s5.4  Some wealthy people and others are deluded by frequenting circles of dhikr (remembrance of 

Allah), thinking that merely attending them will take the place of works and of a sober look at the 

afterlife, though it is not so, for circles of dhikr are only' commendable in that they motivate one to do 

good.  And anything that is a means to something else is pointless if it does no achieve it.  When one of 

them hears something that creates fear of divine punishment, he says nothing more than.  ``O Protector, 

keep us safe,'' or ``I take refuge in Allah,''thinking he has done all that is necessary.  He is like a sick 

person who comes to a group of doctors to hear what is happening.  Or a hungry person who visits 

someone who can describe delicious food to him, and then leaves.  It does not do him much good.  And 

likewise with hearing acts of obedience described without applying them:  every admonition that does 

not change something within one that affects one's actions is a case against one.

s6.0  REMEDYING DELUSIONS

s6.1  If it be objected that I have not mentioned a single action which is free of delusion, the replay is 

that the matter of the afterlife hinges upon one thing alone:" straightening out one's heart.  And no one is 

incapable of it except someone whose intention is insincere.  If a person were as concerned about the 

next world as this one, he would certainly achieve it.  The early Muslims did so, and so have those who 

have followed them in excellence.

Three things can be used to help rid oneself of delusions:

(1) intelligence, the real light by which a person sees things as they are;

(2) knowledge, through which a person knows himself, his Lord, his this-worldly life, and the life to come;

(3) and learning, by which we mean learning how to travel the way to Allah Most High, the pitfall 

therein, and learning what will bring one nearer and guide one, all of which may be found in this books 

(dis: s3.11(A:)).

When a person has done all this, he should be wary lest the Devil beguile him and make him desirous 

for leadership, or lest he feel secure from Allah's devising (def: p66).  Fear should never be absent from 

the hearts of the friends (awliya') of Allah.  We ask Allah to protect us from delusion and that we may 

end our lives well.  Truly, He is near and answers supplications (Mukhtasar Minhaj al-qasidin (y62), 

237-50).
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t1.0  INTENTION, SINCERITY, AND BEING TRUE

INTENTION



t1.1 (Nawawi:)  Allah Most High says,

``Whoever leaves home to emigrate to Allah and His messenger but whom death overtakes:  paying 

his recompense falls to Allah'' (Koran 4:100).

The Prophet (Allah bless him and give him peace) said:

``Works are only according to intentions, and man only receives what he intends.  Whoever's 

emigration was to Allah and His messenger has truly emigrated to Allah and His messenger; and 

whoever's emigration was for worldly gain or to wed a woman, his if for that to which he emigrated.''

This is a hadith whose authenticity Bukhari and Muslim agree upon, and there is complete scholarly 

consensus on the greatness of its rank and majesty.  It is one of the cornerstones, fundamental supports, 

and most important integrals of faith.  Imam Shafi`i (Allah have mercy on him) said it enters into seventy 

chapters of jurisprudence.  He also said it constitutes one-third of Sacred Knowledge.

SINCERITY (IKHLAS)

t1.2  Allah Most High says:

(1) ``Nor were they commanded save to worship Him, sincere to Him in  their religion'' (Koran 98:5).

(2) ``So worship Allah with sincerity'' (Koran 39:2).

t1.3 The Master Abul Qasim Qushayri (Allah have mercy on Him) said: ``Sincerity is to make Allah 

one's sole aim in acts of obedience, meaning to intend by one's obedience to draw nearer to Allah Most 

High and nothing else, whether hypocrisy before others, acquiring esteem in their eyes, love of their 

praise, or anything besides drawing nearer to Allah.  One could say that sincerity is purifying the mind 

from paying attention to one's fellow creatures.''

t1.4  Abu `Uthman (Allah have mercy on Him) said, ``Sincerity it to forget to regard men by 

continuously regarding their Maker.''  He also said, ``The sincerity of ordinary people is that which is 

free of self-interest, while the sincerity of the elect is that which comes over them, not from them, for 

acts of worship appear in them from which they are at a remove, and neither observe nor consider'' (al-

Majmu' (y108), 1.16-17).

t1.5 (Nawawi:)  Abu Yazid (Allah Most High be well pleased with him) said:;

``For twelve years I was the blacksmith of my soul; for five, the mirror of my heart; for one year I 

observed what was between them, and lo, around my waist I found the girdle of unbelief (zunnar ) in 

plain view.  So I worked for five years at cutting it, seeking a way to dissever it, until at length this was 

revealed to me and looking at mankind, I saw them as dead and prayed a fourfold Allahu Akbar over 

them.''

Sufficient to show the subtlety of the hiddenness of ostentation is the difficulty with which this 

master recognized it, who had few equals in this path.  As for his remark ``I saw them as dead,'' it is of 

the greatest worth and excellence, words that express this meaning being seldom met with outside those 

of the Prophet (Allah bless him and give him peace).  What it signifies is that when he underwent this 

spiritual struggle and his lower self became trained and his heart enlightened, when he had mastered the 

self, subdued it, taken full possession of it, and made it submit in everything, he looked at all creatures 

and found them as if dead, without discoverable trait.  They could not harm or benefit, bestow or keep 

back, give life or death, join or separate, bring close or make far, save or damn, give sustenance or 

withhold it; they possessed neither benefit nor harm to themselves, neither life nor death, nor 

resurrection.  Now, the dead are dealt with, regarding these things, as deceased, and they are not feared, 

nor are hopes placed in them, nor does desire arise for what they have.  We do not do anything for their 

sake, refrain from anything for their sake, or forgo any act of obedience to Allah for their sake, any more 

than we would to win the praise of the dead.  They are not shown-off in front of, their favor is not 

sought through flattery or compromise of principles, and they do not occupy one's attention.  They are 

not held in contempt or disparaged; their defects are unmentioned, their shameful points unsought out, 

their mistakes uncriticized; though if penalties prescribed by Sacred Law are incurred, we enforce them.  

In short, they are as though nonexistent in everything we have mentioned, the decisions of Allah Most 

High holding sway over them.  Whoever deals with them accordingly has attained to the good of this 

world and the next.  May Allah Most Generous give us success in realizing it (Bustan al-`afrifin (y104), 

131-34).

BEING TRUE (SIDQ)

t1.6 (Nawawi:)  As for being true, Allah Most High says,



``O you who believe, fear Allah, and be with those who are true'' (Koran 9:119).

t1.7  Sahl ibn `Abdullah Tustari said, ``The servant who compromises his principles, for himself or 

another, will never catch even a scent of being true.''

t1.8  It is related that Harith al-Muhasibi (Allah have mercy on him) said:  ``A person who is true would 

not care if his whole value vanished from the hears of men for the sake of bettering his heart.  He does 

not like people seeing the smallest bit of his good acts, and does not mind their noticing the worst of 

them, for to be otherwise would show he wants to be more in their eyes, and this is out of character for 

those of great faith (siddiqin).''

t1.9  Dhul Nun al-Misri (Allah have mercy on him) said: ``Truth is the sword of Allah.  Whatever it is 

put to, it cuts'' (al-Majmu` (y108), 1.17).

t2.0  A LETTER TO ONE OF THE BRETHREN

t2.1  (Ibn `Ata' Illah:) I know of nothing more useful to you than four matters: surrender to Allah, to 

humbly entreat Him, to think the best of Him, and to perpetually renew your repentance to Him, even if 

you should repeat a sin seventy times in a day.

SURRENDER TO ALLAH

t2.2 Surrender to Him gives you relief in the present life from having to plan while He does, triumph in 

the next life through the supreme favor, and safety from the idolatry of contention, for how should you 

contend with Him for something you do not own with Him?  Cast yourself amidst His kingdom, meager 

in its plentitude and insignificant in its vastness, and He will plan for you as He does for it.  Do not leave 

the slavehood that is yours for claims to a lordship that you have no claim to.  To plan and choose for 

oneself are enormities with respect to hearts and inmost souls, as you find it the Book of Allah Most 

High where Allah says: ``Your Lord creates whatever He wills and chooses, and they do not have a choice.  

Glory be to Allah above what they associate with Him'' (Koran 28:68).

EARNESTLY ENTREATING ALLAH

t2.3  As for earnestly entreating Allah, in it lies the coming of increase, lifting of hardships, enwrapment 

in mantles of divine gifts, and safety from affliction.  One is repaid for it in times of hardship by the 

Master's undertaking one's protection, and in times of ease by His seeing to one's gain.  It is the greatest 

threshold and straightest way.  It is effectual despite unbelief, so how could it be ineffectual with faith?  

Have you not heard the words of Allah Most High:

``And when you are touched by affliction at sea, those to whom you pray besides Him are lost, but 

when He delivers you to shore, you turn away.  Surely man is an ingrate'' (Koran 17:67)

-meaning that He answers you.  Earnest entreaty is the door Allah Most High has placed between 

Himself and His servants.  Gifts come to whomever betakes himself to it, and spiritual favors 

unceasingly reach whoever stands before it.  Whoever enters unto Him by it attains to the reality of 

divine assistance.  And whenever He release unto you through it, He bestows of every good thin in the 

most lavish gift giving, as is found in the Book of Allah Most High where Allah says,

``If only they had earnestly entreated Us when Our vengeance reached them'' (Koran 6:43).

THINKING THE BEST OF ALLAH

t2.4  As for thinking best of Allah, how tremendous it is for whomever Allah has blessed with it.  

Whoever has it does not lace the slightest bit of good, and whoever lacks it will never find any.  You 

will never have a better excuse to Allah than it, or one more profitable.  Nor anything that better leads 

you to Allah or is more guidance giving.  It informs one what Allah will make of one and gives good 

tidings the like of whose words no eye has ever read nor tongue given utterance to.  This is found in the 

sunna of the Prophet (Allah bless him and give him peace), where he says, quoting Allah,

``I am night to what My servant expects of Me.''

CONTINUALLY RENEWED REPENTANCE

t2.5  As for continually renewing one's repentance to Allah, it is the wellspring of every spiritual rank 

and station from first to last, inwardly and outwardly.  There is no excellence in one who lacks it, and 



nothing lacking in one who has it.  It is the key to every good, outwardly and inwardly, the very soul of 

stations of wisdom, and the reason men are made friends of Allah (awliya).  If the repentance of the Axis 

of the World (Qutb) were like that of the ordinary righteous person because of equality in station, the 

higher of them would not surpass the other for his exaltedness of rank and tremendousness of spiritual 

certainty.  Allah Most Glorious and Exalted has not made any rank below it except that of wrongdoing, 

as Allah Most High says,

``Whoever does not repent, they are the wrongdoers'' (Koran 49:11),

it being required from every messenger and prophet, every great-faithed one (siddiq) and friend of Allah 

(wali), every godfearing pious person, misguided profligate, and every doomed unbeliever.  You may 

find this is the Book of Allah Most High where Allah Glorious and Exalted says,

``O people: fear you Lord'' (Koran 4;1),

Godfearingness being through repentance to Him and regret before Him.  The repentance of those who 

do evil lies in abandoning it, while the repentance of those who do good lies in not halting with their 

good, whether it consists of spiritual effort or its rewards.  The repentance of both is the same: not to 

stop at it.

``... the faith of your father Ibrahim.  He has named you Muslims'' (Koran 22:78).

It was of Ibrahim's faith not to halt with what passes away, or fix his regard on existent things.  In 

quoting him to us, Allah Most High says,

``I love not things which pass away'' (Koran 6:76).

t2.6  In general, someone's who cannot benefit from a little will not benefit from a lot (A: since a lot of 

work does not (A: since a lot of work does not avail without sincerity), and someone who cannot profit 

from a hint will not profit from a plain remark.  When Allah gives you understanding, Your hearing will 

not cease nor you benefiting be restricted to a certain time.  May Allah give us and you to understand 

Him, give us and you to hear Him, dissever us from everything besides Him, dissever us from everything 

besides Him, enter us into His shade and protection, and make us of those to whom He has given 

spiritual insight, guidance, and a yearning for His nearness.  May He not scatter the intention of our 

hearts but rather center our purpose on Him, and remove our cares by bringing us to our destination.  

Ameen.

May there be safety for the whole group, and blessing and peace upon the Best of Messengers (al-

Hikam al-Ata'iyya wa al-munajat al-ilahiyya (y56), 103-9).

t3.0 COUNSELS AND MAXIMS

t3.1  (Muhammad Sa`id Burhani:)  Do not limit yourself to deep words and profound spiritual allusions 

but make provision for the afterlife before death comes, when fine words will be lost and the rak`as you 

prayed by night or day will remain..

t3.2  Give voluntary charity as much as possible, for you owe more than merely the zakat obligatory.  

Make provision for the afterlife by giving while you have health and want to cling to your money out of 

fear of poverty, seeing life before you.  Allah Most High says,

Whoever is watchful against the stinginess of his own soul, those shall be the successful'' (Koran 

59:9),meaning they shall be saved.

t3.3 Never obey anyone of Allah's servants, even father or mother, in an act of disobedience to Allah, for 

there is no obedience to a creature in disobedience to the Creator.

t3.4 Do not wrong another person, for wrongs done to others are clouds of darkness on the Day of 

Judgement.  Wronging others includes not doing what Allah has obliged you to do for them.

t3.5 Beware of enmity against anyone who has said, ``La ilaha ill Allah' (There is no god but Allah), for 

Allah has honored them with faith, and particularly the righteous of them, for Allah Most High says in a 

rigorously authenticated (sahih) hadith,

``He who makes an enemy of a friend of Mine, I declare war against,''

t3.6 Tell the truth when you speak.  It is one of the worst betrayals to tell your brother something he 

thinks you are being honest about when the matter is otherwise.

t3.7  Be honest in your clothes and dress.  It is an outrage against Allah to appear to His servants in the 

guise of the righteous while secretly contradicting it with the works of the wicked.



t3.8  Recite the Koran and contemplate its meanings.  Reflect while reading it on the qualities Allah has 

praised, with which He describes the people He loves.  Acquire these qualities yourself and shun those 

Allah has condemned.  Do your utmost of memorize the Holy Koran by acts as you do by words.

t3.9  Never explain a verse of Holy Koran by your own opinion, but check as to how it has been 

understood by the scholars of Sacred Law and men of wisdom who came before you.  If you 

comprehend something else by it and what you have understood contradicts the Sacred Law, forsake 

your wretched opinion and fling it against the wall.

t3.10  Beware lest you ever say anything that does not conform to the Sacred Law. Know that the 

highest stage of the perfected ones (rijal) is the Sacred Law of Muhammad (Allah bless him and give him 

peace).  And know that the exoteric that contravenes the exoteric is a fraud.

t3.11  Take care to eat lawful food bought with a lawful income, for the entire body of someone who 

eats what is lawful, his hearing, eyesight, hands, and feet, are disposed to obey Allah whether he wishes 

to or not; while the whole body of someone who eats the unlawful is disposed to do wrong whether he 

wants to or not.

t3.12  Keep the thought of Allah Mighty and Majestic ever before you with respect to what He takes 

from you and what He gives.  He takes away nothing except that you may show patience and win His 

love, for He loves the patient, and when He loves you, He will treat you as a lover does his beloved.  

And so too, when He gives to you, He bestows blessings upon you that you may give thanks, for He 

loves the thankful.

t3.13  Do not walk a step, take a bite, or make a move without intending thereby to draw nearer to Allah.

t3.14  Perform the remembrance of Allah (dhikr) silently and aloud, in a group and when alone, for Allah 

Most High says,``Remember Me: I will remember you'' (Koran 2:152).

It is sufficient as to its worth that Allah is remembering you as long as you are remembering Him.

t31.5  Give frequent utterance to the axiom of Islam ``La ilaha ill Allah'' (There is no god but Allah), for 

it is the greatest invocation (dhikr), as is mentioned in the hadith,

``The best thins I or any of the prophets before me have said is `La ilaha ill Allah.'''

And in a hadith qudsi,

``Were the seven heavens and seven earths placed on one side of a balance scale and `La ilaha ill 

Allah' placed on the other, the latter would outweigh them all.''

t3.16  Train you children in points of Islamic behavior so they grow up to be Muslims who love Islam 

and respect the religion of Islam.

t13.7  Do not seek exaltation on earth, but have humility in whatever degree Allah has raised you to.  

For Allah has brought you forth from the earth, you mother, and it is unseemly to exalt yourself above 

her.  As a hadith says,

``Allah has charged Himself to raise nothing in this world, save that He will lower it again.''

So if you are such a thing, you may expect to be lowered by Allah.

t3.18  Always visit those who are ill, as it helps one reflect and take admonition, for someone ill is close 

to Allah.  One has only to consider that the sick person has no one to call upon but Allah, nothing to 

reflect on but Allah, and his condition reminds one of the blessing of health (al-Hall al-sadid li ma 

astashkalahu al-murid (y46), 29-32).
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u.10 THE HADITH TEXT

u1.1  `Umar ibn Khattab (Allah be well pleased with him) said:

`As we sat one day with the Messenger of Allah (Allah bless him and give him peace), a man with 

pure white clothing and jet black hair came to us, without a trace of travelling upon him, though none of 

us knew him.  He sat down before the Prophet (Allah bless him and give him peace) bracing his knees 

against his, and resting his hands on his legs, said: `Muhammad, tell me about Islam.'  The Messenger of 

Allah (Allah bless him and give him peace) said:  `Islam is to testify there is no god but Allah and that 

Muhammad is the Messenger of Allah, and to perform the prayer, give zakat, fast in Ramadan, and 

perform the pilgrimage to the House if you can find  a way.'  He said: `You have spoken the truth,' and 

we were surprised that he should ask and then confirm the answer.  Then he said: `Tell me about true 

faith (iman),' and the Prophet (Allah bless him and give him peace) answered: `It is to believe in Allah, 

His angels, His inspired Books, His messengers, the Last Day, and in destiny, its good and evil.''  You 

have spoken the truth,' he said, `Now tell me about the perfection of faith (ihsan),' and the Prophet 

(Allah bless him and give him peace) answered:  `It is to adore Allah as if you see Him, and if you see 

Him not, He nevertheless sees you.'  `Tell me of the Hour,' said the visitor, and he was told: `The one 

questioned knows no more about it than the questioner.' 'Then tell me of its portents,'he said, and the 

Prophet (Allah bless him and give him peace) replied:'That the slave woman shall give birth to her 

mistress, and that you shall see barefoot, naked, penniless shepherds vying in constructing high 

buildings.'  Then the visitor left.  I waited a while, and the Prophet (Allah bless him and give him peace) 

said to me, `Do you know, `Umar, who was the questioned?' and I replied, `Allah and His messenger 

know best.'  He said, `It was Gabriel, who came to you to teach you your religion ' '' (Sahih Muslim 

(y92), 1.37-38). 

u2.0  ISLAM

u2.1  `Islam is to testify there is no god but Allah and that Muhammad is the Messenger of Allah, and to 

perform the prayer, give zakat, fast in Ramadan, and perform the pilgrimage to the House if you can find 

a way.''

u2.2  (Nawawi:)  The sheikh and Imam Ibn Salah (Allah have mercy on him) said: ``Being a Muslim is 

outwardly established by one's saying the two Testifications of Faith (Shahadatayn) (N: even if they are 

not spoken in Arabic).  The Prophet (Allah bless him and give him peace) only added the prayer, zakat, 

the pilgrimage, and the fast because they are the most patent and greatest of Islamic observances.  One's 

submission (istislam) is perfected through performing them, and neglecting them suggests that one has 

dissolved or vitiated the terms of one's compliance.  Moreover the term faith (iman) encompasses all of 

the things by which Islam is explained in this hadith, and indeed, all acts of obedience, for they are the 

fruits of the inner conviction that is the underlying basis of faith, and are what strengthen, complete, and 

preserve it.''

u2.3 The position of Muslim orthodoxy is that no Muslim becomes a non-Muslim through sin.  Muslims 

of heretical sectarian groups and those of reprehensible innovations (bid`a) are not thereby non-Muslims 

(dis: w47.2).



u2.4  Any Muslim who denies something that is necessarily known (def: f1.3(N:)) to be of the religion of 

Islam is adjudged a renegade and an unbeliever unless he is a recent convert or was born and raised in 

the wilderness or for some similar reason has been unable to learn his religion properly.  Muslims in such 

a condition should be informed about the truth, and if they then continue as before, they are adjudged 

non-Muslims, as is also the case with any Muslim who believes it permissible to commit adultery, drink 

wine, kill without right, or do other acts that are necessarily known to be unlawful (Sahih Muslim bi 

sharh al-Nawawi (Y93), 1.147-50).

u3.0 TRUE FAITH (IMAN)

u3.1  ``[True faith] is to believe in Allah, His angels, His inspired Books, His messengers, the Last Day, 

and in destiny, its good and evil.''

RELIEF IN ALLAH

u3.2 (Muhammad Jurdani:) To believe in Allah means in His existence,  His sole godhood (rububiyya, 

that no one else participates in His attribute of divinity or in the rights He has over His creatures), His 

oneness and uniqueness (wahdaniyya), and that He is characterized by every perfection and exalted 

above any imperfection or impossibility (dis:" v1).

BELIEF IN ANGELS

u3.3  To believe in His angels means in beings with bodies of light who are capable of changing form to 

assume various appearances.  Believe means to be convinced that they exist, and are honored servants 

who do not disobey what Allah orders them to do, but do whatever they are commanded.  Only Allah 

Most High knows how many there are, but a hadith relates that there is not a foot of space in the seven 

heavens that does not contain an angel standing in prayer, bowing, or prostrating.  We are obliged to 

know ten individual angels:

(1) Jibril (Gabriel);

(2) Mika'il;

(3) Israfil;

(4) `Azra'il;

(5) Munkar;

(6) Nakir;

(7) Ridwan;

(8) Malik;

(9 and 10)  and the two scribes who record one's good and bad deeds, each of who, is called a 

``present observer.''

BELIEF IN ALLAH'S INSPIRED BOOKS

u3.4  To believe in His inspired Books means those which He revealed to His messengers, believe 

meaning to be convinced that they are the word of Allah Most High, and all they contain is the truth.

(A:  The obligation of belief applies to the original revelations, not the various scriptures in the hands 

of non-Muslims, which are textually corrupt in their present form.)

Scholars differ as to how many Books there are.  Some hold they number 104, and some say 

otherwise.  One is obliged to know four particular Books:

(1) the Tawrah (Torah), revealed to our liegelord Musa (Moses);

(2) the Injil (Evangel), revealed to our liegelord `Isa (Jesus);

(3) the Zabur (Psalms), revealed to our liegelord Dawud (David);

(4) and the Qur'an (Koran), revealed to our liegelord Muhammad (Allah bless them all and give them peace).

BELIEF IN ALLAH'S MESSENGERS



u3.5  To believe in His messengers means to be convinced that Allah Most High sent them to men and 

jinn (khalq) to guide them to the path of the Truth, and that they have told the truth about everything 

they have told the truth about everything they have conveyed from Allah Most High.  It is obligatory to 

know twenty-five particular messengers:

(1) Adam;

(2)  Idris (Enoch);

(3)  Nuh (Noah);

(4)  Hud;

(5)  Salih;

(6)  Lut (Lot);

(7)  Ibrahim (Abrahim);

(8)  Isma'il (Ishmael)

(9)  Ishaq (Isaac);

(10) Ya'qub (Jacob);

(11) Yusuf (Joseph);

(12) Shu'ayb;

(13) Harun (Aaron);

(14) Musa (Moses);

(15) Dawud (David);

(16) Sulayman (Soloman);

(17) Ayyub (Job);

(18) Dhul Kifl (Ezekiel);

(19) Yunus (Jonah);

(20) Ilyas (Elias);

(21) al-Yasa' (Elisha);

(22) Zakariyya (Zacharias);

(23) Yahya (John);

(24) 'Isa (Jesus);

(25) and Muhammad (Allah bless them all and give them peace).

BELIEF IN THE LAST DAY

u3.6 To believe in the Last Day means the Day of Resurrection, called the last because it is not followed 

by night.  Believe means to be convinced that it will come to pass with all it implies, including the 

resurrection of the dead, their reckoning, the weighing of their good deeds against their bad ones, their 

passing over the high, narrow bridge that spans the hellfire (sirat), and that some will be put in hell out 

of justice, and some in paradise out of Allah's pure generosity. (n:  The eternality of paradise and hell is 

discussed at w55.)

BELIEF IN DESTINY, ITS GOOD AND EVIL

u3.7  To believe in destiny, its good and evil means to be convinced that Allah Most High has ordained 

both good and evil before creating creation, and that all that has been and all that will be only exists 

through Allah's decree, foreordinance, and will.  Early Muslims used to answer whoever asked about 

destiny by saying, 'It is knowing that what hits you was not going to miss, and what misses you was not 

going to hit" (al-Jawahir al-lu 'lu'iyya fi sharh al-Arba'in al-Nawawiyya (y68), 35-37).

u3.8 (N:) As for Allah's creating acts, we believe that the real doer or everything is Allah.  He is the one 

who burns, not the fire or the person who lighted the fire;  He is the one who cuts, nt the knife or the 

person holding the knife; He is the one who drowns a man, not the water or the person who threw him 

in, and so forth.  Here, people always raise the question that if Allah Most High is the real doer, why are 

people held responsible?  The answer is that Allah Most High does not hold people responsible for 

creating the act, but rather for choosing the act.  One proof of this is that a person who cannot choose is 

not held responsible, such as someone asleep, insane, a child, forced, unremembering, or someone who 

makes an honest mistake.  The legal responsibility of such people is lifted because they lack full voluntary 

choice.  Another proof is that Nimrod sinned for choosing to burn Ibrahim (upon whom be peace) even 

though Ibrahim did not burn (koran 21:69); and that Ibrahim (Upon whom be peace) became the Friend 

of the All-merciful for choosing to sacrifice his son out of obedience to Allah,even though his knife did 

not cut and his son was not sacrificed (Koran 37:105), all of this showing that the servant is held 



responsible for his choice, which scholars of the divine unity (tawhid) term the servant's acquisition 

(kasb).

As for Allah's eternally preexistent knowledge, we believe that Allah knows everything before, 

during, and after it is, and knows how it is when it occurs.  But does the servant have acess to this 

knowledge?  Not at all.  So the servant chooses to do acts on the basis of a desire within himself, not 

because he knows Allah's knowledge, and he is held responsible for his choice even though it 

corresponds with Allah's eternally preexistent knowledge.

It is clear from the above that belief in destiny means that Muslims believe Allah has destined and 

ordained matters in past eternity, and that nothing in existence lies outside of His eternal will, and He is 

the Creator of everything, while the servant is only held responsible for his own choice (Mudhakkirai fi 

al-tawhid (y113), 41-12).

u4.0 THE PERFECTION OF FAITH (IHSAN)

u4.1 "(The perfection of faith) is to adore Allah as if you see Him, and if you see Him not, He 

nevertheless sees you."

u4.2 (Muhammad Jurdani:) To adore Allah as if you see Him means to obey Him while sincere in 

worship, humble, lowly, and fearful, as though one beholds, Him.  And if you see Him not, He 

nevertheless sees you means that if one is not as if beholding Him in worship, but oblivious to this 

contemplation, one should nevertheless persist in excellence of performance and imagine oneself before 

Allah Most High and that He is looking at one's inmost being and outward self, to thereby attain to the 

basis of perfection.  Scholars mention that there are three spiritual stations a servant may have  in his 

worship:

(1) to worship in a way that fulfills its obligations, by observing all its conditions and integrals;

(2) to do this while immersed in the sea of gnostic inspiration (mukashafa) until it is as if the 

worshipper actually beholds Allah Most High, this being the statin of contemplative spiritual vision 

(mushahada);

(3) and to worship as mentioned above, though mainly aware that Allah sees one, this being the 

station of vigilance (muraqaba).

Allah three of these are of the perfection of faith (ihsan), but the perfection required for the validity 

of worship is only the first, while perfection in the latter senses is the mark of the elect, and not possible 

for many (al-Jawahir al-lu'lu'iyya fi sharh al-Arba'in al-Nawawiyya (y68), 37-38).

-----------------------------------------------

BOOK V

ALLAH AND HIS MESSENGER

CONTENTS:

Allah v1.0

His Oneness v1.2

His Transcendence v1.3

His Life and Almighty Power v1.4

His Knowledge v1.5

His Will v1.6

His Hearing and Sight v1.7

His Speech v1.8

His Acts v1.9

His Messenger v2.0

Belief in Allah Rejected Without Belief in the Prophet v2.1

Faith Rejected Without Belief in Matters After Death v2.1

The trial of the grave v2.2

The scale v2.3

The bridge over hell v2.4



The watering place v2.5

The Final Reckoning v2.6

Believers shall depart from hell v2.7

The intercession of the prophets and righteous v2.8

The Excellence of the Prophetic Companions (Sahaba) v2.9

Conclusion v3.0

Believers Versus the Faction of Innovation (Bid'a) v3.1

v1.0 ALLAH

v1.1 (Ghazali:) Praise be to Allah, who originates all and returns it, who does as He wills, He  of the 

noble Throne and overwhelming force, the Guide of His elect servants to the wisest path and straightest 

way, who has blessed them, after having had them attest to His oneness, by preserving the tenets of their 

religion from the darknesses of doubt and misgivings, bringing them through His providence and 

guidance to follow His chosen Messenger and the example of his noble and honored Companions; He 

who manifests Himself and His acts to His servants through His sublime attributes, of which none 

possess knowledge save those who give heed with a present mind.

HIS ONENESS

v1.2 He is one is being without partner, unique without peer, ultimate without opposite, alone without 

equal.  He is one, preeternal, beginninglessly uncreate, everlastingly abiding, unceasingly existent, 

eternally limitless, the ever selfsubsisting through whom all else subsists, ever enduring, without end.  He 

is, was and ever will be possessed of all attributes of majesty, unannihilated by dissolutiom or separtion 

through the passage of eons or terminus of interims.  He is the First and Last, the Outward and Inward, 

and He has knowledge of everything.

HIS TRANSCENDENCE

v1.3 He is not a body with a form, or a limitary, quantitative substance, not resembling bodies in 

quantifiability or divisibility, or in being a substance or equalified by substance, or being an accident or 

qualified by accidents.  He does not resemble anything that exists, nor anything that exists resemble Him.  

There is nothing whatsoever like unto Him, nor is He like unto anything.  He is not delimited by 

magnitude, contained by places, encompassed by directions, or bounded by heavens or earth.  He is 

'established on the Throne' (mustawin, Koran 20:5) in the way He says and the meaning He intends, 

'established' in a manner transcending contact, settledness, fixity, indwelling, or movement.  The Throne 

does not bear Him up, but is borne, up by the subtlety of His infinite power, as are the angels who carry 

it, and all are powerless in His grasp.  He is above the Throne, the heavens, and all else to the farthest 

reaches of the stars, with an aboveness that does not increase His nearness to the Throne or heavens, or 

His distance from the earth and what lies beneath it.  He is as exalted in degree above the Throne and 

the heavens as He is above the earth and its depths, though He is near to everything in existence, nearer 

to a servant than his own jugular vein, and is witness to everything.  His nearness no more resembles the 

nearness of objects to one another than His entity resembles the entities of objects.  He does not indwell 

in anything, nor anything indwell in 'Him.  He is as exalted above containment in space as he is above 

confinement in time.  He was, before creating time and space, and is not even as He was.  He is 

distinguished from His creation by His attributes.  There is nothing in His entity other that Him, nor is 

His entity in what is other than Him .He is beyond change and motion :events neither occurs with in Him 

nor changes befall Him .of majestly exalted above change, and in the attributes of His perfection beyond 

needing any increase in perfection.  The existence of His entity is known by human reason, and in the 

after life is beheld by the eyesight of the reghteous as a beatitude and favor, to consummate their perfect 

joy with the sight of His Noble Countenance.

HIS LIFE AND ALMIGHTY POWER

v1.4 He Most High is living, almighty, overmastering, triumphant, unaffected by inability or weakness; 

unsusceptible to drowsiness, sleep, annihilatin, or death; possessed of absolute soverignty and might, of 

irresistible power and force.  His is the majesty and sway, the creation and command.  The heavens are 

enfolded in His right hand and all beings are powerless in His grasp.  He alone creates, begins, gives 

existence, and originates.  He creates all beings and their acts, ordains their sustenance and terms.  

Nothing possible is out of His grasp, the disposal ofno matter is beyond His power.  The number of 



things  He can do is limitless, the amount He knows is infinite.

HIS KNOWLEDGE

v1.5 He knows all things knowable, encompassing all that takes place from the depths of the earth to the 

highest heaven.  He knows without an atom's weitht in the earth or heavens escaping His knowledge.  

He knows the creeping of a black ant across a great stone on a lightless night, and the motion in the air 

of a particle of dust on a windy day.  He knows the concealed and the yet more hidden, the buried 

recesses of hearts, the movement of thought, and the opacities of the inmost soul; with preeternal, 

beginningless knowledge that He has always possessed from the limitless reaches of past eternity, not 

with awareness originating within Him through being imparted or conveyed.

HIS WILL

v1.6 He Most High wills all that exits and directs all events.  Nothing occrus in the physical or spiritual 

world, be it meager or much, little or great, good or evil, of benefit or detriment, faith or unbelief, 

knowledge or ignorance, triumph or ruin, increase or decrease, obedience or sin; save through His 

ordinance, apportionment, wisdom, and decision.  What He wills is, and what He does not will is not.  

Neither sidelong glance nor passing thought is beyond His design.  He originates all and returns it, does 

what He wills, and none can repulse His command.  There is no rescinding His destiny, no flight for a 

servant from disobeying Him except through divinely given success therein and mercy, and no strength 

to obey Him save through His choice and decree.  If all mankind, jinn, angels, and devils combined their 

efforts to move or to still a single particle of the universe without His will and choice, they would be 

unable to.  His will, like His other attributes, exists in His entity and He ever possesses it.  He has willed 

from preeternity the existence of all things at the times  He has chosen.  They occur at the times which 

He has destined from beginningless eternity, occurring neither before nor after, but taking place in 

accordance with His knowledge and will, without substitution or alternation.  He directs events without 

successive throughts or waiting for time to elapse, which is why nothing divers Him from anything else.

HIS HEARING AND SIGHT

v1.7 He Most High is all-hearing and allseeing.  He hears and sees, no sound however slight eluding His 

hearing, and no sight however minute escaping His vision.  Distance does not obscure His hearing nor 

darkness hinder His vision.  He sees without pupil or eyelids, and hears without ear canal or ears, just as 

He knows without a heart, seizes without limb, and creates without implement.  His attributes no more 

resemble the attributes of His creatures than His entity resembles the entity of His creatures.

HIS SPEECH

v1.8 He Most High speaks, commands, forbids, promises, and warns, with beginninglessly eternal 

speech that is an attribute of His entity, not resembling the speech of creatures in being a sound 

generated by the passage of air or impact of bodies, nor in letters articulated by compressing the lips or 

moving the tongue.  The Koran, Torah, Evangel, and Psalms are His Books, revealed to His messengers 

(upon whom be peace).  The koran is recited with tongues, written in books, and memorized in hearts 

despite being beginninglessly eternal, an attribute of the entity of Allah Most High, unsubject to 

disseverance and separation by conveyance to hearts or pages.  Moses (Allah bless him and give him 

peace) heard the speech of Allah without sound or letter, just as the righteous see the entity of Allah 

Most High in the afterlife without substance or accident.

Since Allah possesses all of the above attributes, He is living, knowing, omnipotent, willing, hearing, 

seeing, and seeking by virtue of His life, power, knowledge, will, hearing, sight, and speech, not merely 

by virtue of His entity. 

HIS ACTS

v1.9  Everything besides Him Glorious and Exalted exists through His action, proceeding from His 

justice in the best, fullet, most perfect and equitable way.  He is wise in His acts and just in His decrees.  

His justice is not comparable to the justice of His servants, since injustice mey only be imagined from a 

servant through his disposal of what belongs to another, while this is inconceiveable from Allah Most 

High, since nothing belongs to anyone besides Him that He should unjustly disclose of 'it.  Everything 

besides Him, be it human, jinn, angel, devil, heaven, earth, animal, vegetable, mineral, substance, 



accident, intelligible, or senosory, is contingent, and was brought into existence through His power after 

not being, created by Him after it was nothing.  He alone existed in preeternity, and nothing else.  He 

then originated creation, that His omnipotence might be mainfest, His prior decree effected, and His 

eternal word realized; not from needing or requiring anything in creation.  Our origination, beginning, 

and responsibility are of Allah's generosity, not because of their being obligatory for Him, and His 

blessings and benefaction exist because of His favor, not because of being due from Him.  Everything 

that exists is indebted to Him for His generosity and goodness, His blessings and benevolence; for He is 

well able to pour all manner of torments upon His servants and try them with tevery variety of suffering 

and illness, and were He to do so, it would be just on His part and not wicked or unfair.  He Mighty and 

Majestic rewards His servants, the believers, for their acts of obedience because of His generosity and in 

fulfillment of His word, not because of their deserving it or His owing it to them.  He is not obliged to 

anyone to do anything, nor is injustice on His part conveivable, for He does not owe any  rights to 

anyone.  The obligation of men an jinn to perform acts of obedience is established by His having 

informed them of it upon the gongues of the prophets (upon whom be peace), and not by unaided 

human reason.  He sent the prophets and manifested the truth of their messages by unmistakable, 

inimitable miracles.  They have communicated His commands, prohibitions, promises and warnings, and 

it is obligatory for mankind and jinn to believe in what they have conveyed.

v2.0 HIS MESSENGER

v2.1 Allah Most High sent Muhammad (Allah bless him and give him peace), the Qurayshite unlettered 

prophet, to deliever His inspired message to the entire world, Arabs and non-Arabs, jinn and mankind, 

superseding and abrogatign all previous religious systems with the Prophet's Sacred Law, except for the 

provisions of them that the new revelation expicitly reconfirmed.  Allah has favored him above all the 

other prophets and made him the hightest of mankind, rejecting anyone's attesting to the divine oneness 

by saying "There is no god but Allah,"  unless they also attest to the Prophet by saying "Muhammad is 

the Messenger of Allah."  He has obliged men and jinn to believe everything the Prophet (Allah bless 

him and giver him peace) has informed us concerning this world and the next, and does not accept 

anyone's faith unless they believe in what he has told us will happen after death.

THE TRIAL OF THE GRAVE

v2.2 The first of these matters is the questioning of Mankar and Nakir, two tremendous, aweinspring 

personages who sit a servant upright in his grave, body and soul, and ask him about the unity of Allah 

and the messengerhood of the Prophet (Allah bless him and give him peace), saying, "Who is your Lord, 

what is y our religion, and who is your prophet?"  It is they who try people in the grave, their 

questioning being the  first ordal after death.  It is also Obligatory to believe in the torment of the grave, 

that it is a fact, is just, and affects both body and soul, in the way Allah wills.

THE SCALE

v2.3 It is obligatory to believe in the scale, which consists of two scalepans and a balance indicator 

between them and is as great in size as the thickness of the heavens and earth.  It weighs a servant's 

deeds through the power of Allah Most High, and the weights placed on it are as fine as an atom or 

mustard seed, that justice may be perfectly done.  The pages recording one's good deeds will be placed 

in a form pleasing to behold on the side of the scale for Light, weighing it down according to their rank 

with Allah through His generosity, while the pages recording one's bad deeds will be placed in an ugly 

form on the side of Darkness, diminishing the weight of the opposite side through Allah's justice.

THE BRIDGE OVER HELL

v2.4 It is obligatory to believe in the bridge over hell (sirat), a bridge spanning the breadth of hell, 

sharper than a sword and finer than a hair, which unbelievers' feet shall slip from by Allah's decree and 

plunge them into hell, and the feet of believers shall be made fast upon by Allah's generosity, and from 

thence they shall be conducted to the Final Abode.

THE WATERING PLACE

v2.5 It is Obligatory to believe in a watering place people will come to, the watering place of 

Muhammad (Allah bless him and give him peace), which believers will drink from before entering 



paradise, after having crossed the bridge over hell.  Whoever drinks from it will never thirst again.  Its 

width is month's journey across, its water whiter than milk and sweeter than honey, and there are as 

many pitchers around it as stars in the sky.  Two aqueducts pour into t from Kawthar, a spring in 

paradise.

THE FINAL RECKONING

v2.6 It is obligatory to believe in the Final Recokoing and the disparity in the way various people are 

dealt with therein, some made to answer, others pardoned, and some admitted to paradise without 

reckoning, being the intimaters of Allah (muqurrabun).  Allah Most High shall ask whomever He wills of 

the Prophets if they have conveyed their message, ask unbelievers why they  denied the messengers, ask 

those of reprehensible innovation (bid'a) about the sunna, and ask Muslims about their works.

BELIEVERS SHALL DEPART FROM HELL

v2.7 It is obligatory to hold that true believes in the oneness of Allah (N: who follow the prophet of their 

age (dis: w4.4)) will be taken out of hell after having paid for their sins, through the generosity of Allah 

Mighty and Majestic.  No one who is a true monotheist will abide in the fire forever.

THE INTERCESSION OF THE PROPHETS AND RIGHTEOUS

v2.8 It is obligatory to believe in the interecesion of first the prophets, then religious scholars, then 

martyrs, then other believers, the intercession of each one commensurate with his rank and position with 

Allah Most High.  Any believer remaining in hell without intercessor shall be taken out of it by the favor 

of Allah, no one who believers remaining in it forevor, and anyone with an atom's weight of faith in his 

heart will eventually depart from it.

THE EXCELLENCE OF THE PROPHETIC COMPANIONS (SAHABA)

v2.9 It is obligatory to believe in the excellence (dis: w56) of the prophetic Companions (Allah be well 

pleased with them).  One must think the best of all of the Companions of the Prophet (Allah bless him 

and give him peace), and praise them just as Allah Mighty and Majestic (n: e.g., at Koran 3:110) and His 

messenger have praised them (Allah bless them all and give them peace).

v3.0 CONCLUSION

v3.1 Allah of the foregoing has been conveyed by prophetic hadith and attested to by the words of the 

early Muslims.  Whoever believes it with deep conviction belongs to those of the truth, who follow the 

sun, and distinguishes himself from the faction who have strayed, the sect adhering to repehensible 

innovation (bid'a).  We ask Allah through His mercy for perfect certainty and steadfastness in religion, 

for ourselves and all Muslim; He is the Most Merciful of the Merciful.  May Allah bless our ligelord 

Muhammad, and every chosen serant (Ihya' 'ulum al-din (y39), 79-83).




